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SAPIENTIEA  SOCRATICA _JOCOSERIA.

An inguiry about the gerio-comic Socratic wisdem

in ancient classical literature.

CHAPTER I

XENOPHON'S SYMPOSI UM

Scholars whoncompared the Symposium written by Xenophon with

the Sympogium writtai_by Plato, have not faiied to point out the

paralielihmmof motives as to general structure, as¥o topics and as to

1 Thus the conviction has grown that either

Xénaphon was dependent on Plato's Symposium, or that Plato ‘used
Xenoﬁhon's Syﬁpoéium.' The férmer view prevails among @ederﬁ schol-
afs, and ag repeesentative‘of this view we Quote_first &ﬁkaﬁkﬁﬂnxxx
Gilbert Hhrray 3: "When Plato wrbte the-Symposium, Xenophon was not

entirely satisfied with the imeginative im@ression left by that stu~

' pendous masterpiece. He corrected it by a Symposium of his own,

equally imaginary - for he ﬁgs a child when the supposed'baﬁquet took

.. place - but far more matter-of-fact, an entertaining work of high én—“

tiquarian value." Prof. A. E. Taylor in his book on BPIEKEXXXXXKXXX

«

.1 - The Works of Xenophon, translated by H. G. Dakyns, H#.A., in four

volumes, Macmillan & Co Ltd, London, 1897 - Vol III, part 1,
Introduction, %% lix, *®nxuxfexkakrn ff. to lxxi, "ON A CERTAIK
PARALLELISM (WHETHER OF RESEMBLAKNCE OR CONTRAST) BRTWEEW THE
- SYMPOSIUM OF XENOPHON AND THE SYNPOSIUM OF PLATO.*

2 - Gilvert Murray, M.A., A History of Ancient Greek Literature, o
Willisam Heinemann, London, 1917, page 321
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Pléﬁé.ﬁ starts the~diécussion qh'Platqu Symposium in the following
mannér: "The Symposium is perhéps the most brilliant of =11 Plato'sy
achievements éé a dramatic artist; perhaps for that very reason, it
has been worse misunderstood than any other of his writings. Hven in
its own day it was apparently quite misappréhended by Xenophon, if one
may  judge by the tone of the very infériarrimitation of it in his own‘
piece of the same name. Xenophon was 1¢d by the form of the dialogue
to éuppose thét it is meant to deal with the sexual passion and to pit
agaiﬁst it a'Symposium of his own, Rar which has as itsg climax a eulogy

of the pleasures of married life." That Xenophon, a pupil of ESocrates

- and a contemporary of Plato, knew less abgﬁt_Ekakaxkkakxﬁaxma&xxmxx

Socrates mnd Plato thak modern scholars know, seems certainly a very
gtrange statement.: It is conceded by some schblars that the Socrates
whom Xenophon represénts is more true to life than the Socrates re-
preseﬁted by Plato. ' Compare the statement by Gilbert Hﬁrray:’r
“He‘(Xenophon) gi%es a Bocrates ﬁhom his average contemporayy would
have recognized as true to life. Plato, fired by his own speculative‘

ideas, had 1nevitanxy altered Socrates."

WOuld it not be worth while to review the content of

‘Xenophon's Bymposium, especially sinve this wors jsby far less Xnown

to the general public than Plato's Symposium? That Plato's Symposium
conceals & mystery nas been asserted by many scholars and poets. How

sceptical we may be towards thie assertion there is no doubt that

3 A. B. Taylér, Piato the Man and His Work, Lincoln HMacveagh, The
Dial Press, New York, 1929, Chapter IX, Ths Symposium, mx page 209

-4 Gilbery Murray, M A., A History of Ancient Greek Literature, Lonuen

William Heinemann, 1919, page 320
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‘Xenophon's Sympaﬁum reveals a étraight~fcrward,plain morality. How

much more profitable ié it therafore to approach Xenophon's moral-
ity before we discuss the mystery of Plato's Symposium, if there is
any. We must not bé prejudiced'bé-the faﬁx uhquestionﬁ&&afact |
that Xenophon's work iéﬁ%&r less artistic than Platd's mastefpiece.
The greater the aré sy of 2 master, the more subtlety ws find in the
concealment of his motives. -‘Lét us therefore approach in an HREXEJEXX
ﬁnérejudiced‘mannar Xenophon's Bymposium.

' Callias, the son of Hipponicus and former pupil of Protagoras,

Gorgias, and Prodicus, invites Socrates and his friends Critobulus,

- Hermogenes, Antigthsnes, and ¥&x Charmides to a feast to be given in

Callias'x house &t the Piraeus in honor of Autolycus, a ybung lad,
nknxhsixxmxxxn&x the winnsr of the pankration, whom Callias, his
lover and frien@ had brought to see thé spectacle of the horse~Tace
at the great Panathenaic festivals

The youﬁg'lad_who is 80 honored is not alone; he is acﬁom-
panied by his father Lydon who.isltd be present at the.feas%.,
Socrates is at first not disposed to joim the dinner ﬁarty. When

Callidas had #xsﬁxﬂxkim assured him that he would lsarn to know in ninm

2 man worthy of xmx infinite respect, and had characterized himself as

b

" @ man who though hav1ng wise things to say keeps his w1sdom to himeelf,

and nis friends,
Socrategﬂurged by the host,amﬁxxnxkxnxxxanxxthksxixxznﬁx accept the

1ny1tat1qn.
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At the feast Autolycus is geated next & to his féther
while the rest recline on coWches. The veauty of the boy,combined
with his mo#desty and self-respect, 1mprés%§%hose present so muoh/ that
some fell ié?ﬁnwonted sllenee,‘whlle the mstures of the rest whoe gazed
at Autolycus wére equally significant. The temperate and harmonious
love which Callé&s showed for Autolycus FAXEXESEEXMEEEE thxxughb{he soft

intonation of his voice, the frank and liberal expression of his

‘gestures, gave testimony that he was far from any passion-whirled

“emotion. kﬁxxm&xxiikaxauﬁxtxanxiﬁxm&ﬁxxthaxzxnamuxaxaix&k&xkniﬁﬁa&

Inzkpexmynkeriegxufximigsx "Such, at any rate, the strange effects
now wrgpght on Callias by love. Hg was like one transformed, the
@ynoaure o§€11 initiated in the mysteries of this divinity." °

Thue far Xenophon has provided a setting and cast‘thaf

throws no suspiecion of sergious love within the circle. Just as in our

'modern.society a young lady is introduced as debu%tante, Just so the

- Greek male youth was introduced. ks The hero of the occasion x5

axyaungxakrzix in Xenophon s Bymposium is a young athlete who has won

_ e
B prize._‘ He is ﬁggﬁ%%&a the poet Agathon in whose honmr the feast is

~given in Plato's Symp031um, ad who is alluded to by Plato in Protagoras

and in the SJMPOBlum 1tself as being kkexhxkaxzdxaf in sensual love with

‘Pausanlas, a fact that is corroborated by Xenophon 5 vehekent attack

‘and whose perperegion is
4t the end of hie Symposium, whkshxkzzxzimxpmade a subject of satire in

. o 6
one of Aristophaned! comedies, zxrAxwhaps The. fact that Autelycus is

5 ' The Works of Xendphon, translated by H. G. bakyns, M;A., Voi. 5

part 1, Symposium, or the Banquet, page 295
6 The Thesmophoriazusae by Aristophanes
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| accompaniedby his father; the fact thaﬁ the divine nature of Callias’
oxzxfuxxinkakysux temperate and harmaniogs love for Autolycus is
coﬁfrasted with the love of those who are given to common gixaxuxxx
passion, establieﬁgs,a,st?gation that is not ambiguous. The hint is
given that those iﬁﬁéﬁ@ﬁ‘into fhé mysteries of Ibve will know that
Callias is abové suspicion and reproach.
kfter the company had supped in gilence, the doorkeeper an-
nouncee the arrival of Phiiippus, %5& jésteff #e is pdmitted kaxemwkamx
by-céllias to entertain the company. Calliaé in giving his permigsion
"glé@ed acroes to where Autolycus was seated, as if to say{: "I wonder
how ycu take the J”St Hh Philipﬁus upon ente:ing has difficulty.to_stir
”a smllﬁ among the company.. In the mannei"df cldwﬁs he falls into a
dolorous moan, uh;il mrax Critobulus breaks into a peal of laughter .
Phiiippus is of good éhear and hopes mkkkkxkaxaxexzamsxkizxssakemaikyx
eRxknExgrauy to entertain the company. After the taﬁles are removed,
the.libation pouied out and a hymn sung, & Syracusan enters with alflute
girl, a dancing girl and a boy. The latter pl&ye# the harp and dances
with infinite grace. After the girl had played té them upon the flute;
and the bby, in turn; upon. the harp, Spcrates ﬁakes s compliment to thé
lhost about the Wonderful feast he ﬁag gupplied. Whereupon Callias
suggests perfumss for the guests. Socrates then replies:

. "No, I protest. Scents resenble clothes. One dress'ls
peautiful on man and one on woman; and so with fragrance: what
becomes the woman, ill becomes the man. Did ever man annoint
himself with 0il of myrrh to please. his fellow? Women, and

especially youn§ women {(1ike our two friends' brides, Nicératus'
and Critolulus’ need no perfume, being but compounds themselves




of fragrance. No sweeter than any perfume else to women
ig good olive-oil, suggestive of the training schoel: sweet
if present, and when absent longed for. And why? Distine~
tions vanish with the use of perfumes. The freeman =nd the
slave have forthwith both alike one odour. But the scents
derived from toils - thomse toils which every free man
loves - need customary habit first, and time's distillery,
if they are 1o be sweet with freedom’s breath, at last.® 7

Bocrates' differentiation mf that what becomes the woman ill
becomes the man, and his almost puritanical statement of the fragrance
derived from toils, the praise of two women who are ragxzgEd brides of
two. young men present, give the ethieal tone to Xenophoﬁ's Symposium.

lines ’
Socrates, in quotiag two xaxxsix from Themgnis, meimtains that the
fragrance -that befits a youth after the days of gymnastics are over,
“§s8-that -of true nebility, acquired- in converse with-the-gobd.A Lycon,
the father, nods approval, and admonishes his son Autolycus to listen
" to0 what Bocrates is saying.
*That he doea{(Socrates ansﬁered for the boy), and he

" puts the precept into practice also; to judge, at any rate,

from his behavior. When he had set his heart on carrying

"off the palm of victory in the pankration, he took you

into his counsgel; and will again take counsel to discover
the Ffittest friend t¢ aid him in Whis high endeavour, and
with tais friend sssoclate." 8 '

The question raised by seme of the company, "Where will he
find a teacher to instruct him in that wisdom?"- "Why, it is not to
‘ be taught!” < "Why should it not be learntdam wéll as other things?“

is deferred by Socrates, bécause the danging girl is nanded some
hoops aﬁd begins her gerformance.

The dancing girl flings kwamkx twelve hoops over her head

.'Hs G+ Dakyns' translation, The Works of Xemophon, Vol. 3, part 1,
page 298
8 - Ividem, page 299
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and catches them in perfect time as they fall. This feat gives
Socrates occasion for the following remark: '

*The gzrl's performance is one proof among a host of
others, sirs, that woman's nature is nowise inferior to
man's. All she wants is strength and judgment; and
tnat should be an encouragement to those of you who have
wives, t0 teach them whatever you would have them know
as your associates." 9

ur . Tteseems-as.if.Spora -Twi;.@@w%ﬂgﬂtﬁ”mhswef”fﬁﬁ”ﬁﬁ&%ﬁfon&"
that. has. besd-raisedby ths” umpwnyy%{//£€ﬁ%‘ HE w1s@9m’£g’§;ﬁﬁéﬂw o
on.how, tel.guide thelt W

o Kow follows‘the huﬁorous ¢bjection raised by Antisthenes,
why Socrates does not tutor his own wife Xanthippe, instead of letting
ber remain the most sﬁrewish. ‘Socrates replies with profound philos-

ophlc stotbobsms | |

"Well now, I w111 tell you. I fgllow the example of the rider
- who wishes to become an expert regeman: "None of your soft-
mouthed, docile animals for me," he says; "the horse for me
t0 own must show some spirit™; - in the belief, no doubt, if
he can manage such an animal, it will be easy enough to deal
with every other hHorse besgides. And that is just my case. 1
wish to deal with human beings, to associate with man in gen-
eral; hence my choice of wife. I k now full well, if I can

tolerate her spirit, iocan with ease attach myself to eve:y
human being else."

"A well-aimed argument, riot wide of the mark by any means,;’
the xam;xkhx company were thinking, " is the terse remark by Xenophen.

Soerates answered concernlqg Xanthippe is not merely personal. As
befitting a philosopher, it contains a general principle: he who wanus
tu associate Wwith mankind and tolerate and manage it, must first learn

how to associate with his wife, to tolerate and tc manage her.

e T
9 - Ibldem paie 300
10 - " 300



Does it seem that Bocrates is trying tolanswer the questigqx
that hags just been raised by the company and»%hafbhe had %o defé?wgn
accouﬁt of.the.perfdrmahce of the dancing giri? Has the recommendation
to Autoycus to take counsel with his father, to discover the fittest
friend to teach him virtue, any cénnection with Bocrateg' remark about
the relation of young men to their wives? We hold the answer in
~ pbeyance. '
| The daﬁcing girl astonishes the company with a more daring faaﬁ
pf throwing somersaultis several times, backwa:ds,‘forﬁards, through a
hoop studded with a bristling row of upright swords. This gives
Bocrates the occasion to remark that courage can be taught, and he
suggests to the ExEARMRER Syracusan that the girl be exnibited to the
state, to teach the whole Athenian‘peopie courage to face hostile
lances at close quarters. The jester:remarks‘that the orator Peisander,
one of the ¥hix aligarchsrcoulé profit very well, sinée his incapacity
te loek & row of lances in the‘faée.at‘present makes him shy .ef ﬁilita;y
service. |

| The graceful performance of the boy dancer brings Socrates to
xExnxxX express his admiratiqﬁ of the dancer who, while heldanced, ex-
ercisad 411 parisrcf hié‘body. Subh a gymnastic dance seems to Samrates
a good exerciée for a man ﬁho_wants to keep his body light and healthy.
To the merriment of the.cbgpany, Secrates reveale WimmmkfxkmxWsxdKnsing
Prixakeix that he himself dances, as hie pupil Charmides who caught him

doing it ene morning, can tell, The merriment is heightened‘when the

S—
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Jester Philippus mimics-theldance of the boy and the girl, in burlesque
. ' make him tired and thirsty;

fashion. The grotesque jigs of the jester kirxsxkimyxardxkexexiks
faxxwinz he lies down on the cosach and éalle for wine. Bocrates ad-
monishes the company to use moderation in drinking se that they may not
' be driven to violent drunkenness, but merely reach the goal of sportive
levity. ‘

Whii@ the cup bearers carried out their duties, the boy
played on the lyre tuned to accompany the flute, and sangy and in the
blending of xkx boyish and girlish beauty, &s Charmides remarked, the
sorrows were lulled to slaep and.Aphrodité's flame kindled. Socrates
'sgggé'sfé in 2 similar manner as the physician BriZymachus in Plato's
Symposium that the company heighten.the festivity by conversation.

Some of the company appoint nim as director of the féast and Socrétes
challenges the host Callias to give an exhibitien'of'ﬁis wisdom.
Callias agrees on the conditiQp inat.each ohe of the company pfepound'
Home virtue of which % he claims to have ﬁne gknowledge. ﬁa@rates
amends this suggestion, calling on every one to declare what particular
thing he claims to‘know as bést worth having. Callias then starts
with the assertion that he prides himself in having the gift of making
his fellow mértals uetter,rby teéching them nobility of the souls
through justice, Hé promises later to dkplain what he means, and
calls upon Niz8ratus to tell on what knowledge he most prides him elf.
Nicératus declares thet he is proud to have learned the Iliad and

‘ : . Ky xErzrxkas
Odyssy by heart. f Batiric remarkt;\foll-w ExXKE¥%xx by Antisthenes and

Socrates, concerning the professional rhapsodists. It is Socrates'

i
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‘opinion that the rhapsod#sts do nat'undérStand the'ﬁn&érlying meﬁning
of these poems. Critobulus who is called upon; declares.that & he
prides himself on ﬁeauty, and promises tb ﬁaintain that by beauty he
can make people better. Anxixh Anthisﬁenes prides himsel? on wealth,
although he confesses he has neitner money nor properiy in land.
Charmldes on tha other hand,; is most prqud of his poverty. thﬁcrates
is asked by the host in what he takes his greatest pride, "then he,

with knitted prows, quite solemnly; On pandering. And when they laughed
to hear him say this, ne continued: Laugh to'your heartsj cqntént, my
friamdg; oul, L am certaih I could:make a fortune, if I chose to practioe
this same arg." 11 Phillipus the jester is most proud-to—set foik -
laughing. Lycon, the father of Autolycus; takes ais greaiesi pride in
318 son, and AXE¥YX Autolycus cunfessgs that ne 18 not preud ot ais

priza 01 VigLeIry, vul wl RiB rainer. Lycon,'cempllmenzed vy the

ho st Calllas. declares that m in'p@sseSSing Buch & son as Autoljcus, he
feels himselt to be the wealthiest man in the world. ﬁinally Hermonw
ogenes tells he plumes himeelf most hlghly on the virtue and the power
of his frlends, and tha%qthcy care for him. &

Bvery one is now called upon to defend hig thesis. JYrman
artistic pbint of view this monctonous procedure of finding out each
ene'S'preférenoe and the repetition of former statements in‘dgfence of
~ mach oné's_th&sis, is very inferior to the procedure in‘Pléto's
Sympoﬁium, where we find the unity of oﬁe theme carried through dram-

atically and with masterful characterization of the persons kmwixxxx

11 - Ipidem, page 309
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involved. Compared to Plato the artist, Kénophon the genera;/ ig a
dry reporter, yet what ¥smupkans he lacks in artistry he makes up.

in straightforwardness of his view that ie inbued with the tradition

ef aristrocratic Athenian sentiment.

Callias discloses that he spends his time in makingx men
more just that upright by giving them méney, for ﬁy furnishhg them
with the means to buy necessaries, the people would rather not incur
the risgk of evil doing. ﬁs must however confess to Antistheues ithat
those to whom he gives the money do not requit,his gifts ofgold‘with
any Sign of gratitude, and Aﬁtisthenee therefore draws the conclusion

that he can render people just to all the world but not towards himsslf.

‘Callias thinks that in this respect he is like the many carpentsrs and

housebuilders who spend‘thair't;me in Duildimg houges for half the
world, but for themsslves they simply cannot do it andj?trced to live
in lodgings. With this argument be kakkxxs believes t¢ have confuted
the sephistry of Antisthenes. uocrates gomperes Va111aq 't6 those
prophets who proverblally fo?tell'the future for mankind, but cannot
fofesee what is coming to themselves.

Nicératus maintains that mkmxskuiyxmf Homer, being the

wigest of mankind, has touched upon nearly every human topic in hls

-poems. Niceratus can beneflt dll with his knowledge of Homer,and

make them skilled in economy or oratory or strategy. thS@ whose am-

bition is to be like Archilles, Ajax, FNestor or Odysseus, eshoulupay

;}A& -Ef
court to him. He clalmgﬁsﬁzﬁk owfedge of how to be & king or a eh=Zlet-

J
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- mxxxuxxx skilful charioteer. Ricératus repeats thus a misconception

that Bocrates yuq gpeveral tirmes refutad: that practical knowledge can
be derived from poets instead of from 1ifg itself. The thesis by

Niceratus maintained rather by pleasure in words than by pleasure‘in

‘wit, peters out into an insignificant bantering about onions which, ac-

cording to Homer, makes wine sweeter.
td\yw
Ehﬁxtﬁxﬁxxxxxmwx it is nowACrlto ulusr—fu?ﬂ, who has to

explain why he priges himself on beauty. Cfitobulus.in like
Pausanies xnxBIxkakxx and Agathon-in Plate's Symposium, is a youﬁg
jreﬁantic, given to the cult of beauty, &n esthetic culy that leads

him ag well as Pausanias and Agathon, to outright perversion. e

declares hlmself tm be the beauty of the worid,kihe paragon of anlmals;

and rejoices still more in the beauty of his peloved, Cleinias, th e

v

.sen of kxEmimx Alcibiades. He is sore vexed with sleep and nizht,

which rob him of the sight of Cleinias. He is thankful to daylight

and the san that restore to him his heart's joy. He profepses an

éntire philosophy of beauty:.
"The strong man may by dint of toil obtain good things;
the brave, by danger boldly faced, and the wise by eloguenes
of speech; but to the beautiful alag; it is given to achieve
all ends in absolute quiescence.”

Far sweeter than richees is Cleinias teo him. Gladly would ﬁ§ become

a slave and forit freedem if Cleinias would deign to ve his lord.

He would prefer danger incurred in hxs behalf than securlty of days.

His bombastic speech in behalf of beauty goes on in tne follewing manneri

12 - Ibidem, page 314
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"So that if you, Callizs, may boast of making men more just |
and upright, to me belongs by juster right than yours te train
manking teo every exceéllence, We are the true inspirers who
infuse somne subtle fire intoe amorous souls, we beauties, and
thereby raise them to new heights of being; we render them more
‘liberal in the pursuit of wealth; we give them a zest for toil
that mocks at danger, and enzbles them where honour the fair
vision leads, to follow. We fill their souls with deeper
modesty, a self-constraint more staunch; about the things they
care for most, there floats a halo of protecting awe. Fod s and
unwise are they who cheooge not beauteous men to be their gener-
als. How merrily would I, at any rate, march through fire by
the side of Cleinias; and so would all of you, I know full well,
in company of him who now addresses you. .

*Cease, therefore, your perplexity, O SBocrates, abanden
fears and doubts, believe you know that this thing of whivh I
make great boast, my beauty, has power to confer some benefit on
humankind.

Onee more, let ne man dare dishonour be%uty, merday

--be-cawse-the- flewer- of -it- soon--fades,- since--even-as-a-child-hag —le-

growth in beauty, so is it with the stripling, the grown ma ,
the revarend senior. And this the proof of my contention.

Whom do we choose to bear the .sacred olive-shoot in homour of
Athena? - whom else save beautiful 6ld men? witnessing tie reby
that beauty walks hand in hand as a companion with eery ag of
life, from infancy to eld.

Or again, if it be sweet to win from willing hearts the
things we seek for, I am persuaded that, by the eloguence of
xkkxarex silence, I could win a kiss from yonder girl or boy
more speedily than ever you could. O sage! by help of half a
hundred subtle arguments.” :

Here Socrates interrupts Critobulus and asks him whethe he
claims to rival %km Soecrates in beauty. He proposes that as soon as
the arguméents - have gone the round, they must obtain a verdict on thé :
peint of beautyi@ With an ironick@uch sbout the effeminacy of Crit-

obulue, Socrates exclaims:

"Judgment shall be given - not at the bar of ‘Alexander, =on of

"Priam - bhut of thes2 who, as you flatter yourself, have such a hankere
ing to kims you." 14 :

13 - Ibidem, page®314-315
14 - " " 316/316

i
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Crit@bulus answers deprechéfingly why he would not leave it to the
arbitrament of Cleinias. Sécrates mxx upbraids Critebulus for ever
repeating that name. Critobulus preaks out in romantic passion:

“"And if his name died on my lips, think you my mind would
less recall his memory? XKnow you net, I vear g0 clear an
image of him in my soul, that had I the sculptur's or the
limner's skill, I might portray his features as exactly from
th;g-}mfge of the mind as from contemplation of his actual
1 .

"But Schatés broke ins Pray, whythen, if you pear avout
this lively image, why de yvu give me s¢ much trouble,. drag-
ging me te this and that place, where yvu hope tw see him?

Crit. For ithis good reason, Socrates, the sight of him
inspires gladness, whilst hls phanten uvrings not Jjoy se guch
ag 1t engenders lenging.

like you, Secrates, to treat thus negligently one so passion-
mkeXyxzxze cragzed as Critebulus.

Socrateg Teplied: Do you suppese the sad canditien‘ef
the patient dates from the moment only of our intimacy?

Herm. Since when, then?

Soc. BSince when? Why, look at him: the down begins
to mantle e¢n his cheeks, and on the nape of Cleinias' neck
already mounts, The fact is, when they fared to the sume
school together, he caught the fever. This his father
was aware of, and consigned him to me, hoping I might
“bé able to de semething fer him. Ay, and hnis plight is not
86 sorry now. Once he would stand agape at him like one
whose gaze is fixed upon the Gorgons, his eyes ene stony
stare, and like a stone himself turn heavily away. Buj
nowadays 1 have seen the statue actually blink. And yet,
may Heaven help me! my good sirs, I think, between our-
gelves the culprit must have bestowed a kiss on Cleinias,
than which leve's flame asks no fiercer fuel. So insatiable
a thing is it and so suggestive of mad fantasy. (&nd for
this reason held perhaps in higher heneur, because of &ll ex-
ternal acts the clese of 1ip with lip bears the same name as
that of soul in leve.) Wherefore, say I, let évery gne who
wishes 16 be master of himself and sound of seul abstain from

kigsss imprinted on fair lips.*™ &

15 - Ibidem page 316
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_Then Charmides: Ou! Socrates, why will you scare your
friends with these hobgoblin terrors, bidding #s all beware |
of handsome faces, whilst you yourself - yes,by Apello, I will
swear I saw you at the schoolmaster's that time when both’
of you were pering over one book, in which you searched for
gsemething you and Critebulus, head te head, shoulder to
shoulder bare, as if incerporate?

Ah yes, alack the day! (he answered); and that is why, no N
doubt, my sheulder ached for more than five days afterwards,
as if I had been bitten by some fell beast, and methought I
felt a sert of scraping at the heart. Now therefore, in the
.presencd of these witnesses, 1 warn you, khexmfzxz Critobulus,
never ag&in to toueh me till you wear as thick a crop of hair
upcn your chin ag on your héead. ‘

So pellemell they went at it, half jeet ®mxd half earnest,
and s0 the medley ended. Callias here called on_charmides." 16

- Here w2 must peint out ¢ne vasic conflicf that Socrates and the

“Tschool Which Te estabTiEHed CETTIed out mot indeed with the oult ol

beauty that is native to the Greek genius, bui with the romantic ex-
aggeration of thisg cult in his own day, with its correspondiﬁg per-
version of instinets, its dangerous self-glorification and self-ville
ification, as is apparent from the speech of &£kx Critobulus. This
conflict brougnht Socrates, and especially Plate, to give a new phil-
esophical, ethical and especially educational interpretation to Greek !
T aristocratic
civilization, that had run kExkrz through the heroicqcycle ag repesent-

ed by the poems of Homer, through the religious xmnxxkankkxmsm&xsxx

consciousneéss of the tolling massesi as represented by Heslod, through

the.estﬁetie cycle as represented by the lyric and dramatic poetry and

the flourishing of all arts in the age of ?erdcles, amt that ended with i

the soephists in intellectual confusion and the psrversion of all inner

16 - Ibidem, pages 316, 317, 318
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valuse that had built up this civ1llzat10n. 8C 1pturalftext
o thls
Whl 1v11izat Zngased wg%e miﬁunder too nd tu
thelﬁ opposite meagﬁn . the D1a1ouués of Plato ‘can teqml y) This

ethos ;
ba31c senflict concﬂrnlng themxznxxgxxﬁn of lovewis ironically dis-

guized and mysteriously masked by FPlato hlmse@f/rand the entire
Plate nic tradition that lastedlthrOugh centurles,dfound its revival in
Christian Renaiséance. The téstimohy of Xenophon isg therefore so much
more valuabls because it can lead us back to the original meaning of
Plato's irony and satiric mask.

Concernlng the Bros of a@@rates, Xenophon mrkkExxkmxhkimxzi
reports inmhls stralwhtfoward, 51mp1e mdnneraizfﬁﬁééﬂp

Le% usg take as an example that saV1ng of his, go often on
his 1lips:s " Tam in love with so and so"; and 4l the while it
was obvious the geing-forth of his soul was not towards excel-
lence of hody in the bloom of beauty, bux rather towards facul-
ties of the soul unfolding in virtue. And these "good~ _
natures" he detected by certain tokens: a readiness to lestn
that to which the attention was directed; a power of retaining
in tne memory the legsons learnt; and a passionate predilection
for those studies in particular which serve to good administra-
tion of a house or of a state, and in geheral to the proper
handling of man and human affairs. Such beings, he maintained,
needed only to be educated yo bdcome net only hnappy themsd ves
and happy administrators of itheir private households, bui to
be capable of rendering other human beings as states or 1nd1v-

. 1duals happy also.™ 17

If Socrates' interest centered in the administration of
private households, nimxkkz=xxzkxkkmx the problem of wedlock wasxghs
meExkxirgaxkxnk must have loomed up as ite memksyx foous. Testimony

to this is Xenophon's "The Economist". Here we find a conversation

racorded between Socrates and the same Critobulus, who is characterized

17 - Ibidem pages 1304131
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as an esthetic idler. ﬁmmxaknaxnximgxxkxfmxaxkkmxxaaxﬁaxx Secrates
akks him.the question why a certain farmer succeeds in agriculsure and
another fails, and %k invites him to ses these pm® various fgmers, and
learn uis lesson. When Critobhulus prenises ito do se, Soératés .

replies with a certain irony:

., "Yes, and while you contemplate, you must make trisl

of yourself endsee 1f you have wit to understand. At present,
I will hear you wmtness that if it is to go and see & party

of players performing in & comedy, you will get up at cock-
crow, and come trudging a . leng way, and ply me volubly with
reasons why I sheuld accompany you 1o see the play. But you
have never once invited me to come and witness such an inddent
as those we were speakKing of just now.

Crit. - And se I seem to yeu‘ridiculaué?“ 18
Socrates asks him also the question why certain people dealing
with horses are brought to the brink of poverty, andg certain'@thers

‘ have found 1n the same pursuit tle road te affluance. Critebulus

answers that he knavs hoth characters and asserts with a oertain{ﬁszgffL

ness that his knowledge has net brought nim a bit farther since he does
not find himsslf a whit the more included among those whd‘gain. Here
Bocrates ironizes again the esthetic idler and amateur:

"Because you look at them just as you might at the acters

in a tragedy or comedy, and with the same intent - your ol

- ebject being to delight the ear and charm the eye, but not, I
take it, to become yourself a poet. And there you are right
enough, ne doubt, since you have no desire to become a plw - i
wrlgﬁt. But, when circumstances compel you te concern your self
with horsemanship, does it not seem tomyou & 1it tle foolish

in the matter, especially as the same creatures which are

good for use are prefitable for sale?" 19

Becrates then turns The attention of his pupil 1o the problem

—of wedlocks
18 - "The n‘conomist" -(Chapt. III, P. 5-8)- page 210
16 - Hi " 8-11 - " 211
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"88g. ..... In further illustration, I can show you how some
men treat thelir wedded wives in such a way that they find in
them true helpmstes to the joint increase of their estate,
while others treat them in a way 1o bring upen themselves
wholesale disaster,

Crit. Ought the husband er the wife to bear the blame
of that?

Sog. If it goes i1l with a sheep we blame thne shepherd,
as a rule, or if & horse shows vice we throw the blame in
general upon the rider. But in the case of women, suppos-
ing the wife to have received instruction from her husband
and yet she delights in wreng-doing, it may be that the wife
is justly to blame; but supposing he has never tried to
teach her the first principles of "fair and noble" conduct
and finds ner guite an igreramus in these matters, surely
the husband will be justly held te blame. Bui come now (e
added), we are all friends here; make a clean breast of it,
and tell us, Critebulus, the plain unvarnished truth: Is
there any oene to whom you ars more in the habit of euntrust-

ing matters of importance than teo your wife?

Crit. There 1s no one.

" Soc. And is there any one with whoem you are less in %
the habit of conversing than with yeur wife? ‘

Crit. ¥Not many, I am forced to admit,

Soc. And when you married her she was quite young, a
mere girl - &t an age when, as far as seeing and hearing o,
she had the smallest acquaintance with the outer world?

Crit. Certainly.

Soc. Then would it not hHe mere astonishing that she
should have real knowledge how to speak and act than that
she should go altegether astray? :

Crit. But let me ask you a question, Socrates: have
those happy hushands, you tell us of, whe are blessed with
good wives educated them themselves?

Sog. There is nothing like investigation. 1 will kukw
introduce you to Aspasia, who will explain these matters B
you in s far more scientific way tham 1 can. iy velief =
that a good wife,peing as she is the partner im a common
EEXXX estate, must needs be her husband's counterpeise and

X
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counterpart for good; since, if it is through the trans-
actions of the hushand, as a rule, that goods of all seris
find their way into the houss, yet it is by means of the
wife's economy and thrift that the greater part of the ex-
penditure is checked, and on the successful issue or the
mishandling of the same depends the increas® or impoveriswu

mént of & whele estate. And so with regard to the rYemeinh g

artes and 501ences, I think I can point out to you the gblast

perforuers in esch case, 1f you feel you have any further

need of help." 20 :

These p ssages can well illustrate how differsnt the
Bocratic outleok is from the romantic ravings of a young Ethenian
esthete, the spoiled chzld of 2 spoeiled generation. It is toe be
W XW

neted that Critobulus been entrusted by his father to Secrates,
te o2ure him of his ébsession fer Clenias, s0 that Socrates &ppess
&5 his real phnysician.

How far this basic conflict of Socrates concerning Im
love went, is illustrated by Xenophon im the account of Socrates'
relation to Critias, the oligarch, a former pupll eof Socrateé, Wi
- went wfong and brought se much misfortune to Athens. Xenihen calis
Critias an arrant thief, savage and murderer. Socrates!' conflict

contributed to oring
with Critias thatpkxmmpgkk sbout the phllesepher s destruetion, is
related in the following manner:

“"....Socrates was well aware that Critiss was attached to
Buthydemus, aware toe that he was endeaveuring to deal by
him after the manner of thes e wantons whese love is zmx
carnal of the body. From this endeavor he tried to deter
him, peinting out how illibveral = thing it was, how ill be«
fitting & man of honour to appear as & beggar before him

whoem he loved, in whose eyes he would fain be precious, ever
petitioning for something base te give and bhase Lo get.

20 - Ibidem, Chapt. Ili, ¥. 9-16 - pages 2I1/212
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But when this reasoning fell on deaf ears and Critias
refusedte be turned aside, Socrates, as the story goes,
took oceasion of the . presence of a whele company and of
duthydemus to remark tha* Critias appeared to be suffering
from a swinigh affection, or else why thie desire to rub
himself ageinst Euthydemus, like a herd of piglings scraping
against stones.

The hatred of Critias to Socrates doubtless dates from
this incident. He treasured it up against him, and after-
. wards, when he was one of the Thirty and aszociated with
Charicles ag their « ficial lawgiver, he framed the law
against teaching the art of words merely from a desire to
vilify Socrates." 21 : -

Charmides, in defending his thesis why he prided himsd f

en poverty, tells that when he was wealthy he lived in daily terﬁ:br

lesﬁ some burglar should break inte his house and steal his goods
Wrgﬁémﬁémﬁimlééme ihjufyfl He was afraid pefore informers. . de had to
gourt those people‘because he knewthapﬁth:; gould injure1hém far.
‘less than they could injure him. Xow that he has lost his propew y
ha feels at ease and geis a géed_night's rest, The digtrust of Hs-
fellew-oitizens has vanished. Instead of trembling_at threats, I

is now his turn to threaten. He feels himself & free man, at lib -

grty to go abread or stay at home as sa@thés his fancy. The tablas

now are turned. It is the rich who rise to give hiﬂtheir sests, W ho

stand aside and make way for him as he meets thenm in the street.
Today he 1s like a despot; yesterday he was li@erally a slave. Far-
merly he had to pay his tribute‘to'the sovereign people, and nowit
is he who is suppbrted by the state by means of general taxation}
When he was rich it was a matter of reproach to him that he was ® -

friended with Socrates. Now that he has become & beggar no one mx

21 - Memorabiliz, Book 1, Ch.1l P.27-21 - page 12




21
cares gbout it. When he rolled in plenty he had everytuing to
lose ;3 now he has everything 4o gain and lives in hope of sonme day
getting something. Ar

 Antisthends, Wmmsdés the next speaker, meintains that beimg
poer ne nakes a boast of wealth because wealth and poverty lie nd
in & man's estate but in men's souls. Wealth of his sort makes
ene liberal ih soul. He got these riches from Sdef&tes, and he is
ready to display them to all his friends, and %o give them & sha o

" of the wealth that lies within his soul. de hag the most luxurious

of possessions, unbroken leisure, which leaves him free to contem late |

things worthy of contemplation. The host Callias confesses that he
envies him, but FicBratus, versed in the law of Homer, confesses the
0ppqsite: he is inordinately fond of riches. ‘

It is now the turn of Herm@geﬁes to tell who his frieuds
are, to demenstrate the greatness of their power‘ana care Teor him.
He confesses that te gods who know and can do ali tnings, deign to
be his friends. By reason éf ﬁheif care for him he can never escape
frem their side. Xnowing beforehand the end and issue of each xm
event, the gods give him signals, sending messengers, be it some
voice or vision af‘the night, with omens of the solitary hird, with
tell nim what he should and what he should net do., When he listens
to thelr warnings all goes Well'with him, but if he has been dig-
"obedient,'chastisement follows. Asked‘by Socf&tes what service he
pays to the gods te secure their friendéhip, he a@answers that he gves
then thanks, speaks weil of them, and whenever he takes their sacred
namés to'witness,,hg does not witingly falsify his word.

AN -
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The jester Philippus sume up the pride of his life . He
makes peceplz laugh. ¥When they are in lugk's way they invite him to
a share of it, but if gometring ill betides them, they run away from
him in fear he may set them laughing.

The Syracusean does net pride himself on the poy,as someone
ventures to guess. He is rather afraid that some people might
wheedle him away with bribes to pass his nights with them. Thus he
is afraid the boy might pe dorrupted. But'S@crates, eliciting from
the Syracusean
Wim the confession that he himself sleeps with the boy every nignht,
says that e RaxxxkhmExxigkix mey bYoast of his ewn flesh if he does not
gorrupt the heoy. The Syracuesesan prides himself*fathaf en the silly
fools who comaz to see Wig puppet show, to which the jestsr adds that
he heard him the other day* pray to the gods te grant him great store
sf corn and wine, but gxxkk dezrth of wits, A

The defence of ixxxkwezkzvaf Socrates' thesis follows as
climax:

"Pags on {said Callias); now it is your turn, Socratss. What
have you to say to justify your choice? How can you boast of =0
digoredited an art?

He answered: Let us firgt decide what ars the duties of the good'
go-between; and please to mnswer every guestion without hesitatings;
let us know the points to which we mutually asssnt. Are you agreed
on that? : .

The Comnany, in chorus. Without a doubt (they answared, and the

" formula, once started, wes every time repeated by the cowpany, fidl
chorus) .

Bog. And furtaer, that towards agreeableness, one step at any
rate consists in wearing & becoming fashion of the hair and dress?
Are you agreed to that?

L
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omnes. Without a doubt.

Soce. And we know for certain, that with the same eyes & man may
dart a look of love or else of hate on those he sess, Are you
agreed? :

Qmnes. Without a doubt.

Soc. Well! and with the same tongue and lipsg and voice may
gpeak with modesty or boastfulness?

,Cmnes. hﬁthout a douht.

Boc. And theres are words that hear ths stamp of hate, and wa
words that tend to friendliness?

Qmnes. Without & douht.

Soc. The good go-betwéen will therefore make his cholce between
them, and teach only what conduces to agreeableness?

Omnes. Without a doubt.

§QQ, And is ‘hethe better go-bstween who can make his clients
pleasing to one parson only, or can make them pleasing to a number?

. The company was T re divided; the one half answered, "Yes, of
course, the largest number," whilst the others still malintained,
"without a doubt."

And Socrates, remarking, "That proposition is agreed to also,"
thus proceeded: And if further he were able to make them pleasing
to the whole community, should we not have found in this accompligh-
ed person an - arch-go-hetween?

Clearly so {they answered with one voice).

Sec. IT then a man had power to make uis clients‘altogether
pleasing; that men, I say, might justly pride himself upon his =t,:
and should by rights receive & large reward?

And when theses propositions were agreed‘to alse, he turnsd xkEs
about and said: Jugt such a man, I take 1t, is before you in the
parson of Antisthenes!

Whereupon Antlsthenedﬁxclalmed wWhat! are you goling to mss on
the business? will you devolvae this art of yours on me as ERE
your successor, Socrates?

R
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I wlll, upon my word, .I will (he answerad): ginge I see that you
have practiced to some purpose, ney glaborated, an art which is the
handmaid to this other.

And what may that he? asked Antisthenes.
Soc. The art of the procurer.

The other {in a tone of deep vexation): Pray, what thing of the
sort are you aware I ever perpetrated?
3cc. I am aware that it was you who introduced our host herg,
Callias, to that wise man Prodicusj they were 'a match, you saw, the
one enamoured of philosophy, and the other in need of money. It
. "a® you again, I am well enough aware, who introduced him once
gain to Hlpnlas of Elis, from whom he learnt his "art ofxmamxyx
memory"; since which time he has become a very ardent lover, from
inability to forget sadh lovely thing he sets nis eyes on. And
quite lately, if I am not mistaken, it was you who sounded in my -
ears such praise of our visitor from Heraclea, that first you made me |
thir st for his society, and +hen united us. For which inbed I am
your debtor, gince I find him a fine handsome fellow and true
gentleman. And did you not, moreover, sing f¥he praises of Aeschylus
of Philus in my ears and mine irhis? - in fact, affected us so much
by what you said, we fell in lové mikk and took to coursing wkikjgx
_ wildly in pursuit of one another like two gdogs upon a trail.:

With such examples of your wonder-working skill before =y syes,

1 must suppose you?re a Tirst-rate motch-maker. ¥or consider, a
men with insight to discern two natures made to he of service to
#ach other, and with power to mmke these same two people mutually
enamoured! That is the sort of man, I take it, who should weld

" together km states of friendship; cement alliances with gain to
th2 contracting parties; and, in gensral, be found an acquisition
to those sevaral states; to friende and intimfses, and pxxikkawgxim -
partisans in war, a treasure worth possession. But you, my friend,
you got guite angry. One would suppose I had given you an evil
name in calling you a first-rate matcnmaker.

Yes (he angwered meekly), but now I am calm. It is clear
gnoeugh, 1T I plssess these powers I shall find myself surcharged
with mpirztual riches.

In this fashiovn the cyele of the speeches was conmpleted.® 22
BERrA AR AR TN KX R R BN
Socrateg' original announcement of his thesis that what

he claims {0 know as best worith having is the art of veing a pané r

‘ HNQP )
22 - Ibidem) Ch. IV, P. 55-64, ~ pages 325/328
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Or Procuror,or go-between, or match-maker, is certainly a serio-comic

remark. The geriougness and xxnxriikkxx clownishness of this jest
isg heightened by Xenophon fo large dimensions; xHaxdorkarzd ki igwkiex
EXXeRRIyEiwikmskniikad xoro. it
makerrkyooeksxknkkkedxurowt Socrates declafed(ﬁ&ukkxxxmkaaxkxx

~ quite solemnly,"

“with knittedtmow%,ﬁand made it vieible as a jest in adding to his
anﬁouncement: “Laugh to your hearts' content, myofriends; vut I am
certain I could make & fortune; if I chobdse to practice this same

rt." As he stands thus before us we recognize in him tne great
Mimus, the comedian aﬁd mogntenank, the cfafty entaertainer ofthe
people who can bring into his'disguie&d speech the salt of comic
wit. This ip the outward-appearance of the & Dem%hrg, the spirit-
ual worker for the peqpie, and awakener of tne‘conécience oithose
who are destinsd to be 1eader$. This great jest is logically con~
nected with what Xenophon descrined as the main function of Socrates'
Eros: he strove to educate those-who could bzcome “nét_only happy
themselves and happy administrators of their private householdsbhut
\Fo be capavle or rendering other human veings as states or indivi
-'ézéals.happy also." The center of his educationul interest was

in estaoiishing the rigﬁt relations vetween man and wife, with the
further outléok on the xsxaxixkaanxxxxgﬁ social inter-relatiun x
between all fellow men and ﬁhe management ol the state. We fird
iﬂ.xenophon's"Thé Economist" reported for the oénefit‘cf gxkx
Critopulus, the account of Socrates' conversation with Ischomuchus ,
held in the portico of Zeus Bleutherios; the god of freedom or of

freed man, an ideal husband who lives in ideal relation with his

wife who sets&orth all the points that such a relation inviaves.
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This very lengthy discourse shows XkE Ischomachus as teacher of ls
wifes

Sog. Pray narrate to me, Ischomachus, 1 beg of yow,
what you first essayed to teach her. To hear that story
would please me more than any deseription of the most
splendid gymnastic contest or horse-race you could give ne

Vhy Socrates{he answered), when after a time she had
become accugtomed to my hand, that is, was tamed sufficientm
1y to play her part in a discussion, I put to her this quer
tions "Did it ever strike you to consider, dear wife, what
led me to choose you as my wife among all women, &and your
parents to entrust you to me of all men? It was certainly
not fom any difficulty that might bestt elithsr of ue to
find another bedfellow. That I am sure is evident to you.
Noi it was with deliberate intent to discover, I for myseX{
and your parents in .behalf of you, the veést partner olhouse
and children we could find, that I sought you out, and yow
parents, acting to the best of their ability, made choice
of me. If at some future time God grant us to hawe
children born to ug, we will take counsel ftogether how bed
to bring them up, for that toe will be a common intersst,

and & common blessing if haply they shall live te fight our vattle s
and we find in them hereafier support and succour when dur-
selves are old. . But at present there is our house here,
which belongs alike to both. It is common property, for
all that I possess goes by my will into the common Emdéx fund,
and in the same way &ll that you deposited was placed by you
+0o the common fund. We need not stop to caleculate in
figures which of us contributed most, but rather let us lg
1o heart thisg fact that whichever of us proves thebvetéer
partner, he or ghe at once contrivutes what is most wxkxwx
worth having." 23

in the course of this account of Socrates' conw rsation
with ischomaqhus.,the latter mxpXxinzx is reported as having

salid %0 his wife:

.++.the gods, my wife, would seem to have exercised
much care and judgment in compacting that twin-sgystem which
goes by the name of male and female, so as to secure the
greatest possible advantage to the pair. 8SifE no doubt the
underlying principle of the bond is first and foremcstko
perpetuate through procreation the races ¢f living credtures,

i

23 - Ibidem "The Economist", Ch, VII, $.06-12 £f. = pages 227/228
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end next, as the outcome of this bond, for human beings a+t
any rate, a provision is made by which they may have sons
and daughters to support them in old age.” 24

And further.we find thiSpassaze:

"And seeing that both alike feel the need of giving and
receliving, He set down memory and carefulness between them
for their common use, =0 that you would find it wad to de-
termine whether of the two, the make or the female, has tie
larger share of these. 8o, too, God set down bvetween them
for their common uge the gift of self-control, where needd, .
adding only to that one of the, twain, whether man or women, !
which should prove the betier (the power to be rewarded with
& lerger share of thnis perfection. And for the very reascn
tuat their natures zre not alike adapted to like ends, they ]
stand in greaterwuneed of one another; and the married couple I
is made more useful to itself, the one fulfilling what the i
other lacks.

"Now, being well aware of this, my wife, I zdded, "and
knowing well what things are laid upon us twaln by God Him f
gelf, must we not strive to perform, each in the hest way
possible, our respective duties? Law, too, gives her con-

“sent -~ law and the usage of mankind, by sanctioning the
wedlock of man and wife; and just as God ordained them to b=
partners in their children, 80 the law estgblishés Kukxx
their comrmon ownership of house and estate. Custom, more-

. over, proclaims as beautiful those excellences of maiand
woman with which God gifted them at birth, Thus for a
woman to bide tranquilly at home rather than roam abroad
ig no dishonourj put for a man to remein indoors, instead
of devoting himself o outdoor pursuite, is a kEmgxdk thing
discereditable. But if a man does things contrary iothne

nature given him by God, the chancee are, such insubordin-

ation escapes hot the eye of Heaven: he pays the penalty,
whather of neglecting his own works, or of performing
thoge appropriate to woman." RE 2§

ﬁmnxkﬁxxingxakixthxxxxpamsaggsxwﬁkthazxxxxﬁaxkx&
Considering tvis view on wedlock expounded by Socrates
to Critobuius, whom we learn to know as an esthetic idler, and wwm'
Xenophon shows in the Symposium as & vain man who glorif&s in his

own beauty, and as a romantic lover of Cleinias, the son of Alcibhdes,

e - s o
24 {i Ibidem, "The Economist, Ch. VII, § 12-18ff. DPages 228/229
25 - " " " Ch. VII, § 24-30ff - " 230231
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we éan realize the great truth that ie contained in Socrates'sta® ment
that he takes pride in being a pander, go-betwsen or match-maker.

It throws a searchlight on the figure of Socrates which, XEx&xdkikix
directed on Plato's writings,.brings ug to an entirely different
interpretation od their meaning. For as our inguliry will fpewe-fo

demonstrate,in Socrates the teacher of youth}fwe_shall:mcognize i
- thae mystagogue‘of youth, whig léads them on in an indirect“manner to
a gelf-realization in marriage,?&he management of a private househ old,
end ag a step further to the management of the state. But more tmn
that, ®mYxg¥m our inquiry will bring evidence that the Socratic type
of the ¥m ilimue and kemugm Demiurg, veiled under mystagogic Eimkio |
poetic fictione. stands in the center of post-Socratic poetry, aﬁd
that Xeonophon's character ization of Socrates' HEros holde true in
the case of Theocritus, Virgil, Horace, and in general in the cése
of the great classical tradition of SxmEkxmx post-Socratic Grmamm-
"Greco-Homan poetry.

Thg beauty contest bheiween Soc:afes and Critobulus is
ngéw on, and Socrates hopes to win the prize of beauty, since he
‘%Sﬁéﬁézif that as Sir Panderus he stands ﬁigh in the esteem of those
who are the judges of the contest. An attendant brings & lamp to
throw light on Socrates and Critoﬁulus. In & humorous bantering
nxkxBxikomukn s B rxka g xXmx XEEX X RE X KHEE XX LXK A X maad XEE Xk B R xR ux
sxkixfian Socrates elicits from Critobulus that things in general
are beautiful is xhxgxikkxxxmxxgxxtxguxgaxaxxxK&;xkhkxxtmkxm prop-
eriy sonstructed for some wofk, or naturally adapted to %k satisfy

some want. By this token Socrates ¢mm provesthat his eyes are more

J———
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beautiful than those of Cri#@obulus. Criglobulus'eyes can gee
just straight in front of them, whereas those of Socrates, promin-
‘ent and xm profecting, xa'can see aslant. If noses are for the
sake of smelling, the nose of Socrates igpréad out wide and flat
as if to welcome scsnt fromkvery gquarter, whereas Critcvulus® noﬁfils
point to sarth. As to Socrates' snub nose, it allows the orbs o
sight free range of vision, wheEx while the nose of Critobmlus looks
like an inserting wall of partition. Critabulus gives in at once
that if mouths are made for purposes of biting, Socrateg could
doubtless hite off a'much larger mouthful; and thanks to his thick
lips, Socrates adds, he can give a softer kiss.'r And do ngthhe
Hiﬁﬂx Naﬁ@es have as thsir progeny Sileni, whonaxmxzmzemxye
While the
Socrates resembles? @«secret vote is taken Socrates has the lamp-
stand brought close up to Oritovulus. When the urns were emptiad
~it was found that every vote without exceptio@ was cast for Crit-
obulus. Aﬁshis anneunceme nt, Schates remarkgigzﬁae 4 irpny:
"...The coin you deal in, Critobulus, is not at all

like that of Callias. He maxges people just; whilst

yours, like otner filthy 1 ucre, can sorrupt both judge

and jury." 256

Critobulus is now to receive the meed of victory in

kisses due from boy and girl.‘ The company in bandyinz gazkexsx
Jests, iﬁ in nilarious uprosr, auring which only the pious Hermogenes

kept silent. Socratss, apparently in disgust with what & going on,

asks fermogenes what a drunken bawl is. Hermogenes explains it mod-

estly as annoyance caused to people over wine. To this Socrates
N

25 - Ibidem, Symposium, Ch. V, § 10 - page 331
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inquires whether he is not aware that he is annoying the company oy

silence. It would be hard, replies Hermbgenes, to insert one E®
grain of sense after Socrates' talk. There are still a few more
remarks made, but meanwhile the Syracusean, who feels that &b ﬁés
neglected, attacks igxaxfix'Socrates in a fit of jealousy, ridicul-
.ing'him in the manner of Aristophenes; asking him how many fleas'
feet distance it is from him 4o Socrates. A quarrel is likely to
break out kxknaan&thxxxgakxxxanﬁxkhaxsxxanngmxx when Antisthenes
pits the Jestef against the Syracuéean. Buf Socrates assuages the

situation and breaks into a song when the jester is called upon ®

then the
jlbe at the Syracusean. He/§ives the Syracusean ,suggestionx t0
with
prepare a pantomlmeAﬁxx the bmy and girl, 1nstead of letting the

Socrates
dancing girl przpxxz perform on a potter's wheel, which ke finds

uncongénial to a banguet. The Syracusean ig pleased with hE sugges-

tion and leaves to organige the performance. Socrates then stans

like a synthesis
nis great gspeech on lovethat sounds gﬁxmmnﬂakmxmxxmm@xmxwxmwxmxmﬁmx

of the speeches on love in Plato's Symposium.
Socrates starts hls speechr in the followmng manner:

*"1f wtre but reasonable, sirs, on our vart not to ignore
the mighty power Bere present, a dzvznzty in point of age
coequal with the everlasting gods, yet in outward form the
youngest, who in magnitude embraces all things, and yet his
shrine is planted in the soul of man. Love is his name! a d
least of all should we forget him who ars one and all
votarieg of this god. For mys=lf I cannot name the time at
which I have not been in love with some one. And Charmides
here has, to my,knowledge, cantivated meny a lover, whilehis.
own soul has gone out in longing for the love of not a few
himself. Bo it is with Critobulus alsoj the beloved of yes-~
terday is become the lover of to-day. Ay, and Nicératus, as
I am told, adores his wife, and is by her adored. As to
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- Hermogenes, which of us needs to be-told that the soul of
this fond lover is consumed with passion for a fair ideal~
¢all it by what name you will - the spirit blemt of nobleness
and beauty. See you not what chaste severity dwells on his
brow; how Xx trancuil his gaze; how moderate his words; how
gentls his intonation; how radiant nis whole character. &d
if he enjoys the friendship of the most holy gods, he keeps
a place in his regard for us poor mortals. But how is it
that you alone, Antisthenes, you misanthrope, love nobody?

Nay, so help me heaven! (he replied}, but I do love most
deaperately yourself, O Socgatesl

Whereat Sccrates, still carrying on the jest, with a coy, ?
goguettish air, replied: Yes; only please do not bother me :
at present, I have other things to do, you see.

Antisthenes replied:s How absolutely true to your own char-
acter, arch go=-hetween! It is always either your familiar
oracle won't suffer you, that's your pretext, and so you =
can't converse with me; or you are vyent upon something, or .
somehody else. 5

Then Socrates: For Heaven's sake, don't Wax carbonado me,
Antisthenes, that's all. Any other savagery on your partX I
can stand, and will stand, as a lover snould. However (he
added), the less we say about your love the beiter, since it

is clearly an attachment not to my soul, but to my 1ovelj
person.™ 26

With deep psychological inSight'Xenophon outlipes the
different states in the aséent of love. The etate of Charmides, as
and
belovedy the state of Critobulus, as romantic 10Ver/xzxx ef a boy,

are Ewxx the tw emotional romantic states ﬁhich stirred the youth

of Athens in Socrates' day. PlatOmshows ug in his Dlalogue Lysis
the méthod of

a dialogue on friendshlphyhldh is called "obstetric*, ~How Socrates

unsettled with Hermes-like dissimulation and irony, the romantick m

of this emotional love in conversing in a wrestling school with the

yoﬁng romantic lover Hippothales, and the boy whom the latter gdmires,

26 Ibidem -~ Symposium, Ch. VIIi.§ 1-6.- pages 33%6/338 ' :
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Lysis. He uses an 1ntricd+e dlal Lctic that Q@Gﬁﬁﬂ%ﬁﬁthe young

peopl%andd&n%zgi
have—had’ Plato shows especzally now Socrates,uaaxﬁixﬁfaxznkmmsxhaﬁ ‘
in dealinz with the boy Lysis, used a different method from the romantlcé
tradition that used to flatter and to spoil the beloved boy. He
humbles Lysis and reduces him‘to the feeling of his ignorance indead
AEXPRERIAR XN ERICUBK 29 - '
of puffing him up and sp0111ng nim, The state & Nicératus, who ]
adores his wife and is by her adored, can be called a symbol of the
result of the obstetric methd +that is shown to us by Plato in Lysis.
Hermogenes, whoée angelic nature we have learned to know, is in Xhax

a superior state. His soul is filled with spiritual love: he has

the passion for a fair ideal. Quite apart stands Antistheﬂes, h ter
founder of the cynic¢ school, whom Socrates calls a misanthrope.

Antisthenes confesses ne is in love with Socratés, who feels annoyed

by him and rebukes him. If Socrates was a genuine teacher, which
it
cannot be doubted,ﬁgan easily he surmlsed ‘how impatient he became

when a pupil stayed too long with him, insteaé of starting hisom
woTK. Antistnenes had spoken of his unbroken leisure that he enjoyed_i
in contact with Socrates, and his satisfaction of sexual desiré "oy
what comes first to hand". The intellectual fesult to which he ceme
was cyniciem, which in our opinion ip in the last end the phllQSOphy
e #fk& &, AARLL el i L 'f'_,\ P f} /(;,.-y\f
of 1az1ness7 ~ ngéaxxnxthé XERERE] | b
Socrates then turns to Callias:

"And that you, Callizs, do love Autolycus, this wholé W
town knows and half the world vresides, if I am not mistaken;

e,

27 - Plato, Lvs:Ls, £x&R 210 B. - '



33 : S A
' and’ the reason is that nou are both sons of famous fathers,

and yourselves illustrious For my part I have ever admired
your nature, but now much more so, when I see that you are
in love with one who does not wanton in luxury or Xammiskxin
languigh in effeminacy, but who displays to all his strength,
his hardinood, his courage, and sobrlety of soul. To be
enamoured of suchpualities as these is a proof itself of a
true lover's nature.

Whether indeed Aphrodité be one or twain in personality,
the heavenly and the earthly, I cannot tell, for Zeus, who
is one and individible, bears many titles. But this thing 1
know, that these twain have separate altars, shrines, and ]
gacrifices, as befits their nature - she that is earthly, € ~ |
a llahter and & laxer sort; she that is heavenly, purer axd
holier in type.  And you may well congecture, it is the N
earthly goddess, the common Aprodlte, whoigends forth the '

bodily loves; while from her that is named of heaven, on
friendship and on noble deeds. It is by this latter, Callias,
that you are held in bonds, if I mistake not, Love divine.
Tnis I infer md well from the fair and noh®l character of
your friend, as from the fact that you invite his father to
share your life and intercourse. Since no part of these is ‘
nmdden from the father by the fair add noble lover." 28 -

Xenophon works out w1th utmost care, the ideal case of%
love and friendship of a mature man to a Xask youth who has sh;;nx
proven strength, hardihood, courage, and sobriety of soul. From
our modern point of view we can very well understand the nature of
guch o friendship. But why the stress on love? The mysterious ﬁ

- purpose or telos is symboelically made'visible at the end of XanOphong
Symposiup,from which, in combination with other evidence, we shall
We gble to draw our conclusions.

Socrates proceeds tc the main part of tha speech address

ed to Calliss, Jdax trying to eghow him how far the love of soul is

better than the love of $the body. This is o theme whnich Plato i

treats in his Sympeosium angd

i o LR iy with.greater
28 - Ibidem, Symposium, Ch. VIII 4-1G, pages 338/339
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" more sophistification. ﬁi,On the rt of those whose admirgtim

is bestowed upbn the innér disposition,_lcve is wellenamed :x sweet
and voluntary compulsion. But among thése whose desire is for the
body, there are not a few who blame, nay hate, the ways of their
beloved ones. When the bloom of beauty withers, the affectioné'which
was based upon it must also wither up and perish. But the soul

ﬁith every step she makes in her onward course towards deeper wisdom,
Erows ever worthier of love. AlsoRkmx the feelings of £Xkyygx one
who loves the body pall when the surfeit is engendered. But the
soul's attachment, owing to its purity, knows no satiety. And yet
this love inspires kawmzdmxaxmesd t0 words and @eeds that bear the
impress of Aphrodite. Thé a mam soul whose bloom is visible alike
in beauty of external form anq%gﬁlinner,.bashful and genersus dispos-
ition, imperial and affable, born to rule among its fellows, will
.admire and cling %o his beloved, needs not to be shown. It neec¥s
rather to ba'taught how it is matural that this type of lover should
be lowed by the boy whoﬁ.he cherishes, The latter will know that +the
lover regards him as Wwoth beautiful and good, that he ig more
anxious to promote the Wellwbeing of his beloved than-to indulgé his
selfish joys, and above all, lms faith and truﬁt, whatever may dome,
floss of beauty mx through sickness, nothing will diminish their
affection. In happiness they will rejoice together, in nisfértune
prove still more comnstant, and share their troubles.

But does not the lover who depends upon the body bring

diré reproach upon his minion? In using pursuasion rather than

violence, is he not more despicabhle. Nothing harsh was ever yetl
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engendered by attachment based on moral gualities; whilst shameless

of
Acountless ZREX

hatefil and unhalléwad deeds. The society of him whose love is of

intercourse, time out of mind, has been the source

the body is in itaelf iliiberal. TQ@ true educator who kaamkgzx:‘
axXesiignk teaches virtue and excellence in speechﬁhd conducgt, de-
Serves on the.contraxy to bYe honored as Cheiron and.Phoenix were
honored by ..Achilles. How base, however, is the lover of the body
who behaves like a cringing hegfar pefore his idol. = Socrates ex-
*turbglence® (or wantonness) ,
cuses "the ‘markmmneEszixkiuxirisaezx of his language: "....partly the
‘wine exalts meipartly thaet love which ever dwells within my heart of
hearts now pricks me forward to use great boldness of speech against
his base antagonist." 29 Ehexmffokk The lover of the body méks
his idol wanton; the lover of the soul inspires his beloved mot.only
to be stuﬁioﬁs of virtue, but to practice'virtﬁe. By mythic argument
it can be shown that the gods and heroes set greater stores by %; .
friendship’of the soui than bodily enjoyment. The fair women whom
_Zeué—loved remained morﬁal; but the hgroes whose soul he admirsd,
he raised to immortality, as fbr ingtance, EzxxmmX¥asxxarg Heracles
and Dioscurti. Zeus loved Ganymede for his soul's sake, not for his
body's sake. ,Qfé‘quotes two vérses of Homer to prove that Bamxx the
riame Ganymede is compounded of two words meaning"joy and “"counsel!,
and is honored among the _zgods not as one"whose body" but “wﬁdse
mind" gives pleasure. Tne friendship of Achillés for Patroclus,

Orestes and Pylades, Thesepﬁand Pefrithoﬁs, is not pecause theyllay

inarmed, but because of their comradship based on common and goble
\, A >

29 - Ibidem,x¥me Symposium, Ch., VIII, § 25, page 342
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deeds.

- In Xenophon‘s Symposxum Socrates now xEEk attacks Pausanias,

the: “1over of the poet Agathon", both of whom play such a prominent

part in Plato's Symposium, as follows:

"Ray, take the fair deeds of to~day: and you shall find
them wrought rather for sake of praise of volunteers in
toil and peril, than by men accustomed to choose pleasure

in place of honour. And yet Pausanias, the lover of the

poet Agathon, making a defence in behalf of some who wallow
in incontinence, has stated than an army composed of lovers
and beloved would B invinecible. These, in his opinion, would,
from awe of one another, have the greatest horror of deser
tion. A truly marvelous argument, if he means that men ac-
customed 4o turn deaf ears to censure and to behave to one
another shamelessly, are more likely to feel ashamed of doing
a shameful deed. He adduced ag evidence the fact that the
Thebans and ke Eleizns recognize the very principle, and
added: Thcugh they sleep inarmd, they do not secruple to
range the lover side by side withibewloved one in the field
of battle. An ingtance which I take to be no instance, or
at any rate one-sided, sesing that what they look upon as
lawful with ue is scandalous. Indeed, it strikes me that
this vaunted battle-order would ssem to argue some mistrust
on their part who adopt it -~ a suspicion that their bosom
friends, once separated from them, may forget to behave as
brave men should. But the men of Lacedaemon, holding that
"if a man but lay his hand upon the body and for lustful
purpose, he shall thereby forfeit claim to what is beautiful
and nobleY - do, in %he spirit of their creed, contrive to
mould and fashion their "beloved ones®™ to such height of
virtue, that should these find themselves drawn up with fa -
eigners, albeit no longer side by side with their own lovas,
conscience will make desertion of their present friends im
porgible. Belf-resnect constrazins them: since the goddess
whom the men of Lacedasmon worship is not "Shamelessnessg",
but "Reversnce®. 30

Firg it must be stated. the suggestion that an army com-

posed of lovers and beloved would be invincible, against which Xen-

ophon -takes issue, is expressed in Plato's Symposiwm not by Pausanias

‘ - 1
30 ~ Ibidem, Symvosium, Ch. VIII, § 32-35K, nages 344/346
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Athenaeust,who in one passage seems to imply that Xenophon's mmxix
Symrosivm was tha szrlier, in another nargage takes the oppopite
view, but at any rate suggests the molemieal motive, the jealous

- e T R T T e
rivalry between Xwxxkwaxmazm Xenophon and Platof j%?f%ﬁé

/;Xﬁnophon f
i
had taken a volemic position against Plato's Symposium, or%féoser who

favor the view that Plato had used Xenovhon's Symposium, that ﬁx&ﬁk&ﬂ E

Plato nad censured Xeﬁonhog? On the basis of the texts themselves,
and we have no other but internal evidence in this case,thefhx state-
ment of a nolemical motive in either case ié,too large. It is more
in adcordance with truth %6 state that if Xenovhon was dependent on.
Plato/ khmxmiaksmmpkxmxdexiyxPrazirwEl a point of view that is contest-
" ed by many schoelars), hée must have attributed Phaedrus' utterance
ﬁﬁéut the invincible army of lovers for the insnifation of Pausanisas,
not of Bocrates, with whom Phéearus wes in intimate contact. If we
seg the nroblém,in the 1ightt2;t£he ﬁexts themsslves sugzest, we
come nearer to recognizing the dramatic conflict that moves Plato's
Symposium, and yet is hidden uﬁdef the extreme courtesy of’Plato’s
euphemism.  Pausanias iqq like Xanophon's Critobu1:;i:§epresentative
of the romantic boy~lovers of Athens, who undér a conventionzsl ecd e
%ith esthetic and philosophic trimmings, found it no disgrace to"presé
their suitsy with supplications and entreaties, binding themselves

with VOWS, sleeping on doorsteps, and submitting to such alavery

as no slave would ever endure”. We know fom Plato's Dialogue

31 - Plato, Symposium 179 B

52 - The translator of Xenophon, H.G.Dakyns, who favors the view that
Platc had used Xenophon's Symposium, is not of the opinion of those
whonthing that Plato had criticized and censured Xenpophon. i He
writes: "As to the priority of Xenophon's work to Plato's I am

strongly inclined to agrse; as to Xeraphonxxandxnexksxankxihexexrkker

xxxkgx#xxmxkkixwkkhxxkng&xﬁanxxxfﬁxxxxxnﬁxxkkhankxmxikmaxxmnxkxkxxkhx ?

BXmrxfxepikmnxa Rk xaniyxatxhisxkhema XhnkxaExukaxngxxy Plato's mekfx - |

motive I feel differently. Why should Pkmkm not Eaxm Plato merely

hav aken. a hin m ophon, .an orked ou i iteat
_mgziz w1¥h“§%ﬁpgn55%s é%?egg ahd wgtgoutemaligefhgugﬁr%ée€h§rlda.s ;
over 37%»
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Lysis, and from the tenor of all of Plato 5 writings, in what

A;§§;;nkgn conflict Socrates moved among such men.  In Xenophon's

case this conflzct, as we have seen, is very outsnoken.fﬁlk we once

coﬁceiVe§ the idea $hat the dramatic conflicts in Plato‘L Sympo sim

centers around Pausanlas/ angd ﬁhe effemindte zm esth@ticism of

against are pitted

Agathon, and thatAFhese two men p the three represent etlﬁes of asobver

wigdomyg the nhy51clan ‘rixvmachus who sneaks on love frﬁm the vigw-

point of healths the sage Socrates whao- sbeakn cn love fr&m thﬂ vigwa

point of vhilosovhy, vsycholocy of love and nronheticrlnspgrataon;

and tue buffoon Aristophenes whe, inventing a comic mvth, %peaks with

facetious dissimulation and benevolent tolerance towards any king of

gcome to B regdlnp of the text in whlch all motlves fit and wzth whlcE)

\Xenophon must have hxﬂxu heartily agreed,_/ But beforeTre can read the

-

- i

LI s -
B etk

text 1n this manner, we must 1narn to know Bocrates, the mystagogue

of Phaedrus, and recognize the serio-comic treatment that he gives
nim, The analysis of Plato's Phaedrus and Y mposium will therefore'?é
be the theme of xkﬁxﬁmkimwingxmhxgxaxsasome 6fthe chaptars thaﬁ followﬁ}

Here let us keep in mind Milton's dritieal appreciétion
of Plato and Xenophon. He stood near enough to the Eenai#ésance

where Platonism was a metaphysical mystgry; and was actually xm-3¥mix

. : L3 ' » ) 2 f
re-llved’to krniow its inner motives:

"“Thus from the laureat fraternity of poets, riper years
and the ceaseless round of study and reading led me to the
shady spaces of philosophy; but chiefly to the divine vel-
umes of Plato and his equal Xenophon: where, if I should
tell ye what I learnt of chastity and 1ove, - 1 mean that 3
which is tru1J 80, whose charming ocup is only wvirtue, whih ]
she bpars in her hand to these that are worthy; (the resi 5

I
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. be thankful to the gods who inspired him with love for Autolycus,

fabilitxj ??rough manly vi;%uef}to benefit'his friends and to

ﬂame to be remembered among Hellenes and kxxlximmsx barbarians.

are cheated with a thick intoxicating rotion, w@ich a cer«
tain corceress, the abuser of love's name, carries about ;)
and how the first and chiefest office of. love begins apd}ﬂ*
ends in the soul, producing those happy twins of her divine
generation, knowledge and virtue. With such abstracted &
sublimities as these, it might be worth your listeaning,
readars, as I may one day hope to have ye in a still time,
when there shall be no chidi?§." 3%

Milton, the great po2f and the great scholar, cannct
have meant that Xenophon was the egqual of Platoﬁn the powef of
thinking or in the masterful art of composition; he must hawe meant
that Xenophon was the equal of Plato in ethieal -inspiratin, and
that he shared with him the samé unadulterated usm views on love

derived from the teaching of Socrates. RBoum

&}p , Socrates winds up his speech on love in the Symposium

we are stufring, by addressing Callias once more. He zmm ought to |

a youth coveteids of honor, ag the wictory in the pPankration test-

ifies, who is likely to have a greater ambition.thaﬁ to add lustre

to himself znd to his father. ﬁ&e will come to recognize his

exalt his féfﬁé%féﬁﬁf*ﬁﬁ‘trophies which he will set up xginx againgt

enemies in war. Thus he will Ezzmpmeraxmaxse make for himself g

To be well pleasing in Autolycus' eyes, Callias ought to ingafre
by what knowledge Themistocles was able to set Hellas free. He

should ask himself what keen wit beslonged to Pericles; Homlpomy i

-

P e

3% - Milton, iﬁ Apologyfor Smectymnus, guoted from H. G. Dakpms'

translation The Works of Xenophon, Vol.lll, part 1, Int;dﬂudion
1xxi. _ ‘
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_so that he became the best adviser of his fatherland. He should
scan the field of history, to learn by what wisdom Solon esthfiished
the laws of Athens. He should find the clue to the traiping by
which the men of Lecedaemon have come to be regarded as the ®E best
of leaders. Are not in the house o‘FCallias the noblest citigens
of Sparta lodged as representativesof a foreign state?
Socrates finishes his speech with the very significar
%ords:_
"Be sure that our state of Athens would speedily entrug
herself to your direction-were you willing. Everythigg is
in your favour. You are of noble family, “"eupatrid" by descent,
a priest of the divinities, and of Erechtheus' famous line,
which with Iacchus merched to encounter the barbarian. kni
And still, at the sacred festival todey, it is asreed that no
one among yout ancestors has sver beaen more fitted to dls~
charge the priestly office than yourself; yours a person ihe
- goodliest to wehold in 21l our city, and a frame adapted to.
undergo great toils.M
Callias was "dadouchos {or torch-holder)" in the Ekmmmkan
2 s s . 8D . . . C '
Elusinian mysteries, and is therefore called & vriest of the divinit-
ies/ Demeter and Coré. Socrates reminds Callias of the influence of
thid most revered institution.in Athens that had given the greatest
inspiration to its foremost ¢itimens, and with which the memery o
the most notable events that showed the best spirit of Athens, was
religiously linked, fmxxjmzikiza/For"just as Themistocles had won the
battle of Salamis by help of Iackthus on the 16%h Boedromion, the

first day of the mysteries, so Ch&brlds won the sea-fight ofNaxos by

wrx&'\ kA
help of the day iteelf. £ O %‘AW&’E (‘;‘%‘%“B Co* %6

34 - Ibidem, The Symposium, Ch. VIII, § 40, pages 347/348
35 -« Compare Xenophond Hellenpica, Xx=zx VI. l.c.
36 - " Daykn's translation Symposium, footnote 11, page 347
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Callias thanks Socrates and begs him to 1ntroduce him to
as go-belwsan

the statepthat he may employ himself in state affairs and never lapse

from her good graces. To.which Socrates replies that Callias should

only

- -not fear if mmix peoplep@ee that his loyalty to virtue 1s genuine

and not of mere repute.

When the discourse had ended Autolycus whose hour for

walking excercise had dome. arose to leave the room with his father,

Eyron
he  turned +c Socrates, remarking, "By Héra, Socrates, if ever any

one. deserved the appellation "beautiful and good," you are that mant’

Lycon was deeply impressed with the speech that before leaving

The oath sworn by Lycon, by féra, is the first musical

note to the charming scene that follows:

"(A mimic scene.)

So the pair departed. After they were gone, a sort of
throne was first erected in an inner room abutting on the
supper chamber. Then the Byracusean entered,with a speech;

With your good pleagure;‘sirs, Arigine is about to enter
the bridal chamber set apart for her and Dionysus. Aron
Dionysus will apypear, fresh from the table ¢f the gods, wine-

flushed, and enter to his bride. In the last scens the two

will play with one another.

He. had scarce concluded, when Ariadnes entered, sttired
1ike a bride. ©She crossed the stage and sate hersslf upon the
throne. Meanwhilg,before the god himeelf appeared a sound of
flutes was heard; the cadence of the Bacchic air proclazmed
his coming. -

At this point the company broke forth in admiration of
the ballet-master., ¥or no sooner did the sound of music
strike upon the ear’ Lofin Ariadne than something in her action
revealed to a1l the pleasure which it caused her. BShe did
not step forward to meet her lover, she did not rise even from
her seat; but the flutter of her unrest was plain to see.

37 - Ibidem, Symposium, Ch. ¥XEX IX, § 1, page 348

i e S

37 |
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(Here enters Dionysus.)

When Dionysus presently caught sight of heq he 1ov¢d,
lightly he danced towards her, aund with s@w of tendergst
passion gently fmelined upon her knees; his arms entwined
about her lovingly, and upon her lips. he sealed a kiss; -
she the while with mostisweet bashfulness was fain to wind
responsive arms about her lover; till the bangueters, the
while they gazed all eyes, clapped hande and cried "Encoral'
But when Dionysus rose upon his feet, and rising lifted
Arizadne to her full height, the action of those lovers as
they kissed and fondled one another was a thing to contem-
plate. As to the spectators, they could see that Dionysus

~wate indeed most beautiful, and Ariadne like some lovely
blossom; nor were those mocking gestures, but real kisses
sealed on loving lips: and so, with hearts aflame, they
gazed expectantly. They could hear the guestion asked by
Dionysus, did she love him? and her answer, as prettily she
‘swore she did. And withal so earnestly, not Dionysus only,
but all present, had sworn an ocath in commons the boy and
girl were verily and indeed & pair of happy lovers. 8o
much fess did they resemble actors, trained to certain
gestures, than two beings bent on doing what for many a long
day they had set their hearts on.

At last when these two lovers, caught in each cther's
arms, were seen to be retiring to the nuptual couch, the
mermbers of the supper party turned to withdraw themselves;
and whilst those of them who were unmarried swore that they
would wed, those who were wedded mounted their horses and
galloped off to join their wives, in quest of married joys.

Only Socrates, and of the rest the few who still remained
behind, anon set off with Callias, to seek out Lycon and H s
son, and share the wallk. : -

And so the supper party, assembled in honour of Autolycus,
broke up." 38 '

. o one's thoughts

Does it not 1lie n&gij\in view of this exquisite Greek
music, that Callias, the toreh-holder of the Eleusinian myéteries-‘
and priest of their divinites, is to introduce Autglycus as a novice
to be initiéted andIXE go through the rites and e#periences that

lead on to the religiocus and psycho-biological foundations of human

ks

38 & Ibidem, Symposium, Ch. IX, § 2-7, pages 349/350
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/)1ife, the center of whlch isg wedlock¢ Areuwe not. nfar fhetrith
kruih when we state that Socrates' conception of the lover of the
goul is derived from the source of the myéte%ies? Ai¥e not Bocrates
and Callias and all +the woréhi@pers of the shrine of Venus Urania,
the :epreséntativasof the priest of the mysteries, where the novice
exparienced a holy marriage (nieros gamos), a marriage of minds?
ﬁhii . What strikes the resdder in Xeﬁopﬁon’s Syposium is the

a

-factAAutolycus is withdrawn from the seeneof Bacchus afidtAriadne,

Just that scens that is for modern'eays and eyes MEEKXKAAXEEREXXX

a not unusual love scene, elaborated 'in dramatic and operatic textsi.

Bn the other hand Autolycus is exposed to and indoctrinated with
speeches that xmxurd=x to modern ngjgziange, confusing and even
dangerﬁus. From this core we find a chasm of misunderstanding
bétween the ancient Greeks and our modern age iRakxasxhxidgRxhxs
ExExharxknfarx over which no bridge hes Ememxzpxnaz® heretofore imen
spanned. In &pite‘of evidence that 1iés at hand Wxkk from the
gsources of Emkk Grsesk and Roman literature ‘and from the sourcée
of Renaissance literature, the modarn agde hze not come to realize
that the Dionysi¢ poeﬁryvand philosophy ¥ is a mystagogic véil‘for
youth that contains the lofty and simple lessoa to which Homer gave
expression when he made Odyseuss says |
"Baetter and fairer is nothing than this, when husband
and wife keep house together with one heart and mind betwe n

them, and they themselves know it bhest.® 39

/,.,—"‘"-'“N‘_"\
Als notﬁﬁitor alljto a great part) Lenophon's work an

_illustration of mt@ R ienophon ig a rare excegtion. He is a

39 - QOdyssy ? KHamex
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- moralist. Plato is a higher type . He ié.an-artist-philosopher

srdxmyskxgagus who gave to antiquity the method of mystagogic edu-~

cation. Let us learn from him what educatioqal influence he attrib-

uted to wine parties and to Dionysfe poetry.

A s
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CHAPTER I1

" _
PLATO_ON DlONYS%? POETRY

The pradox of Plato's relation to poetry has been
stressed in our modern age from the negztive rather than kke from
the positive point of view. The éontroversy between phileosophy and
poetry, one of the leading themes in Plato's ﬂJ":iépu‘nlic“, has ween
axaxﬁ@xaaa interpreted in the sensd of the rigid letter, adnot in
the sense of its underlying gpirit. The banifﬂﬁﬁﬂﬁﬂof the imitat-

ive tribe, the poets,gz;hm the staggy’ggfgg;;g thrice remowd from

the truth, has been taken literally as a real enactment of the

state instead of as a symbol of a philosophic mentél attitude. In
this‘conneétion it is worth while to consider whether Plato's “Re-
public® is not a book written for the clarification of iéeas on
government and ilts underlying ethical motives ﬁhat ought rather to
regulate the human mind than be an actual modellﬁxxxaxxxxx& to be
set up foﬁ a state. It is the firét:attémpt of painting a‘“Giviias
Dei" and its reign is not xm of this world.

From the positive poindbf viéw of Plato's relation to
poetry,'it-is actualiy true to state that the function of poebry
and music stboé uppermost in Plato's ﬁind. lato started nis |
carser as & poet and the worksrof tnis philosopher testify that
they are the expressicn of a master;ﬁoet. He was witness-of an

age that lived from a rich, poetic tradition, yet without the




i

+

46

spiritual incentives . The danger of poetry, as KExsawxity Plato
saw 1t through the eyes of Socrates,was the obstruction of fhe ER
creative consciousness of the mind, begetting only ideals of zm i1-
lusionz‘ The human miﬁd, having to cope with the realities of lifer
iteelf, needed a unified and purified attitude on values that wee
both ethical and esthetic. But on the one side the gophists under~
mined the sthical fOundatidns of life by making the intellect a

slave to ambitions. of the will without regerd to what was right @

: i
Wrong. On the other hand, the ﬁoets lulled the mind to sleep with
a merely esthetic attitude that geve 4o the mind confusing dreams

and 1llusions iﬁstead of stitring it to créatiye thought and action
kmxwx through which the individual as well as socliety could prospe:;
Plato)qas 1ike Socratesf:%ﬁ enemy of the sophists. RrkxmmxsXEREn

But he was a friend of the poets even more than Socrates. He saw

in the vpoets his future allies once they nhad been anchored in his

" philosophy. Are not the poets the best liars? - Well, let them
learﬁ to tell liez as Odysseus toid_them, with full knowledge of the °

dtruth,.which for Plato meant with full ¥nowledge of what is beautiful =

and éon. And ias not the mind of the young most easily péfsuad@

by lies? Let them be persuaded by poetic lies that will lead twmm

| dﬁ%\to_reali;e the ideals/ of what is beautiful and good. He

therefore ieleg&ﬁ?poetry to. mimmxkkmn kimkxiypExufxz education:

o that type of education -vhich he defined in the first book of hise

- "Laws" as follows:

b e it e, S S
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"...0.the education we speak of is training from
childhood in goodness, which mukes a man eagerly desirous
of becoming a perfect citizen, understznding how both to

~rule and be ruled righteously. This is the spe cial form
of nurture .to which, as I suppose, our present argument
would confine the term "education™; whereas an upbringing
which aimsionly at money-making or physical strength, or
even some nmental sccomplishment devoid of reason and
Justice, it would term wvulgar and illiberal and utterly
unworthy of the name "educationV...." 1°

And with this ideal of education in mind, Plato recom-
mended {hat Khkw children be trained in music and poetry inspired by
Apollo and the Huses. But he added a third kind of poetry,
poetry witﬁ philosophic background, to be sung ﬁy men from the ages
of thifty to ijty[ who were not only poets but philosophers, and

“whom he called the "chorus of Dionysus“. He Eﬁnﬁxxx conegeived
thus aﬁigaxtxg a Dionysi% poetry under the aegis of philosoyby whien
had heretofore heen aessociated with relig IOUS 1nst1tut10ns. A

written
poetrxﬂw1th full irony, with a con501ousness that poetry is a transe-

itory stage of illusion for the welleborn male youth, that would

lead hlﬁiﬁo the exaltations of DIOHJSIC introver81on, give him the
and
anaﬁoglc ideas for wedlock, \lead hlm out to temperate sobriety.

The philosophic tenor of suchApoetry would be that what mattered
Still far more than the rhythms and harmonies'of poetry wage the
-ind1v1dua1 task to master the rhythms and harmonies of a genulne

llfe.‘@gt_pupll of the Academy which Plato had founded,ffge diony sf%ﬁ

T, M

@ﬁél'ﬁordzgt expressea with a few pertlnent verses,ﬁxnxkhx this

e

phllo«cphlc attitude towards 11fe and 1ronlc aftltude towards poetry._

In the Epistle to Florus, a friend and enthusiaet of Howrace. who j

—— - e ———re

1 - Plato, Laws, Book 1, 64& B, 644 A. Translation quoted from | E
The Loeb Classical Library, by K. G. Bury, 1926.




- test him first in order to find out whxk his natural disposition .

48 ‘ ) . N :
had reguested him to send ®wim more poems, a request that the poet
'humorcusly denied, he wrote:
"Nimirum =mapere est abiectis ufile'nugis,
et tempestivum pueris concedere iudum,

ac non verba sequi fidibus modulanda Latinis,
sed verasz numerosgue modosgue ediscere vitae."

("In truth it is profitable to cast aside toys and
to learn wisdom; to leave to lads the sport that fits
thelr age, and not to search out words that will fit
the music of the Latin lyre, but to master the
rhythms and measures of a genuins life.“) 1
The "Laws" of Plato, the work of his old age that con-
tain his ripest thoughts, is written in the form of a dialogue be-
tween three characters, old and experienqed: an anonymnue Athenian

who is the main speaker, a Spartan nemed Megillus, and a Cretan

called Clinias, The last two play a minor role and are often ra-
duced fo mere listensrs. Ths first book gtarﬁsrwith fha & dis- %
cussion gn law givers. The laws of Sparts and (rete are found -
deficient,dsince they aim solely to instill courage, which is but
one pa:+'of viftueo L@wé ought to0 he framed.té further a more
impértant virtue, temperanée, which'ié coﬁcerned_with‘the right at-
titude towards pleasurn and pain; Plato has a view oppébite to
fhat of & tempérance union. In ordér to educatey:iggn to temper

ance Plato does not suggest preaching temverahce to him, but to

The n=cessity for such a test is suggested by the following consid-

erations: for the sake of temperance it is necessary to cultivate

in our souls two things - namely, the greateét posgible confidence

1 - Horace Epistles, II. ii. 141-144, Loeb Classical Library,
translation by H. Rushton ¥airclough, 1929, Satires, Epistle
and Ars Poetica, pages 436/437
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and its oppositsa, tlhe greatest possible fedr, hwoth of which can be
called the marks of modes?y. %¥aen w derire to make a pITSON

feerless in resvpect of a number of pmaxe fears, it is by drawing him,

. : . \ 1
with the help of the law, into fear. Now the Athenian continues:

"And how about the opposite case, when we attempt witn
the aid of justice to make & man fearful® Is it not by
pitting him against shamelessness and exercising him agaimt
it that we must make him victorious in the fight against his
own pleasures? Or shall we say that, wherdas in the case
of courage it is only bz'fighting and conquering his innat
cowardice that a man cah become perfect, and no one unversed
and unpractised in contésts of this sort c¢an attain even
half the excellence of which he is cap&ble, in the case of
tamperanca, on the othar hand, & man may attain perfactlon
without a stukborn Tight against hordes of pleasures and
lusts which entice towards shamelessle gsness and wrong-nmiy
doing, and without conguering them by the ald of speech an
act and skill, alike in play and at work,- and, in fact,
without undergoing any of these experiences?" X

But such a %mek test should be free Rxammxsxfmxzmi and
safe from serious risk. ERAXKEXAAEXNXREXBUERAXAREUZR XREEEX KRR
Exixxsx'There exists a potion for- inducing fearlessness and excess-
ive and untimely confidence - wine:

*For, first, it makes the parson who drinks it more
jovial than he was before, and the more he irmbibes it,
the more he becomes filled with high hopes and a sense of
power, till finally, puffed up with conceit, he abounds in

every kind of licence of speech and action and every kind
of audacity, witnout a scruple as to what he says or what
he dogs." :

The illustration of such a test is Xenophon's Bymposim,
The moral motives for such a test are swmmed up at the end of the
first book:

“Athenian. It appears then that we ought to be placed

1 - Plato, The Laws, Book 1, 647 C-D, pumes Loeo Classical Library,
pages /79
2 - Ibldem, 649 B, page 83
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amongst those conditions which naturally tend to make

us exceptionally confident and audacious when we are
practising how to be as free as possible from shamelessnes
and excessive audacity, and fearful of ever daring to say
or suffer or do anything shameful.

Clinizs. So it appears.

Ath. And are not these the conditions in which we are
of the character described,- anger, lust, insolsnce, ignor
ance, covetousness, and extravagance; and these also, -
wealil, beauty, strength, and everything which intoxicates

- a man with pleasure and turns his headf And for the pur-
pese, first, of providing a cheap and comparatively harmles
tegt of these conditions, and, secondly, of affording pradics
iv them, what more sultable pleasure can we mention than
wine, with its playful testing - provided that it is employed
at.all carefully? For consider: in the case of a man whose
disposition is morose and savage (whence spring numberless
iniquities), ie it not more dangerous to test him by entering
into money transactions with him, at one's own personal ris k,
than by associeting with him with the help of Dionysus and
his festive insight? And when a manis a slave to the
pleasures of sex, is it not a more dangerous test to entrust
to him one's own daughters and sons and wife, and thus im-
peril one's own nearest and dearest, in order to discover
the disposition of hig eoul? In fact, one might quote in-
numerable instances in a vain endeavor to show the full
superiority of this playful method of inspection which is
without either serious consequence or costly damags. ingsd,
so0 far as that is concernsd, neither ihne Cretans, I imagine,
nor any other people would dispute the fzct that herein we
‘have a fair test of man by man, and that for cheapness,
security and speed it is superior to all other tests.

Clin. That certainly is true.

' ¥th. This then - the discovery of the natures and con-
ditions of men's souls - will prove one of the things most
ugeful to that art whose task it is to treat them; and that
art is (as I presume we say) the art of politics: is it na
07 . ‘

Clin. Undoubtedly." 1
This argument leads over to the second book which is

devoted to the subject of education from the viewpoint of the law-

1 - Ibidem, 649 Ayx® D, E, 650, A. B. - pages 85/87
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" giver, in the relation of 1ibera1 education about which Plato is

here concerned only wkiwxpm to poetry and music.
ﬁxxmmstxﬁkxxtxmxﬁaxkatnIBefore we go into the discus-

sion of the content of théf second book of Plato's "Laws", we

nmust first asceriain” in what manner Plato's "Laws" are written

and for what purpdse. Plato distinguishes‘a four-fold‘pcetry:

a poetry of-the Muses Tor the dmoir of childrens a poetry for the
choir of ¢ hose under thirty, invoking "Avollo Paiaﬁ%, praying to
him of his gface to persuade the y&uth; the Dionysiac choir of
those who are over thirty snd under sixtys "and lastly, there

were left those who, being no longer able to uplift the song,
shall'handle the same moral themes in stories and by oracular
gpeech." 1

When Plato wrote the “"Laws" he belomged to the foureth group.

They are ‘ ,

igxksﬁyrittep in the manner of"oracular speechﬁ, with very cautious
suggestions that lightly touch on the subject, and guard the in-

they esoterie

ner meaning. Thus Ik haméanﬂgsxxkx undertone, At the same time
discussing not so much laws &5 philosophic principles for law-giv-.
ing, XXkxix they are written for the young to be :ead and-stﬁdied

in school, but actuzlly %o Behndarstood when they have arrived at
maturity. This four—fold disgtinction of poetry ought not.to be

understood as a poetry for éctual choirs. ?he.mamé "choir® is

symbolic, In Horace's poems, for instance. we can easily dis-

&

1 - Ibidem, Laws, Book 11, 664 D , page 129
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tinguish poems that belong to the choir-of the Huses, poehs that

are the expressions of the éecond choir‘of Apollo Pzian, a great

number of poems that are of Dionysiac nature, and lastly poems that

belong to the fourth group. Far from being an enemy of the poets,

philosophie ‘

Plato reveals himself as a,}aw-giver to the poets.

Plato starts the discussion on educatibn| with what his

interloculator Clenias calls a "strong statement": the safe-keeping

of right education depends on the correct .establishment of the in-

- stitution of wine parties. He upholds this statement not in a

straightforward, direct, progressive manner, but in a guarded, round-

about,

" t
O@WﬁAfuthwﬁ - . , o
cirewlar way. In the course of thig discussion the Athenian

{
himeelf confesses: -

" "This is, I imagine, the third or fourth time that our
discourse has described & circle and come back to the
same poinmt -". A

The afgumént proceeds in thé following manner:

"Athenimn., Wnat I state is thies,- that in children
the first childish sensations are pleasure and pain, and
thet it is in these first that goodness and badness come
to the soul; but as to wizdom and settled true opinions,

a man is lucky if they come to himg even in old age; and

he that is porsessed of these blessings, and all that they
comprise, is indeed a perfect man. I term, then, the
goodness that first comes to children "education". When
pleasure and love, and pain and hatred, spring up rightlyin
the souls of those who ars unable &s yet to grasp a ration-
al account; and when, after grasping the rational account,”
they consent thereunto that they have been rightly trained
in fitting practicssi-this consent, viewed as & whole, 1s
goodness, while the part of it that is rightly trained wha
ought to be hated, right from the beglunning up to the very
end, and to love what ought to be loved,~if you were fo
mark this part of f in your definition and call it "education',
you would be giving it, in my opinion, its right name." 2

1 - Laws, Book II, 659 D - page 111

2

s

* 11, 653 A,B,C. pages 89/91

Coy .,
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After the consent of the interlocutor he continues the
. . " ,
trend of his thought:

"...Now these forms of child~training, whieh consist in
right discipline in pleasures and pains, grow slack and
weakened to a great extent in the course of men's lives; so

" the gods, in pity for the human race thus born to misery,
have ordained the fezsts of thanksgiving as periods of
respite from their troubles; and they have granted them as -
companions in their feasts the Muses and Apollo the master
of musie, and Dionysus, that they may at least set right
again their modes of digecipline by asmociating in their

- feats with guvds. We must consider, then, whether the ac-
count that is harped on nowadays is true 1o nature? What
it says is that, almost without exception, every young

creature is incapable of keeping either its body or its
tongus quiet, and is always strivinggo move and to ery,
leaping and skipping and delighting in dances and games,
and uttering, also, noises of every description. Now,
whereas all other creatures are devoid of any perception
of.the various kinds of order and dieorder in movement
[(which we term rhythm and harmony), to us men the very gods,
who were given, as we said, to be our fellows in the dancsg
have granted the pleasurable perception of rhythm and har-
mony, whersby they cause us to0 move and lead our choirs,
linking us one with ancther by means of sohgs and dancess
and to their choir they have given its name from the "cheer"
implanted therein. 8hell we accept this account to begin

-with, and postulate that education owes its origin to
Apollo and the Huses?

Clinias. Yes.* %/
The uneducated man is without choir-training; -the ed-
‘udated man full choir-trained. Choir training as a whole enbrace

both'dancing and song. So the well~educated man will be zble both

to sing and dance well, prdvided that he sings good songs and darces

good dances. But here comes in one difficulty which shows the

profound philosopher as enemy of msre estheticism. We cannot reprd

a man as better trained in mhamrsmrkxXx choeristry and music when ‘e

[ = aAn e wn o a eRLa g Mo =

-1 - Ibidem, Book 11, 653, D, E, 654 A - pages 91/93
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i® sble both with gesture and voice to pepresent adequately that

' whichkhe conceives to be good, though he Bzls mukk neitﬁer delighﬁ
in the gowvd nér hatred in the bad. He is better trained in choris-
try and music who, thoush not wholly able to represent his con-
ception rightly by voicegnd gesturse, yetl keeps'right in his fegl—
ings of pain and pleasure, welcoming every thing gopd and abhorring
. everything not good.®EE  With this‘remark the philosopher estab-
lishes a safe-guard for eduszation, that ought not to allow the
esthetic education to lapse into histrionic esthneticism. Care
should be taken also to goodness of posture and of tune, and to
admit postures and tunes which attach to goodness of soul or body,
and to‘bénish those which attach to badness of soul. Where laws
are, or will bz in the future, rightly laid down regarding musical
education and recreation, Xxhax the poets.will not e granted such
license that they may teach whatever form of rhythm or tune they
bést‘likg'themselves’to the children of law-abiding citizensgand
the young men in the choirs, no matter what the result may be in

, ig the only country that
the way of virtue or depravitiy. Egypthgivee'an example of
gsuch a law. The postures and tuneslare prescribed in detail énd
posted up in the temples snd no inhovation or invention is allowed
over and sbove the traditional forms.  The tunes which possess
a8 natural correctness and ara‘ascribed'to Isis, are permanently
'consecraéeqhnd enacted by law. )

In grasping the principl%A correctness and tune one

might then with confidence ré&duce them‘%o legal form,and FEXX pre-

scription. Fresh music would then not have great power to
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corrupt choric forms that are consecrated.

In & meandering, slow-moving argument, the Athenian
comes to the point that if a man were to organizzhcompetition for a
pleasure contest and offer a prize to the competitor who gives tle
greataét smusement to the spectators, and if'the whole populstion of
the statefwould be called to he the judges, the tinest children would
award the prige té the showman of puppet s oldér lazds to the exhibitor
of comediesi the e&ﬁcated women and the young men and tﬁe mass of
the peoplse in general; to the producer of tragedies; whersas old men
like the Athenian, & Clirias and Megillus, would take delighrt in
listening to a rhapsoda giving a recitation of the Iliad, the
Odyss@y, or a pilece from Hesiod, and award the prize accordingly.‘

This point is intended to show the relativity of esthetic judgment.

The custom in Bicily and 1taly to esntrust the decicion on poatic'and'

musical productigiééﬁgiﬁ§%%§ﬁﬁelped to corrupt the standard of
rleasure of fhe audiencé,_ There is a neceésity of having judges in
such matters who would not sit as pupile, but rather as teuchers of
'the spectatore, ready to oppoée—thoae who offer the pleasure in a
way that is wrong.

Since education is fhe proce 58 of drawing and guiding

children towards that principle which is pronounced right by the law

and confirmed tfuly by the experiencerof-tha.oldest and most just, -

there are"chants saf incantations" that are designed to habituate
the children to pains and pleasures in'confprmity to the law. ‘&

Theiegisiator of the state mugt persuade the poet W with noble and

et

¥

[ —




56 ‘ -

lzudable praised or even compel him, if pafSuasian faile, to portray
ﬁy his rhythms the gestures/'and by his harmoniég}ﬁhe tunes of men
who are temperate, courageous ang good in alllrespects. The inter-
locutorisuggestg.a geheral £ 1in Crete and Lacedaemen . But when
the Athenian insists that a poet ought £o teach fhat the men who is
temperate and just leads a pleasant life whether he be great or m
small, sttong or weak, rich or poor; and m¥®ER on the conﬁrary, even
if he is richer thanlMidas butﬂﬁnjust;he is & wretched wan, 1he
interlocutor Clenias ig not inclineé to agree entirsly. He replies
Tinally to the Athenian who had given & repetitious variations of
hie indistant argument, thﬁ;érgth ig a noble thing, and Ax endufig.

Yet to persuade men of it seéms‘no geasy matter. The Atheniazn re-
0 . .
plies:

"Be it smo; yet it Proved sasy to persuade men of the
Sidonian fairy-tale, incredivle though it was, znd of
nunberless others. '

Clinias. What tsles?

Atn. The tale of the teeth that were sown, add how
armed men sprang out of them. Here, indeed, the law-
giver has a noitable example of how one can, if he tries,
persuade the souls of the young of anything, so that the
only auestion he hae to consider in his inventing is what
would do most good to the State, iT it were believed; and
then he must devise sll possible means to ensure that the

-whole of the community constantly, so long as they live,
use exactly the same language, so far as possible, about
these matters, alike in their songs, their tales, and thelr
digcourses. If you, however, think otherwise, I have no
objection to your arguing in the opposite sense." I

Here Plato lays down the principi& of the ironic,

1 - Plato, laws, etc, Book 11, 663 K, 6644, pages 125/127
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esthetic treatment of fiction from a philcspphid point of view,
intended for the enchantment of the young; a prineiple that ie
characteristic of post-Boceratic poetry, the poetry of Theocritus

snd the poetry of the Augustan age. When the Athenien repeats that
the task of the three chomrs end o¢f the old men that will handlé

the same moral themes in stories and by oracular speech, will be

in axzzExkirng. enchanting the =oulg of children and in ssserting tmt

cone and the same 1ife is declared by the gods to be both most plesant

and most just, he is asked by the interlocutor what he means by his

third choristorss the chorus of Dionysus:ga

fClinias. How s0? Tell us; for at the first mention
of it, a Bicnysiac choir of 0ld men sounds mighty strange,-
if you mean that men over thirty, and even men over fifty
and up to dixty, are really going to dance in his honour."X

The Athenian must admit thet every man, as he grows
older, beccmes reluctdnt to sing songs and takes less pleasure in
dOlng g0, and when compelled to sing, the older He is and the mnore

temperate, the more he will feel ashamed.. With Odyssean cleverness
. . r\!
the Athenian gives for the exisgtance of a Dionysiac choir, at first'

the most piausible pyschological suggestion:
L

%How then shall we encourage them to take readi¥ to
singing? Bhall we not pass a law that, in the first
place, noe children under eighteen may %touch wine at all,
teachlng that it 1s wrong to pour fire upon fire either
in bod¥lgr in soul, before they st about tackling their
real work, and thus guarding sgainst the exeitegble dispos-
ition of the young? And next, we shall rule that ths young
man under thirty may take wine in moderation, but ithat he
muet entirely abstain from intoxication and heavy drlnklng
But when a man has reached the aze of forty, he may join h

— R e e

1 - Plato, Laws, 655 B~ pages 129/131
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the convival gatherings and invoke Dionysus, above all otler
gods, inviting nis presence at the rite {(which is also the
recreation) of the eldsrs, which he bestowed on mankind as

a medicine potent against the crabbedness of old age, thet
thereby we men may renew our youth, and that, through forgt-
fulness of care, the temper of our souls may lose its hardess
and become softer and more ductile, even as iron wheri it has
been forged in the fire., Will not this softer disposition,
in the first place, render each one of them more ready and
less ashamed t0 sing chants and "incantations" {as we have
often called them), in the presence, not 6f a large company

of strangers, but of a small number of intimate friends?" 1

So we learny, after all, that this Dionysiac choir is not.

a public choir for the theatre; it is not even a private choir in

the sense that these mk® men from thirty to sixtylwauld»sing'to~

gethery it is & harmonious group of friends who would sing their

incantations to the young in an intimate circle, in convivial gath-

Brings. ¥BEt The Creten is still mystified:

KClinias. At any rete, SBtranger, we zrd our friends here
would be unable 40 sing any other song than that which we
learnt by practice in choruses.™ 2°

Wnereupon the Athenian gives away the riddle gnd explains

the function of a man who belongs to the Dionysiac choir. He re-

plies to ¥mzxaljezkk Clenias:

"Athenizn. Faturally; for in truth you never attained

to the noblest singing. Yor your civigc organizetion ig tmt

of an army rather than that of city-dwellers, and you keep

your young people mgssed together like s herd of colis at

grass: none of you takes his own colt, dragging him away from

his fellows, in spite of his fretting and fuming, and puts a

special groom in charge of him, and trains him by rubbinsuip

1 - Laws, Book 11, 666 A, B, O, pages 133/135
2 - Ibidem, 6586 D, vnage 138 .



“ down and stroking him and using all the means proper tg ¢hild-

nursing, that so he myr turn cut not only a good soldier, tut

also to manage a State and cities - in short, a men who (as

we said at the first) is more of & warrior than the warriors

S ———— — o i g2 —

[

o} yrtaeus, inasmuch a

[t

always and sverywhere, hoth in States

'3

in individuals, he esteems courage as the fourth in order

———— s

o
to

n

|

o

f the virtues, not the first.t 1

|

The function of a Dionysiac singer is thus the indivdual
treatment of a young man: a young colt that ié&o the tamed. He is to
bve drage 4 away with incantations, with Dionyskn-poems, from‘the
hard of his own fellows, against nis will; h&:should be in charge
of a groom, some intimate friend of the cirgle who is to guperviss
him, and do that kind of child-nursing that would make him able to
manage a State. Such a Dionysiac singer is Socrates in relation to
Autolycus, whose groom is Callias;.or Socrates in relation to
Phaasdrus, whose groﬁm is the physician Erixymachus; such a Dionysiac

the BO-year old ‘
singer and groom is,Horace in relation *to the youth Ligurinue, and

K
&8 many other youths; such a Dionysiac singer‘is Philaatrétﬁs; the
biographer of Apolloniog;"of Tyana, who addreésed erotic poems tob
young bo?, leading him on "through the psychagogic art of fiction or
lies, %to truth®.

"Phat PLATO 1 read for nought, but if e tame
Such coltish years......" 2

wrote Sir Philip Sidney in "Astrophel and Stella", who was the greoom

1 - Ibidem, 666 & - Pages 133/135 .

2 - Astrophel and Stella, Blizabethan Sonnets, with an introduction
by Sidney Lee, Archivald Constable and Co. Ltd, x89%, Westminster,
1204, XXl, page 21
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of Mr. Rich. Such Dionysiac singers were many poets of the
Renaissance aud d? the Llizabethan age; and such s Diengsiac singer
and groom was William Shakespeare in relation to W. H., whxxxsx
WAEEXEXEIXEXKERAXEARAXRCKREXXARE whose ironic sonnets hsve an out-
100k "hugely politic"..

in thie connection 124 us quote another passage Xhak

-

Pouddid later in the Xxkmx Wwook, &xr# that gives evidence that Plato

understood the gift of Dionysus' wine in an esoteric sense, that

5

cannot be declared to the multitude:

““Athenian. Then ws must no longer, without cgualifica-
tion, bring that old charge agsinst the gift of Lionvsus,
that it is vad and unworthy of admit tance inte a State.
indeed, one might enlarge considerably on this subject; fo
the greatest benefit that gift confere is one which one
hesitates to declare to the multitude, since, when declared,
it is misconceived and misundersteod.™ 4

When asked what he means, the Athenian renlieg in xhxtAguarded wy
of
KREK chd*acterzstn esp301a11JA§he second book of Plato! 5 Laws,

whers by my*thical illusion he refers to the process of introversbn
that is induced in the votarles of Dionysus for the sake of wedlock:S

“athenian. There is a secret stream of story and rsport
to the effect that the god Dionysus was rovbed of his soul's
judgment by his stepmother Hera, and that in vengeance theae-
for he brought in Bacchic rites and all the frenzied choris-
try, and with the same aim bestowed also the gift of wine.
The se matters, however, T leave to those who think it safe
to say them about deities, but thie much I know,- that no
ereature is ever vorn in possession of that reason, or that
amount of reason, which properly belongs to it when fully
developed, conseguantly, every creaturs, during the period
when 1% is still lacking in its proper 1nte111gence, con~
tinues all in & frenzy, crying out wildly, and, as soon as
it can get on its feet, leaping wildly. Let us remember how

1 - Tbidem, 672 A, page 155
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we said that in this we have the origin of music and gymnastie.

had given social rules or so-called "vanqueting laws" for Dionysiac

poety.

Clinias. We remenber that, of course.

Ath. Do we not also remember how we said that from
this origin there was implanted in us men the sense of
rhythm and harmony, and that the Jjoint authors thereof
wers Apollo and the Muses and the god Dionysus?

Clin. Certainly we remember.
Ath. Moreover, as to wine, the account given by ofber

people apparently is that it was bestowed on us men as &
punishment, to mske us mad; but our own account, on the

contrary, declares that it is & medicine given for the pur-

pose of secu*1ng modesty of soul and health and strength of
body." 1 ‘

kmxzamnzeskaxr Just before this passage the Athenian

These rules can be understood both in a literal sense and

in a metaphoric senses these rules &ZxEAX refer to friendly under-

standing and coopsration of an intimate cirecle of friends who have

the mogt sober man as thelr leader; rules tﬁat prevaliled among tie

circle of poets of the Augustan age or among the poets of the

Blizavethan age who visited the"Mermaid": ~

)

"Athenian. .....Sucha gathering inevitably tends, as tae
drinking proceeds, 40 grow evar more x# and more unrOdrlous,

and in the case of the pressent day zetherings that is, aswe

said at the outset, an inevitable result.
Clinias. Inevitable.

Ath, Everyone is uplifted above his normal self, and
is merry and budbbles over with loguacious audacity himself

‘while turning a deaf ear to his neighbours, and regards him-

self as competent to rule both himself and everyone else,.

Clin. To be suie.

1 - Ibidem, 672 B, C, D, pages 155/157




Ath. And .did we not sav that when this takes place, fe
soule of the drinkers turn softey,lige iron, through bveing
heated, and younger too; whense they becoune ductile, just
as when theg were young, in the hands of the man whe has
the skill and ability to train and mould them. And now, aen
ag then, the man who is to mould them is the good legislator;
he must lay down banguetinz laws, able to control that banm
queter who becomes confident and bold and unduly shamelessg
and unwilling to submit to the proper limits of silence anm
speech, of drinking and of music, making him consent to do’
in all ways the opposite, - laws able also, with *the aid of
Justice, teo fight against the entrance of such ignoble aud-
acity, by bringing in tvat rost nohle fear which we have
named “"modesty” and "shame".

Clin. That ig so0.

Ath, And as law-wardens of these laws:and cooperators
“therewith, thers must be sober and sedate men to act &s com-
manders over the un-sobery for to fight drunkennsss without
these would B a more formidable task than to fight znemies

without sedate leaders. Any man who refuses willingly te
obey these men and *the officers of Dionysue (who are over
sixty vears of age) s€hall incur 2s much disgrace as the mm
who disobeys the officers of Ares, and zven mare.

Clin. guite right.

Ath. If such was the chazractexry of the drinking and of
the recreation, would not such fellow-drinkers be the better
for it, and part from ons snother better frisznds than before,
instead of enemies, as now? For they would be gulded by
lews in 211 their interow urse, and would listen to the direc-
tions given to the un-sober by the sober.

Clin. True, if it really were of the character you
describe." 1 '

"Only in such a lawful and orderly manner could the State
- make use'of the ihstitution of wine-barties, regarding it in a =&
gerious light and practiéing it with'a vigw to temperance. But if
on the other hand, this institution'is regerdéd in the 1light of g@lay,

it should not be allowed . It would at any rate be advisable that

N

1 - Tbidem, €71 &, B, C, D, B, 672 A, pages 151/153



63
magistrates during their ysar of office, pilots and judges while on
duty, counsellors while attending any important couticil, and in a
few other important instances, wine should nct bhe allowed.

TFext to these guarded hints to Lionysiac poz2ts "pro domo"
Plato devotes the second book to discussing the critéria of judgie
poetryd and art. only such Dionysiac poéts wno nave the princifie
Bf nobility implanted in their souls could become competent judges.
Tﬁe judge must have regard to khex three thingi%“co:rectness?(the‘
truth of the copy to the original),moral effect or"utilityl,and
bﬁarm"or pleasure.’ Theugh this last, by itself, is no criterion of
a?tistic excellence, it ig 2 natural ExmEEmmEkERk "concomitant® {in
the mind of the oompétent judge) when the work of art in question
'possesses 2 high degree of both "utility® and "correctnasg“.ﬁ i

The negdtlve eriteria for Judging music and poet*y, are

positive and negativecriteis

-1 eongruity, senselessness, barbarousness, virtuosity. Thes%Nyxxmx

in our opinion, are likely to

Skpiae ARz max,have been the source whxxhxﬁmxanxxiaxﬁxﬁﬁxnxxnthx;
postic pﬁﬁnciples

for fheAXEEL¥FLE in Horace's Ars foetlica.

gnclusion ,t which P}

The @to arrlveaaln‘thlﬁ book&that
' ‘ %,
ucatlon ass a whoﬁlg&" g ?‘%Tz
‘z
W, and mu31bw He éq}argeaﬁ

;ic, and a“great dea%xof tnhx "%_

poetry of\the ‘ urinéga
the Christialag its imm PR the Platonic tra&%ﬁion%&
\ N \ )
M -
A

1 - ikxﬁxmxxxx%mkxxkx Piato, Laws, Vol. i, by H. G.Burv, foo+note
page 136/137
2 - Plato, Laws, Buok 11, {as above) mage 672 E, pegs 157



To sum up in-ehprii Plato's second book of the"Laws"
brings the shorﬁ'outline of #zm esthetiesy compared to which our
mokrn theories on the subject lose themselves, in our opinion, in
mere verbalism. This.book hes veen undzarstood, if at zll, in a
moralistic sense, too close to the letter and far from its spirit
instead of in anesthetic and ethﬁcal sense whidn the great artislh
kagxkuxmind who was gfill more a great philesopher, had in mind.

In our view Plato's inkmxmEkxdmrrxrmkxiigxmx idea of the function of
art gmExxrokx¥ie is not that art has to reprssent a mre show of
beauty and gocdness; its higher function is the vegetting of beauty
and goodness ' in the soul of man. In fulfilling this function the
method of art is indirect,zmg not direct. In suggesting in a casual
manner to test young men w turough the playful method of wine parties
and "to pit them against shamelessness" in order'to bring them to
modesty, Plato AXkows implicity allows the Dionysiac posts to éxpose
vices in poetrj%ﬁ he presénted in a musical manner in the'spirit of
irony and satiré.- Hence we can underetand such a verse by'the |
"learned Catullus" as3

"Nam castum esse decet plum poetam 1psum,
Versiculos non necesse'st. 1

{For i% behooves the pious poet wi¥m==xf to be chaste himsa1lf,
It is not necessary that his verses be so.)

Xxxpgkxxxxmtxmmi
As Plato's political and educational conceptlon of the

function of poetry and mueic is the philosophic expression of the

ancient Greek myth of Amphion, King of Thebes, who by tae sound of
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his lyre moved stangs and by his suppiicatinglspell led them whither
he would, and thus built the walls of Thebes citidal.
In this poetic senee Plato came to the conclusion that

“chor13+ry as a whole is 1den+ical w1th education as a whole".

.....

Plato, a phileosophic Orphe“s'&gfiifﬁid\W1th his workfmthe range aﬁﬁ
depth of poetry and music, and a great desl of the poetry of the
rwésﬂern world & in anclen* classical times and during the Christian
ages, owes its immense debt to fhe Platonic tradition.l |

The peychology of Dicnysiac poetry and its"serio~comh
mystagogic-veil is ¥m® disclosed to us by the adherent to the tenets
of tﬁe Platonic académy; tﬁe ancient writer and Platonist, Plutarch.

In his essay, "How a Young Man Ought to Hear Poems®, addressad-to-

his-young-friend-darcus-Sadatung, we find the faoallowiag-wessage:

1 - Pleto, Laws, Book 11, 672 B, page 157
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Not only such a @assage quoted from Plutarch, but &=
worXx of ancient‘sculpturé can give evidence that Dionysiac poétry
leading mr the voung man c¢into the psychological prawesx state of
introversion symbolized as a descent into the under world, and lead-
ing him out to wedlock. £z an illustration we offer the repro-
duction of a bas relief (presumsbly dating from the lst century B.C.)1L g
The mythologicél title givenlto‘this bas relief by Italian archeolow )
giste isg "Bacco Indiano inViiato de Icario a(ripOSaréi"& The title -
given by ZEnglish archeologists, "Dionysus visiting a poet", is less
floﬁrishiag but seenms to be more fitting. ¥mxsx In our view, this
bas rtelief tells,by means of sculptural representation, the psychol-
ogiecal Dionysiac story.that is in the background of the Plétonic
dialogue and serio-comically veiled in post-Socratic Gfeek At aﬁd
Latin poetry. ixzmxthxxuxkkhxxun&x&ﬁxkk&xxanxtuxxxxmﬁxﬁimnxxk&m

E AXARExEWE XAk KRa XS AR EAUAEE XA EXAXE RaEK XHome h
Along the walls of a Greek home the psychological process

of the Dionysiac story is unfoldsd before us. ThisdDionysiac story
is here represented in three fxzwx phases of development., We sse 5
boy kmxpwhaxkyx not above the age of pube;ty, beariﬁg a Thygrsus, iogkw
ing back to & half-drunk Silemis who is piping a flth: This Silenus

~bears a marked resemblance anﬁxxxatxxxxxxxxxxxﬁx to Socrates. xix=
ixxxxxsxnﬁaatxﬁ The mystifying serico~-comic YkowExgmrkxx Dionysiac
10%3 d@@iarations in Greek and Roman postry is here representéd;

The next psychological phase of the Dionysiac process is shown by a

| T

1 - oiﬁéﬁﬁgi in the National Museum of Naples

e
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youth looking backrto a woman smaller'thén himgelf, wﬁo looks ut
him with yzarxkagxswEpiizaiizg yearniﬁg supplication as if she
were Foverty herself, and the youth the god of wealth; Plutus. ﬁu
She is supported ﬁy & man who does not participate in the Bacgchanalian
revel, but looks ahead onmoved, in visionary ataraxia. He looks like
a seer, a vaetes, who ig offering the woman to the Bacchanalian yix
youth. In the centre we see the third phase and final outcome of
the Dionysiazc process: Pionysus in the dignified garb and posture of
+

a philosopher, strides forward. Two misshapen satyrs are clinging
to him for slavish service and supports the one uniying the sandg of
the philosophic lord, the othsr, hunchbacked, under the protection
of the garb of the master to covar hias dwn ugliness, The symbol-
ization of tne thwarted, goatish animal nature of man whon Dion&sus
was to;shape to comeliness and beautiful appeérance. Cn the bsnch
TxzmakERxx is seated a ybung man, aid 1ying negr him is a yoﬁng
woman, in the intimacy of repose that would indicate a couple in
love. The sculpturallstress here is that the woman, in sphianx-lie
attitude, is puzzled by Dionysus, represented ag a man in philos-
ophic and priestly dignity, who sezems to be the vigiting well-wiker
of both.

We have led up the Inguiry so far that we do not need

of our own
to express a kXuEm hypothesis or a theory,.concerning the serio~comic
of Dionysiac poetry. inh%his‘chapter,

natura, It is Plutarch's statementy previously quoted,\that can

serve us as a basis of our inguiry. That the worship of Venus

Urania that tied the male lover to his male beloved was a'mystag@ic
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pretense that nad for ité aim to lead on the younz male beloved ®
wedlock, is brought near 40 us by an epigram of Theoccritus . that
represents a happy marriage as dependent on this keaxXx heavenly
goddess.

For a Btatue of the Heavenly Aphrodite.JL”

Apnrodite stands here; she of heavenly birtu;

Not that vase one who's woved by the children of earth.
'Tis a goddess; bow down. And one blemishless dll,
Chrysogone, placed her in Amphicles' hall:

Chryspegond's heart,%fer children, was his,

And each year they & knew better what happiness is.

¥or, Queen, at life's outmet they made thee their frzend,
Religion ig policy too in the end.

1 -~ The Idylls of Theocritus and tune EClogues of Virgil, translated
into English verse by C. 5. Calverley. G. B2ll & Scns, Lid.,
London, 1915, Bpigraus and Epithaphs, XVI, page 181.

S - U
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CHAPTIR T1II

PLATO'S  PHAKDRUS.

The playful element and sportive Wimor of Pkato's
DiaIOgue“Phaedrus”caﬁnot escape a reader of this master piece., Bt
the undériying-psyéhological motive thatfsguid inéwunity to this
Dialogue has heretofore been-cdnsidared as a puzrzle, In our view
?1ato‘sm?haedrus“is the example of eeriq-coT?c; mysiagogic treatmant
of a youth, in order to induce in him thgi;é;gent into his own soul,
the Dionyeiac introversien or "madness".of which Bocrates’ speaks in
this Dialogue. It illustrates the first part of the Soecratic
method of "midwifery" in order to bring young men to themselves,
the inducement of the state of Orphic or Pythagorean mysticism, out
of which they are to bg E%ought to an ascent of the mountaiﬁ ranges
of rational idealism. in thought ;nd action. .This view of the =
relationbaf mygticism and :atiohal idealism thet & at present no£
common among scholarsiyet in Henri Bergson‘é book "Les deux SOUTCE
de la HMoralité" the reader-can find a philosophic analysis that takes
gsome account of it with regard to the Eros cf Socrates.

| Plato's"Phaedrus’is not primarily a dialogue on love.
1t is mainly a dialogue on living rhetoric; a-rhetoric that is
psycholpgically conscicus as coﬁditioned by vhe persons to whom it

ig addregsed, inspired by zentle love and sexpressed in the pure

form of artistic presentation. But it is mainly u defence of




76 ) -

mystagogic love, and the'literary serio—comic attitude that is de-

pendent on it.

Following our simple method, let us give an zccount of
the content ofVPhaedrus”and let us try to read again with the resder
this masterpiece, for we are not interested to bring into it inter-
I pretatibns that ZxmXsKXXRZXXKEXkEX cannot easily be broughi out ., .
Our only interest is to have the motives of this Dizlozue seen in

their own natural light. B

Pnaedrus, a youth with literary aspirations whom we know

‘also from Plato’s'Symposium, being about to take a walk for his walth

outside the city, upon the advice of his physician Acumenus, the
fathner of the physician[ Adrixymachus, with whom he is in intimate
contact, me=ts Socrates on hisg way{ He had been spending some hours

before with the rhetorician Lysks, discoursing on the theme of love.

Phaedrus tells:j

f.....Lyeias has represented one of the beauties bheing
tempted, but not by a loverj this 1s just the clever thing
abut itj for he says that favours should be granted rather
tb the one who is not in love than to the lover."

Phaedrus'shows a youthly enthusiasm that cannot dbut
provoke Socrates' irony:

Socrates. U novle Lysias! I wigh he would write
that they should be granted to the poor rather than to
"the rich, to the old rather than to the young, and so
of all thne other qualities tnat I and most of us navei
for truly nis discouree would be witty and of general
utility. I am so determinsd to hear you, that I will
not leave you, even if you extend your walk to Megara, and,

'

1 - Plato, by Harold North Fowl@r, Loeb Classical Lmhrary, Pha@drus,
227 C - page 415

2 - Ividem, 227 D, page 415

mm%mwmm«b%agamwﬁ: e
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After some bantering, by ueans of which Plato characterizes Phaed us

as a8 modern novelist would characterize tas coy, taikétive/and not
altogether truthful young lady, they both wander towards a quiet
sgot under arplane tree &long tﬁe stream Ilissus, where Phaedrus
is to read to Socrates the role that he-has hidden under his cloak
and that contains the actual discourse ofi Lysias. On the way
Pnaedrus inquires from Socrates whether it is not"from gsome place
along here xkzkxamxx by the Ilissus that Bofeas is said to Eave
 carried off Ofeithyia?f The stresmlet iooks very pretty and pure
and clear and fit for girls to play by." Socrates replies that
the place isshout tw or three furlongs farther down, wheres one
" crosses ovar to the precinct Agre, and can discover an altar of
Boreas thereabouts. Does Socrates believe that this tale is tfue?
‘asks‘fhaedrus with some inelstance. Soerates gives a rational
explanation , with a slight jesting allusion of his own role as
yhysiciaﬁ of Phaedrus' soul: L‘_ |
Socrates. If‘I'diSbelieved, as the wise men do, I
should not be extraordinary; then I might give a rational
explanation, tuat a blast of Boreas, the north wind, pushed
her off the neighboring rocks as she was playing %® with
Pharmacea, and that #hen she had died in this manner she
was sald to have been carried off by Boreas. &
Socrates has no time to discuss such mythological tales in a
Euhemeristic manner; such rational exyplanations are. vEry pretty in
general but they lead into fruitiess gquestions about the mxXgkmx

forms of the Centaurs, the Chimaera, the Gorgons, Pegas, and'ﬁany

other inconceivable, portentious natures. Therefore the common

1 - Ibidem, 229 C,D*  page 481
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opinion on such problems is good enough for nim. What he is con-
cerned about is to know himself whether he is a moneter more com-
plicated and ﬁore fur%ous than Tiphon, or & gentler and<Empler
¢reature to whom a divine and éuiet lot is given by nature.

Phoedrus and Socrates Thave juét reached the epot umer
the plane tres, a charming resting place near a tall and shady
willow that is in full bloom and spreadé fragrance. The water of
the.stream is very cocol, gentle breezes sweep through the air that
is filled.wifh the s§ance‘of summe r and sounds of summer. The
grass, growing on thé gentle slopa,is thick enough to lay one's head
on i,

Phgedrus is now to read the speech by Lysias, for
' not to enjoy nature, but
Soecrates, & friend of learning, hes left the citgkonly for this

|
purpose; -

Socrates. +++ For as people lead hungry animals by
ghaking £ in front of them a branch of leaves or some
fruit, just so, I think, you, by holding before me digw
courses in books, will lead me zll over Attica and whereve
elge you please. &2 :

B= Bhaedrus begins to read the speech, which starts in the following

-
manner: -

You know what my condition is, and you have heard how
I think it is to our sdvantage to arrange these matters.
And I claim that I cught not to be refused what I ask be-
cause I am not your lover. For lovers repent of the kind-
nesgee they have done when their passion ceases; bul there
is no time when non-lovers naturally repent. For they do
kindnesses to the best of their ability, not under compuly
gsion, but of their free will, according to their view of
their own best interest. 2

1 - Ibidem, 230 D,E. page 425

2 - " 231 A, page 426
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On this premise is built up the speech by Lysias, that

by a youth
pleads that the non-lover ought to be accepted,@ecause he ie mo 1=
rational, more agrecable, more'enduring, less hurtful, less boastfﬁgi
than the lover, and becaﬁse thére are many more non-iovers in this
world than lovers.

Phaedrus expécts that Sucrates would share the admiretion
which he himself has for this epeech by Lysias, but Socrates ex-
presses his admiration with such deep ivony that even Phaedrus notices
he is only making fun of hims Phaedrus asks:'%” |

Praad rsrxxxxxxxxx KRakxdaxgeuxininkiafxihgxdkssanrss,

What do you tﬁink'of the discourse, Socrates? Is it
not wonderful, especially in dietion?

Socrates. I am gquite overcome by it. And *his i. due
to you, FPhaedrus, because as I looked at you, I saw that
you were delighted by the speech as you read. So, tninking
that you know more than I about such matters, I followed in
your train and joined you in the divine frenzy.

Phaedrus. Indeed! 8o you see fiyko mage fun of it?

Socrates., Do I seem to you to be joking and not to be
in earnesi?

Phaedrus. Do rot jest, Socrates, but, in the names of
Zeus, the god of friendship, tell me truly, do you think any
other of the Greeks could speak betier or more coplously
than this on tRke same subject? &

finally . . )
Socrategfdlscloses in very polite form, his own
opinion of the speech. As 10 its rhetorical manner, he has detected
repetitions, and as to the subject itself, wise men and women of

0ld who have written on Xkizxmshkfzex love would rise up in judgmer t

p
1 - Ividem, 234 D, B, page 435




G
gainst him iﬁxﬁéxﬁxxg and ccnfue him if he assented to this speed.
Socrates feels go inspired that although he ls consdious
of his ignorance, hne could maxe another Lexkx speech different from
this and guite a&s good. Phaedus' enthusiasm is aroused.l Lf Socrates
can make a better speech than that in the book, then Phaedrus promices
to set 3;,<Delphi{ a statue as large as life, not‘only of nimself
but of Socrétes alsc. ‘Ekxxixaxxxﬁmukﬁxxhunxxxxxxmmxxxhinkxxhakxxﬁa
Phaedrus, nowever, sh041d not think, replies Socrates, that he can
~compose a speech contéiniﬁg nethilng that Lysias had said. For who
could, xxgmx in arguing,that the non-lover ocught to be more favored
thnan the lover,.permit praise of the‘non-lover;s calm sense and
lame of the lover's unreaébn? Praedrus urges him to speak, and
_Socrates tries to withdraw. dsclaring that he had spoken only in‘
jest. Phaedrus, in maide&-like axcitement, exclaims:J”
esss L swear to you - by what ged? By this piane tree?
I take my solemn oath that unlese you produce the discourse
in the very presence of this plan® tree, I will never read
_ you another or tell you ¢f another. 4
ARREXx KWK E X KN RaxkaRkngxaakh nﬁixkxfhaﬁﬁxﬁs#ﬁxxfkkxxutﬁxxxxkﬁﬁkk&x
FXaymEkEgxAarx kg sk PharmrrEaxrakke ks fxgexinxardarxins kxR mey
AR XBEXERNAX XA EEER LA RC ' )
B X KRR AN XA X EX A SRR SE XA XN EE K kI XA EX AR B KR X
After this.thre;tenihg oath Socfates veile his face intending 1o
gallgb through the discourse forced upon nim , so that ne may not
feel ashamed when Phaedrus looks upen him. After invoking 4he

L

Muses he gives the following introduction to the speech:

O et

1 - R%x Ibidem - 236 E, page 441
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] Kow there wag once upon a time a boy, or rather a strip-
ling, of great beauty: and he had many lovers. And among
these was one of peculiar craftiness, who was as much in
love with the boy as anyone, but had made him belieWwe that
he was not in love; and once in wooing him, hs tried to
persuade him of this very thning, that favours ougnht to be
granted rather to the non-iover than to the lover; and-his
wrds—were—as—foriowsr="# .. . . « -, .
Socrates'speech is not a praise of the non-lover, but
an exposition of the disadvantages which ensue if a vouth submits
according to
to a sensual lover, a theme whicn Socrates had treatedryn Xenophon's
. Bymposium. Two principles guide the souls: one iz nstural desire of
ﬁleasure, the other is an acquired opinion which is in search of the
hest. When opinion conguers and by the help of resson leads us B
the best, the conquering principle is called temperance; but when
desirs which is devold of reason rules in us and drags us to plesures,
that powér of mis-rule is called excess. The rational desire which
overcoms the tendency of opinion towards right, and is led away b
thé enjoyment of beauty;_especially of personal beauty, is called the
power of love. HExmxSmexsakex
Here Bocrates feels %kaiﬁixkn&xﬁmxx; the influence of
‘divine fary which comes over him¢ and inspires him to speak in kke
dithyrambics; And he continues to speak against the ssnsual lower
in the following manner: %being a victim of his passions, and not in
hia right senses, he will‘make nis belévedd. as agrecable to himsslf
as possible, The'baloved,-who is equal or superior to the lover,

will be hateful to him; therefore the lover will always be intent

upon reducing his beloved to inferiority. . The 1overlwill be jealous

1 - Ibidem - 237 B ~ pages 443/44%

ppe it gl




.76
and debar his beloved from sociéty, where his baloved could gath&
wisdom. He will vanish from him divine philosophy, and there is no
‘gregter injury which he can inflict on-him than thig. The heloved
will Ye only the delight of the lover's heart and a cumse to himself.
- As to the training of the body, the'lover will chese one who is
'delicatc rather than one who is sturdy and strong, not practicedin
manly exercises but knowing only s soft and luxurious diet. Such a
beloved pérson will not be éble to fight or to meet the exigencim'of
1ife. |

In the matter of nis pé gessions the lover will deprive
his beléved:ffather, mother, kindred and frignd because of jealousy.
He will even cast a jealous.eye upon his gold and silver and other
_property because these make the beloved a less easy and manageable
prey;':‘ | _

The lover is not only mischievous to his love, he is
also extremely unpleasant to live withi and not only while his love
continues is he mischievous and unpleasant, but when his love
ceages, he becomes a perfidious eneﬁy of him on whom he showered his
oath and prayers and promises. Socrates concludes his speech with
the following admonition:.i’

... Thege things, dear boy, you must bear in mind, and
you must know that the fondness of the lover is not a mat -

ter of goodwill, but of appetite which he wishes to satisfy:

Just as the woif loves the lamb, so the lovsr
adores his beloved. &

When Phaedrus insists that Socrates should continue his

ittt e F et e s,

1 - 241 C, D, page 457
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speech and sy as much about the non-lover as he has sald about #e

lover and set forth all his good points and show that 'he ought tdbe
favored, Socrates replies:
Did you not notice, my friend, that I am already speakKing
in hexamaters, not mere dithyrambics, even though I am finding
fault with the lover? But if I begin td praise the non-
lover, what kind of hymn do you suppose I shall raise? I
shall surely be possessed of the nymphs ¢ whom you purposely
exposed me. Bo, in a word, 1 say that the non-lover possesses
all the advantages that are opposed to the disadvantageswe
found in the lover. Why make a long speech? 1 have said
enoughn aboutl both of them. And g0 my tale shall fare as it
may; I shall cross this stream add go away bzfore you put
gsome further compulsion upon me. 1
from the viewpoint of healthy commonsénse
So far Plato has reoordedaﬁhe attituds of Socrates ad
of the viri Socratici towards a vice which was the bane of Gresk
life. But Plato's philosophy, though not devoid of common gense s
. not based on it. It soars along on the wings of divine mysticism
that does not moralize any sarthly passions, but makes uéé of them
for the sake of tas deeper purification of the soul than moralfiy is
ever capable of.

When Socrates is shout %o leave Phaedrus entreats him to
stay and talk over what has been seid. Socrates ironizes Phaedrus
‘ag the greatest Yover of discourse he has ever known, excéept Simmias
the Theban., He confesses to Phaedrus that when he was about to cross
the stream xxERIxkkx the spirit and the sign that veuslly comss %
him holding him back from something he is azbout to do, just came to

s -2 : * 2 . N
him and forbade hifn going away before clearing his consclence, as if

- ) i
he had committed some sin ageinst 8eity- W He already had a prophetic

_n_~__pz§&%gi§éap_of it when he was speaking his discourse. He felt distressed
1 - Thiden, 24%F 2, 242 A, pages 457/459 '



Lo

78

lest he be buying honot among men by sinning against the gods. 1t

was & dreadful gpeech that Phaedrus mzde him give, foolish and sm ewhat
impisuss what could be more dreadful.ithan that? Is not Love the son

of Aphrodite and a god? If Lo%e is a g£od or something divine he can

of
—%be nothing evil. But the two speeches,tihat,Lyslas amihis own, sald
Love
that, ke was evil. ©So then they sinned aginst love. Their foolishness

ways really funny beeides, for while they were saying nothing sounmd or
frue, they put_on airs as though they amounted to something, if théy
could cheat some mére mennikirs and gain honor among them. Thedore
Bocrates % els he needs to undergo & purification.Emzxihuzsz Wieen
Stesichoros, the Greek poet, was stricken with bliﬁdness for speaking
111 of Helen, he straightway knew it and recanted, and wrote the poem:
that begins with the words.
MThat saying is not true; thou didst not go within the

well-cared shiges, nor didst thou gome to the walle of

Troy*. 1 '

It is to be noticed that the beginning of this poem
contradicts_the Homerie tradition.. duripides, following Herodotos,
had presentfgigg his tragedvy #Exker of the.same name, as faitnful
wife of Mena;aua, who had fled to Egypt and was later reunited with

.her husband. ‘%-E?eﬂm@ with Homer ., who
remained blind ostensibly bhecause he did not know hnow to'purify'him:
self from‘mytholcgical BYTOTS. When Stesichoros had written thie

poem which is called a recantation, héskision wzs restored at once.

Socrates intends to be even wiser Xhakxikwy than Homer and Stesichoros:

he will make a recantation even before he suffers puniehment for speaking |

e [EEE— - - ——— e

1 - Ibidem, 243 A, B, puge 463
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111 of love. For were not the two speeches chameless? If anyman
of a noble and gentle nature who was himself in love with snother of
the same sort, or who had ever beeﬁ loved by such a one, had happened
to hear them saying that lovers, on account of small matters, are
ﬁﬁxkﬁm hostile, jealous and hérqu} to the Xuxai beloved, wouldhe
not&h&nk he was listening £0 people brought up among low sailors who
had never seen a generous tove? Therefore with awest discourse_ he
intends to state in z speech fthat other things velng equal, the
lover should be favoured rather than the non~lover".l 2y4 he advises
Lysins to do the same,. _
Plato, who tékes great care to show how Phaedrus is un-
critgcally sWwayed by every suggestionﬁ and carried away by emotim s,
incapable of rational thinking, mskes Phaedrus reply that he adviées
Lysiaélto write as soon as he can that the lover should be Tavored
rather than the non-lover: 2
Be asgsured that he ﬁill do so: for when you have spoken
the praise of the lover, Lysias must of course be compelled
by me 1o write another discourse on the same subject. 2~
Socrates replies to it, with deep msychological insight into the
Juvenila state of mind of Phasdrus: 3
I velieve you, o long as you are what y&u are. 4?
The lines immedistely following show tﬁe hypnotic powe
‘of surgestion which Socrates exerts myzrxPhazdrmax and to which

Phaedrus submitg:

Phasgdrus. Speak then Withdut fear.

- Ibidem, 243 D, page 465
" 243 B, pagée 465
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BOCRATES. Where is the youth to whom I was epeaking?
He must hear this also, lest if he do not hear it, he
accept k¥ a non-lover before we can stop him,

PHAEDRUS. Here he 1s, always close at hand whensver
you want him. '

Socrates then begins his speech, thksxkimexmukiwsikel
with his wead baze, not, as befory, covered through shane:
SOCRATES. Understand then, falr youth, that the former
discourse was by.Phaedrus, the son of Pythoclesg (Zager for
Fame) of ilyrrhinus (uyrrhitown); fmx but fhis which I shall
speak is by Stesichorus, son of EZuphemus (Man of pious
Speech) of Himera (Town of Desire). 1

Jowett gives the following version of this sentence,in

. aims
a freer transiation that akkemgx to give the sense rather than the
-
literal  xmxzksr translation guoted above:
S0Grate 8. Know ther, falv youth, that the former dis-

course wae that of a finely-scented gentleman, who is all
~myrrn and fragrance, named Phaedrus, the gon of Valn iHan.
And this is the recantation 0 Stesichorus the pious, who
comes from the town of Desire,sves . &
Keeping the literal translatlon in mind it is correct to
say that the former spaech by‘Soc;ates was ingpired by Phaedrus, the
youth as he is according +o his_natﬁre, the Athenian youthn of the

e o

age to whom Socrates had addressed a warning,to submit to a lover.
The speech whieh followé”gkis introduction &édi¥%%$“%%vises that a
vouth shouwld submit to a lover, is inspired by the poet Btesichorpus.
Socrates speaks in favor of a poetic iove between a male peloved,

as Stesichorus seems to havg‘praised.
K:Concerning the influence of BStesichorus on Greek yoetry

we fmnd the followinp statement by J. W. Mackail, Professor of Eaﬁry

1 - Ibidem, 244 A - pdge 465

P Dlalogues of Plato, Translated by B. Jowett, Eeribner, Armstrong
- Co., 1874, New York, Vol. 1, page 549
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at the University of Oxford, in his lecture on"Theéocritus and the
Tayltst '

. "eevs.. In the history of ancisnt poetry, the pastoral is

its ones authentic and unique creation. But long before e
time of Theocritus the Sicilian genius had been a famctor in
that history of no small importance. Just &t the centre of
the lyric age and before the vitdl energies of Greek poetry ‘
had concentrated on Athens, Stesichorus and the school of

poets who bore his name appear, so. far as can be judged from

the few surviving fragments and the scanty notices of later
writers, to have gone far, and in & very curious wey, towards
anticipating the work of the Alexandrians. Stesichorus him-

gelf was definitely a precursor of Theocritus. He remoulded

the material of the epic under an idyllic or quasi-lyrical
treatment. Among hies poems are quoted instances of neary

all the kinde, other than the pastoral, which are extant®d n
Theoeritus' own works: encomia, epithalamia, epyliia, eroticas
and even the pastoral itself seems to have taken ite begin- g
nings, in some senss, with him, His Daphnis is only a name, '
but there iz evidence enough to assure us that ié is the

name of one who was the direct ancestor.of the Theocritean

figure - the patron saint, one might call him, of the Sicii~

isn pastoral - which reappeare in Theocritus hinself, and

in Virgil. ‘ :

dn view of the depéndence of Theocritus on Stesichorﬁs,
®®. the former's pastoral poems caﬁ give us the clue to the content
of Stesichorus' ypoems. The central figure of the Idyle of Théocritus
is Daphnis, & £ig pastoral figure like Adoﬁis, who lg slain by

theme of the . _

Aphrodite. With the . death of Daphnis the Idyls of Theccritus stat.
Daphnis is then represented as rival singer of shepherds, and as
wooef of a cocuntry maid. The poems of Theocritus, as e shallkave\g¢
occasion to show.later in a Chaptef on Pastoral Puetry, are of .//'J'*
Dionysiac nature, having_the Adonis wmyth as itg center, celebrating
the Dionysiac introversion as the death of & youth, dnd leading up

O TANAL
to the nuptial theme. Within this cycle of posms, the motive of

1 -~ Lectures on G;éek Poetry by J. W. Macksil, Longmans, Green &
Co. Ltd, new edktion, 1926, pages 211/212 '



the love in the sense of Jupiter's love to Ganymede, .OCCuUPs. A
comparison of Virgil's pastoral poetry with that of Theccritus,

will in one of *“he following chap*ers bring the svidence of the |

FE

serio-comice naﬁure of this lov:, as a myxkzgak mystogoglc pretense.

Socrates begins his speéch in praise of divine madnss
four
and as he himself later analysts, making Hur divisgions of it: 1

"esos. ascribing thes to four gods, saying that prophecy
wag inepired by Apollc, the mystic madness by Dionysus,
the peetic by ths Muses, snd the madness of love, insplred
by Aphrodite and Eros, we szid was the best.?
the
The speech that leads up to praise quXHXE divine madnessg

of love is as follows: 2

" ee. And I musdy say that thies saying is not true, whih

teaches that when a lover is &t hand the non-lover sghould
be more favoured, because the lover is insane, and the other
sane. Yor if it were a siwple fact that insanity is an evil,
the saving would be truei but in reality the greastest of
bleszings come t0 ue through madness, when It ls sent ss sx
g gift of 4he godg. Tor the prophetess st Lelphi and the
priestecses at Dodona when they have been maed znd have con-
ferred mary splendid Bnefits upon Greece both in priv@te m 4
in public affairs, but few or none when they have been in
their right minds; and if we should speak of the Bibyl and
211l the others who by vprovhetic inspiration have foretvld
many things to many versons &nd therey made them Tortunate
afterwards, anyone can see that we should spezk a long time.

. And it is worth while to adduce also the fzct that those

men of old who invented names thought that madness was neither
gshameful nor dlsbr&refhl, otherwl se they would not have con-
nected the wery word manis with the noblest of arts, thet
which foretells the future, by calling it the manic srt,
No, they gave this name thinking that mania, when it comes
by zift of the gods, is a noble thing, but nowadays people
call prophecy the mantic art, tastelessly inserting a T in
the word. So also, waen fhey gave & name %o the investiga-
ticn of the future which rational persons conduct throughdo-
servation of birds and by other signs, since they furnisha
mind (nous) and information (hzqtorias to human thought
(ciesis) from *he intellect (dianoia) they called it the

L = Ividem, 2w5 B,_page 533 _
2 - " 244 A, B,E, BB, 245 A, B, C, pages 465/409
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cioncistic (ojonoistike) art, which medern folk now call
oidnistic, making it more hlgh*soundlng by 1ntrodu01nv the
long O. The an01enis, then testifythat in nrooor110n a8
‘Dronheny (mantlxe) is superior %o augury, both in name snd
irn fuct, in the same provortion rnudness, which comes from
god, is superior to sanity, which is of human origin.
Moreover, when diwzeases and -the greatest troubles have been
visited upon certain families through some ancient guilt,
nadness has entered ifi and by orscular power has found a g
way of release for those in need, taking refuge in prayers
and the serviece of the gods, and so, by purifications and
sacred rites, he who has this madness is mude safs for the
present and the after time, and for him who is rightly
pessessed of madness a release from present ilis is found.
And a third =mmex Xind of possession and madness comes fram
the iuses. This takes hold upon a gentle and pure soul,
arouses it and inspires it to songs znd other poetry, and
thus by adorning countless deeds of the @ncients educates
later generations. Dut he who without the divine madness
cormes to the doors of ihe luceg, conficeri ihe! Ye w.ll he
8 good poet =X by art, meets wlth No BUCCEES, and the poetry
of the sane man'wvanishes into rothlngness Pefoure that of the
inspired madnen.

. All these noeble results of inspired madness I can mentioh,

- and many more. Therefore let us not be afraid on that point,
and let no one disfurb and Irighten us by saying that the
reasonable friend should we prwferred to him who is in a
frenzy. Let nim show in addition that love le not seni from
heaven for tn2 advantage of lover #nd beloved alike,and we
‘will grant him the prize of victory. We, on our part, must
prove that such madnees is given by the gods for our greatest
happinees; and our proof will not be believed by the merely
clever, hut will be accepted by the truly wise. Firet, then,
we muet learrn ithe trvil shovt the BiIxkwe soul divine and
human by observing how it acts and is acied UDPONe.. .,

Socrates defends these epstatic conditions of the souls
prophetic, initiatory, poetlc and erotic, as in our modern age
William James had defended them in his hook "varieties of Leligious
Gonsciousggsﬂ", not from the #iewpoint'of a judgment of fact#hen wit=
nesséd bfﬁgne who is sane and not carried away, but from the viewpoint
of :hu judgmeﬁt of xximmx value, in cgnsidering the purifying effectt

that these states of mind have on the soul and the beneficent fruits

U SN SE
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that grow out of them.

nature of the soul and gives a poetic

Boeratee proceeds now to speak about the metaphysical

F

figurative account of the in-

ner conflicts in it: 1

Every soul is immortal. For that which is ever moving
is immortal; but that which moves something elee or is moved
by something else, when it’ceases to move, ceases to live.
Only that. which moves itself, since it doeshot leave itself,
never ceases to move, and this 1s also the source and vegin-
ning of motion for all other things which have motion. Rk
But the beginning is ungenerated. For everything that is
generated must be generated from a veginning, but the begine
ning is not generated frow anythings for if the beginning
were generated from anything, it would not pe generated from
a beginning. And since it is ungenerated, it must be alse
indestructible; for if the beginning were déstroyed, it could
never ve generated from anything nor anythiug eise rrum it
since all things must be generated from a beginning. Thus
that which moves itself must be the beginning  motion.
And this can be neither destroyed nor generated, otherwise
all the heavens and all generation must fall in ruin and
stop and never again have any source of motion or origin.
But since that which ig moved by itself has been ssen 4o be .

immortal, one who says that this self-motion is the essence

and the very ldea of the eouly will not be disgraced. For
gvery body which derives motion from without is soulless,
but that which has ite motion £ within itself has a soul,
gince that is the nature of the soul; but if this is true,-
that that which moves itself is nothing else than the soul,-
then thd4 soul would necessarily be ungenerated and immortal.

Concerning the immwortality o the soul this is enough; =&
but sbout its form we must speak in the following manner.
To tell what it rer’lly is would be a matter for utterly
superhumsn and long discourse, but it is within human powe
to xpaxk descrive it briefly in a figure; let us therefore
gpeak in that way. We will liken the soul to tte composite
nature of a pair of winged horses and a charioteer. Now
the horses and charicteers of the gods are all good and of
good descent, but those of other races are mixed; and first
the charioteer of the human soul drives & pair, snd secondly
one of the horses ims noble and of noble breed, but the other
quite the oppomite in breed and character. Therefore in our

1 - Ibidem, § 245 C, D, B, 246 A, B,, C, D. Pages 469/473
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came the driving is necessgarily difficult and troublesome.
Fow we must try to tell why a living being is called mortsd
or immertal. Soul, considered collectively, has the care

of all that which is soulless, and it traverses thé whole
heaven, appearing sometimes ir one form and sometimesin an-
other; now when it is perfect and fully winged, it mounts
upward and governs the whole world; but the moul which has
lost its wings is borne along until it gets hold of something
s0lid, when it settles down,taking upon itself an earthly
body, which seems to be self-moving, because of the power of
the soul within it; and the whole, compounded of goul and
body, is called a living thing, and is further designated as
mortal. . It ie not immortal by any reasonable supposition,
but we, though we have never seen or rightly conceived a gd,
imagine an immortal being which has both a soul and a body
.which are united for &ll time. Let that, hewever, and ocur
words concerning it, be as pIxxxkmy is pleasing to God; we
will now consider the reason why the soul loaes its wings.oeeo
Ekxixxxameikwingxiikexkinx " :

Scholars have not failed to reiterate again and again
that the allegetic mfth that represents the soul under the figure
of a charioteer, symbolizing reasen or judgment, and the two hotses,
'xXHx&xaxxxxxﬁ 2 good one and & bad one, symbolizing, according to

% referring
,"honor or mxxax"mettle_ﬂtﬁ the good horse, and "appetite"

Taylor
referring to the bad horse; Or, according to Fowlerg symbolizing
the influence of the emotions for the good horse, and AMEXIREIWXX
the "appetites” for the bad horse, is at variance with the account
of.tﬁe scul as given in"Phaedo", where the soul is described as one

and indivisible, and also wifh hints in the “Repubiic” and the ex~

pressgr teaching of the“Timeeus®. Just this poiﬁt,amon%uany others,'

can contribute to disclose to us the mystagogic psychology 6f
Socrates a&s revealed in"Phaedrud. ExkxxRixkoguxaskxkikshasxinxiks
inexprknespke In ¥he second part this Dialogue establishes the

sde e, - e e Ry o

1 - Plato The Man and His Work, by A. E. Taylor, xpaxx Ch. XII, The
Phasdrus, page 307

2 - Plate with an English Translatien, by Hareld North Fowler, Loeb
Classical Library, Introduction m£ to Phaedrus, 408/409
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principle that any speech is conditioned psyéholcgiqﬁlly by the person '
t0 whom the speech is addressged. The ‘allegoric parable of the
charioteer and the two horses is addressed to the youth Phaedrus)bi-
sexual snd schizophren in his tendencies. Therdfore Bocrates brings
before him the picture of the charioteer with a bad and good horse,
to teach him in an anagogic way that he will nave to curb tendencies
that are indicétive of unnatural RExixxsx or destructive desires and
mystic _
emotions. The ,ghxkasaphike tendency that Socrates parsues under the
picture of an erotic relation to Phaedrus, is to brirg about the
mystic identification of woul between Socrates and Phaedruse dn
identification of the soul as he %taught his disciples x before he
drank the cup of hemlocks ' .
When he had finished speaking, Crito said: “"Well,
Socrates, do you wish 10 leave any directions with ug sbout
your children or anything else - anything wd can do to
serve you?
"What I always say, Crito," he replied, "nothing new.
If you take care of yourselves you will serve me and mine
and yourselves, whatever you do, even if you make no
promises now; but if you meglect yourselves, as it were,
in the path marked out by our present and past discussions,
you will aacomplzsh nothing, no matter how much or how
eagerly you promise at present,
Phaedrus 13 net yet mature enough to understand the

LA 'QC‘&AM.
serious argument that the soul is one_and indivisible. Net-until he

hag gone through the mxkhakkzxxim ecstatic introversion that will
bring him to himself and to the establishment of a home, net—untd i“ﬂi

he hadlearned to tame the unruly horse, made it hunble and obedient,

P b o e e P e i et S o e " o e S i bt

1 - Ividem, Phaedro, §116 B, page 393
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it is useless for Bocrates to speak to Phaedrus about the soul being

one and indivisible. This allegoric parable by Socrates is to be

understood in the 1light of the Socratic method in general, which the

) ligious " .
Daniggﬁpgilosopher, Soren Eixkmgazzrd Kirkiegaard, characterizes as

£

an ironic method that helds the truth to bve coﬁveyed "in teleological

suspense®™ until the individual has matured and arrived 4o it him~

Socrates entrances the soul of Phaedrus k% with his con-

tinuing spsech, speaking "nmadly" as he himself later confessesy not

*manfully®, as Phaedrug believes, Rxxkrxx by inventing a poetic

mythlthat is likely to beget introversion in Phaedrus' soul. He

takes the youﬁh along in an imaginative flight in the upper reglons

of heaven, with divine wings and under the leadership of the gods.

But Socrates is not so far carried away Xx& that he cannot bring e

a humorous touch into the situation in mentioning the goddess of the

‘home, Hestia: -

1

The netural function of the wing is to soar upwsrds

and carry that which is heavy up to the place where dwells
the race of the gods. More than any other thing that per-
tdins to the body it partakes of the nature of the divine.
But the divine is beauty,. wisdom, goodness, and zll such
qualities; by these then the wings of the soul are nourish-
ed and grow, but by the opposite gqualities, such as vilenes
and evil, they are wasted away and destroyed. Now the great
leader in heaven, Zeus, driving a winged chariot, goes first,
arranping all things and caring for all things. He is fol-
lowed by an army of gods and spirits, arrayed in eleven -
squadrons; Hestia alone remaing in the house of the gods. Of
the rest, those who are included among the twelve great gods
~and are accounted leaders, are assigned each te his place in
the army. There are many blessed sights and many ways

1 - Tvidem (Phacdrus) 246 B, 247 A, B, C, pages 473/475
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hither and thither within the heaven, along which the
blessed gods go to and fro attending each to his own

duties; and whoevaer wishes, and is able, follows, for
Jealougy is excluded from the celestial band. L Bui when
they go to a feast add a banguet, they procesed steeply
upward to the top of the vault of heaven, where the

chariots of the gods, whose well matched horses obey the
rein, advance easily, but the others with difficulty; for
the horse of evil nature weighs the chariot down, making

it heavy and pulling toward the earth the charioteer whose
horse is not well trained. There the utmost toil and
strugzle await the soul. For those that are called im-
mortal, when they reach the top, pass cutside and take their
place on the outer surface 0f the heaven, and when they have
taken their stand, the revolution carries them round and
they behold the things outside of the heaveh.

Considering the dangers of such a flight, will nota

poor mortal likes Phaedrus,iguddénly carried up into heaven, come
to the conclusion that the safest place for him is there where
Héét&a dwells?

The region above tﬁe neaven, Socrates continues;»and
he thinks of the xExkmxafxkxagxuakRg inner realm of the soul of

~holds the

true being‘?aﬁxthﬁ colorless, formless and intangible truly ex-
isting essence, becomes after such a flight vigible only to the
mind, the pilot of the soul. The divine intelligences since it is
nurtured on mind and pure knowiedge, and the intelligence of every
goul which is capsble of recéi%ing that which befits it, rejoices
in seeing reality for a space“of:time, and by gazing upon truth is
nontished and made happy until theﬁreveluiion brings it again to
the's&mé place. In the revolution with the gods it beholds absol-
nute justiéa, temperanced and knewledge, not such knowledge as has a
beginning and varies 28°'it is associated with one or another of the

thinggswe call realities, but that which abides in the real, eternal

-~




89
gbaolute; and inﬁhe same way it beholds agd feeds upon the other

eternal veritiss, after which it returns home. Socrates describes

what the great mystics esll "pure vision". The gods attain this
of '
pure vision untroubled, butpthe other souls only those which best

follow God raise the head of the charioteer up inté the outer regi

on

above heaven. Because fhe horges are unruly they see soméyhingaand

fail to see others. ©Socrates gives a ﬁantesque désoriptidn of the
: H o
confusion and rivalry among the many souls whose wings are broken

through the incompetgnce of the drivers, and where many are lamed.
This leads up to the theme of thé reincarnation of sollls in human
bodies on this eartn. Soula,‘growing heavy thfough forgetfulinss
and evil, and 1o§ing their wings, fall to the earth, but since the

have had a glimpse of the plane of truth, are not reincarnated int

beasts but into mens 1

soress the soul that hds seen the most shall enter into
the birth of a man who is to be a philosopher or a lover
of beauty, or one of a musical or leving nature, and the
second soul into that of a lawful king or & warlike ruler,
and the third into that of a politician or a man of busin-
egs or & financier, the fourth into that of a hard-working
gymnast or one who will be concerned with the cure of the
body, and the fifth will lead the life of a prophet or some
one who conducts mystic rites; to the sixth, a poet or some
other imitative artist will be united, to the seventh, a
craftsman or a husbandman, to the elghth, & sophist or a
demogogue, to the ninth, a tyrant.

8

¥y

0

All those who live on earth are in states of probation

in which he who lives righteously improves his lot, and he who 11@33

unrighteously deteriorates it. Ten thousand years must elapse be
i ._/’
fore the soul can return to the pXaxx plac iwhence it came, for it

1 Ividem, 248 D, E, page 479
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cannot grow wings in less-time. Only the. goul of a philosopher,
guileless and true, or the soul of a 1over, who is not without
philosophy, may acquire wings in the third recurring period of one
thousand yearé. If they chose this life three times in succession
*they have their wings given them and go away at the end of three
%héusand years, But the rest when fhey have EXXxsmzkREixxXixggxx
finished their first 1ife, receive Jjudgment and go either to places
of correction under the earth, or are raised up into g heavenly
place by justice. After g fhousand years they chose their gecond
1ife , and are reincarnated as beasts or men, according to their
choice. The soul which has never seen the truth can never pass into
human form, for a human béing must have & recollection of those
things which our soul once beheld when they journmeyed with God.
In this life !
eersse the mind of the philosopher only has wings, for
he is akdays, so far as he is able, in communion through
memory with those things the communion with which causes
God to be divine. Now a man who employs such memories
rigutly is always being initiasted into perfect mysteries
and he alone becomes truly perfect; but since he separates
himgslf from human intereste and. turns his attention towards
the divine, he is rebuked hy the vulgar, who consider himm
mad and do not know that he is inspired. 7
In modern-psycholo ¥ the Platonic theory of knowledge
of introversion
as recollectlon has its analogy in ~asesA§tudied by pychiatrists,
Individuals unable to adjust themselves to 1ife with®&¥“into them-
selvses and even revert to a mode of thinking and t¢ symbols that

belong to former ages: so-called "archaic thihking®. Modern -

1 - 249x Ibidem, 249 C, D, pages 481/483
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psychiatrists have also observed cames of successful introversgion
wher e individuals, after a tempérary withﬁrawal, emerge again to
active life rejuvenated with new strength. The subterzanean journey
has proved for them a fountain of youth. The far: more difficult
life'in atncient times, the extreme fear of life, must have brought
about a greater number cases of inﬁroversion then 4n modern times,
and with it there appears tq have gfown outmmystie scheool of healers
who by means of mystic teaching; and mystic rites brought indifiduals
into introversion and led them successfully out of if, by giving

‘ adrd- philosophic, anagogic
them healihy, psycho-biologicalireligiousﬁjdeas. In the relatim
of 800:@?3313% g%aeﬁrus we behold such a mystic physician of the
sqnl,whqﬁ&&&h his mighty intellect cbmbinfed the mystagogic muiid
method with a philosophy of-life that.lsft the Brphics and Pytha-
goreans far behind.

Socrates speaks now in"honor of memory" in which the
philosopher lives/ on thiz earth, yearning for the joys which his
goul had in the blesséd state of heaven. When this philosophe:
sees the beauty on earth, remembering the true beauty he feesls his
wings growing and longs to stretch them for an upﬁard flight,but
cgrmot do so; and like a bird gazes upward and neglects the things
below. This is of all inspiratians'fhé best and of the highest
origin to him who has it ag?;hares in it; he who loves thebsautiful
parﬁaking in this madness,% is called a lover.

In thwe course of this thought, Socrates states:

1 - Ividem, 250 B, C, page 485
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esvss How in the earthlyjcopies of justice and kempsse
temperance and the other ideas which are precious to soub
there is no light, but only a few, approaching the xugzx
images through the darkling organs of sense, behold & them
the nature of that which they imitate, add these few do
this with dlfficulty. But at that former time imy saw.
beauty shlnlng in brightness, when, with a blessed company -
we following in the train of Zeus, and others in that of
some othsr god -~ they saw the blessed sight and vision and
were initiated into that which is rightly called the most
blessed of mymteries, which we celebrated in a state of per-
fection, when we were without experience of the evils which
awaited us in the time to come, being permitted as initiates
" to the sight of perfect and simple and calm and happy appar-
itions, whichwe saw in the pure light, being ourselves pure
and not entombed in this which we carry about with us and
¢all the body, in which we are imprisoned 1ike an oyster in
its shell.

Socrates projects thus the mystic state of introver-
for The k=
slonﬁyhlchhpreparee Phaedrus, w1th its visions and apparitions, =

as it was experienced in the xX Eleusinian mysterles,‘oh the screen
of &= heaven in which the philosppher had previously dwelled. He
contrasts the sﬁiritual and moral state of mind of & human being
net newly initiated, with one who is newly iniﬁiated:l

«+.Now he who 1s not newly initiated, or has been corrupt-
ed, does not quickly rise from this world to that other
world and to absolute beauty when he sees its namesake here,
and so he does not revere it when he looks uponit, but gies
himself up to pleasure and like a beéast proceeds to lust and
begetting; he makes licence his companion and isg not afraid
or aghamed to pursue pleasure in vioclation of nature. But
he who iz newly initiated, who beheld many of these realities,
when he seées & god-like face or form which is a good image
of beautyy shudders at first, and something of the old awe
comes over him, then, as he gazes, he reveres the beautiful
one as a god, and if ne did not fear to be thought stark mad,
he would offer sacrifice to his beloved as to an idol or a
god. And as he leoks upon him, a reaction Trom his shuddanng
comes over him, with sweat and unwonted heat; for as the
effluence of beauty enters him through the eyes, he is warmed;
the effluence moistens the germ of the feathers, and as he .
grows warm, the parts from which the feathere grow, whichwre

1 - Ividem, 250 E, 251 A, B, C, pages 485/487
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before hard and choked, and prevented the feathers from
sprouting, become soft; and as the nourishment streams upon
him, the gquills of the feathers swell and begin to grow
from the roote over all the form of the soul; for it was once
all feathered.

“The psychological reason for this poetic, mxxkkz
mysﬁagogic eroticism that Socrates feigns and paints for Phaedrus,
will later become apm rent. Socrates continues:l

¥ow in this process the whole soul throbs and palpitates,

and as in those who are cutting teeth there is #n irritation
and discomfort in the gums, when the teeth begin to grow, just
50 the soul suffers when the growth of the featherstegins;
it. is feverish and is uncomfortable and itches wheuthey begin
to grow. Then when it gazes upon the beauly of the Yoy amd
receives the particles which flow thence to it (for which
regson they are called yearnlna), it is moistened and warmed,
ceases from its pain and is filled with Jjoy; but when it is
alone and grows dry, the mouths of the passages in which
the feathers begin to grow become dry and close up, shutting
in the sprouting feathers, and the sprouts withimy shut in
with the yearning, throb like pulsing arteries, and each
gprout pricke the passage in which it is, so that the whole
soul, stung in every part, rages with pain; and then again,
remembering the beautiful one, it rejoices. 90, because

of these two mingled sensations, it is greatly troubled by
its strange condition; it is perplexed and maddened, and in
its madness it cannot sleep at night or stay in any one place
by day, but it is filled with 1longing and hastens wherever
it hopes to see the beautiful one. And when it sees him add
is bvathed with the waters of yearning, the passages that
were sealed are opened, the soul Yas resplte from the gtings
and is eased of its pain, and this pleasure which it enjoys
is the sweeteat of pleasures at the time.  Therefore the
soul will not, if it can help it, be left- alone by the
beautiful one, but esteems him above all others, forgets for
him mother and brothers and all friends, neglects property
and cares not for its loss, and despising all the customss
and proprieties in which it formerly took pride, it is ready
to be a slave and to sleep wherever it is allowed, ashear

as possible to the beloved; for it Xx not only reverep him
who pesesses beauty, but finds in him the only healer of its
greatest woes. Now this condition, fair boy, about which &
am speaking, is called Love by men, but when you hear what
the gods call it, perhaps pecsuse of your youth you will
laugh. But some of the_Homeridae, I xap believe, repeat two
verses on Love from the spurious poems of Homer, one of
which is very outrageous and not perfectly metrical. They
sing them as follows:

A AT AR, S it - pu—
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94

according to the god whom he reversg

"Mortals call him winged Love, but the immortals call
him The Winged One, because he needs grow wings."

You may believe this, or not; but the condition of lovers
and the cause of it are just as I have said.

Socrates now describes how sach lover chomes his beloved
e 1

Now he who is a follower of Zeus, when seiged by Love can
pear & heavier burden of the winged god; but those who are
servants of Ares and followed in his train, when they “have
been seized by Love &nd think they have been wronged in any
way by the beloved, become murderous and are ‘ready to sacifice
themselves and the beloved. And so it is with the follower
of each of the other gods; he lives, 50 far as he is able,
honeurzng and imitating that pod, so long as he is uncorrupt-
ed, and is living his first life on earth, and in thet way
he behaves and conducts himzelf towards his beloved and
toward all othars. Fow each one choosesg his live from tle
ranks of the beautiful sccording to his character, andhe
faghions him and adorns him like a statue, &g though he we e
hig god, to honour and worship him. The followers of Zeus
desire that the soul of nim whom they love be like Zeusi so’
they seek for one of philosophical and lordly nature, and
when they find him and love him, they do all they can to give
him such & character. Tf they have neot previouly had ex~
perience, they learn then from all who can teach them any-
thing; they seek after information themselves, and when
they search eagerly withnin themselves to find the nature of
their god, they are successiul because thgy have been com-
pelled to keep their eyes fixed upon the god, and as theyx
reach and grasp him by memory they are inspired smd receive
from him character and hebits, so far as it is pmw sible for
a nman to have part in God. Fow they congider the beloved
the cause of all tuis, 50 they love him more than vefore, and
if they draw the waters of their inspiration from Zeus, like
the bacchantes, they pour it out upon the beloved and make
him, so far as possible, like their god. And those who
followed afier Hera seek a kingly nature, and when they hae
found such an one, they act in a corresponding mamner towards
him in all respects; and likewise the followers of Apollo,
and of each of the gods, go out and seek for their beloved a
youth whose nature accords with that ¢f the god, and when
they have gained his affection, by imitating kim the gods
themselves and by persuasion and education they lead the
beloved to the conduct and nature of the god, so far as each
of them can doj they exhibit no jealousy or meanness toward
the loved one, but endeavour by every means in their power to
lead him to the likeness of the god whom they honour.

e ——

1 - Ibidem, 252 C, D, E, 253 A, B, C, pages 491/493
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And now Bocrates makes the following disclosuresl

into the mysteries of love, which they teach, if they ac~

complish what they desire in the way 1 describe, is baaut%

ful end brings happiness from the inspired lover to the

loved one, if he be gcaptured: and the fair one who is gap-

tured is caught in the following manper:-
It appears then from this paésage that those who kmumbxthsxkmikixkimn
bring abcﬁt initiation and teadﬁ the mysteries of love have a special
Metdod of catching and capturing the belofed. fhe#e need to be
lured into the mysteries.
thie

. Our chapter onpPastoral Poetry of Virgil and Theocritus,
and’ ‘

. RP“T inguiry into the poems by Horace'and other Roman poet will bring

evidence that this lure is a serio-comic mystagogic pretense of the
Dionygiac ‘ : : ,
love of appoet mxxphkk¥meaphex for z male youth. Under the picture

of an erotic relation between lover and beloved which goess even so
- as
far, agykxxmake under certain conditions,ﬂto make sensual concessions,

Boorates mystifies Phaedrus, whereby he shows him the necesgity of

curbing unnatural desires; %e present here the full text of the
and shall ‘
speech,minkxxiingxka confront it later with more serious utterances

by Plato:

In the beginning of this tale I divided each soul into
three parts, two of which had the form of horses, the third
that of a charioteer. Let us retain this division. Now of
the horses we say one is good and the odther bad; but we did
not define what the goodness of the one and the badness of
the other was. That we must now do. The horse that stand

1 - Ibidem, 253 C, pages 493/495
2 - # 255 C’ D, E, 254 A, B’ C’ D, E’ 255 A, B’ C' ‘v E, 256
- A. B. C. D. B, 257 A,B~- pages 495/505 _
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at the right hand is upright and hes clean limbss he

carries his neck high, has an aquiline nose, is white in
colour, and has dark eyes; he is & friend 6f honour Jjoined
with temperance and modesty, and a follower of true glory;

he needs no whip, but is guided only by the word of commam
and by reason, The other, however, ig crooked, heavy, ill-
put together, his neck is short and thick, his xmexfix nose
flat, his colour dark, his eyes grey and bloodghot; he is

the friend of insolence and pride, is shaggy-eared and deaf,
hardly obedient to whip and spurs. Fow when the charioteer
heholds the love-inspiring vision, and his whéle soul is _
warmed by the sight, and is full ofthe tickling and pricklings
of yearning, the horse that is obedient to the charioteer, :
constrained then as always by modesty, controls himelf and
does not leap upon the beloved; but the 6ther no longer he ds
the pricks or the whip of the charioteer, but springs wildly
forward, causing all possible troudble to his mate and to fe
charioteer, and forcing them tc approach the beloved and
propose the joys of love. And they at first pull back indige
nantly and will not be forced to do terrible and unlawful
deeds; but finally, as the trouble has no end, they go forward
with him, yielding and agreeing to do his bidding. And they
come to the beloved and behold his radiant face. '

And as the charioteer looks upon him, his memory is borne
vack to the true nature of beauty, and he sees it sitanding
with modesty upon & pedestal of chastity, and when he sees
this he is afraid and falls backward in reverence,and in
falling he is forced t¢ pull the reins so violently backward
as to bring both horses upon their haunches, the one quite
willing, since he does not oppose him, but the unruly beast
very unwilling. And as tucy g0 awWay, one horse in his shame
and wonder wets all the soul with sweat, but the other, as
so0n a8 he is recovered from the pain of the bit and the fall,
before he has fairly taken breath, breaks forth into angry
raeproeaches, bitterly reviling his mate and the charioteer for
their cowardice and lack of manhood in deserting their post
and breaking theiprsagreement; and again, in spite of their
unwillingness, he urges them forward and hardly yields to
their oprayer that he posipone the matter 1o another time.

Then when the timex comes which they have agreed upon, twy
pretend that they have forgotten it, but he reminds them;
struggling and neighing, and pulling he forces them again
with the same purpose to approach the bveloved one, and when
they are near him, he lowers his head, raises his tail, takes
the bit in his teeth, and pulls shamelessly. The =ffact
upon the chariotesr is ths same as before, but more pronounced;
he falls back like a racer from the starting-rope, pulls the
bit backward even more violently than before from the testh
of the unruly horse, covers his scurrilous tongue and jaws
with blood, and forces his legs and haunches to the ground,
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causing him much pain. Now when the bad horse has gons
through the same experience many times and has ceased from
his unruliness, he is humbled and follows henceforth the
wisdom of the charioteer, and when he geas the bzautiful oe,
he is overwhelmed with fear; and so from that time on the
soul of the lover follows the beloved in reversnce and awe.

- How the beloved, since he recsives all service from his
lover, as 1f he were a god, and since the lover is not feign-
ing, but is really in love, -and since the belovad himselfis
by nature friendly to him who serves him, although he mayat
some Xkxmm earlier time have been prejudiced by his school-
fellows or others, who sald that it was a disgrace to yield
to a lover, and may for that reason have repulsed his love,
yet, as time goes on, his youth and destiny cause him to
admit him to his society. TFor it is the law of fate that
evil can never be & friend to evil and that good must alwys
be friend to good. .And when the lover is thus admitted, and
the privilege of conversation and intimacy has been granted
him, his good will, as it shows itself in close intimacy,
astonlshes the beloved, who digcovers that the friendship
of all his other friends and relatives is as nothing when
compared with that of hig inspired lover. And as this in-
timacy continues and the lover comes near and touches the
beloved in the gymnasia and in their gensral intercourse,
then the fountain of that stream which Zeus, when he was in
love with Ganymede, called "BBS8IEE" flows copiously upon &
the lover; and some of it flows inteo him, and some, when

he ig filled, overflows outside; and just as the wind or an
echo rebounds from smooth, hard surfaces and returns whence

it came, so0 the stream of beauty passes back into the beauti-

ful one through the eyes, the natural inlet to the soul,
where itw eanimates the passages of the feathers, waters them
and makes the feathers begin to grow, filling the soul of
the loved one with love. 5o he is in love, but he knows %
not with whom; he does not understand nis own condition and
cannot explain it; like one wlio has caught a diseaze of the
eyes from another, he can give no reason for it; he sees
himself in his lover as in a mirror, but is not conscious of
the fack. And in the lover's axuEmR presence, like him he

.ceases from his pain, and in his absencge, like him he ig

filied with yearning such as he inspires, and love's image,
requited love, dwells within him; but he calls it, and be~
lieves it to be, not love, but friendship. Iikxe the lover,
though less strongly, he desires to see his friend, to
touch him, kiss him, and lie down xk by him; and naturally
thege things are scon brought about. Now théy lie together,
the unrély horse of the lover has something to say to the
charioteser, and demands a little enjoyment in return for lis
many troubles; and the unruly horse of the beloved says
nothing, but teefming with passion and confused emotions he

RPN
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i
embraces and kisses hias lover, caressing him as his best
friend; and whaen thay lie together, he would not refuse
his lover any favour, if he asked it; but the “other norse

and the charioteer oppose all tnis with modesty and reason.

If now the better elements of the mind, which lead to a
well ordered life and to philosophy, prevail, they live a
life of happinese and harmeny here on earth, self gontrolled
and orderly, holding in subjection that wkich causes evil in
the soul and giving freedom to that which makes for virtuej
and when this life is ended they are light and winged, for
they have conquered in one of the three truly Olmmpic con-
tests. Neither human wisdom nor divine inspiration mx: can
confer upon man any greater blessing than this. If however
they live a life less noble and without philesophy, but yd
tuled by the lovex of honour, probably, when they have been
drinking, or in some other moment of carelessnress, the two
unruly horses, taklnb thé souls off their guard, will brinm
them together and seize Xksmza upon and accomplishithat ®hich
is by the many accounted blissful; and when this has once
been done, they continue the practice, but infrequently,
since what they are doing is not approved by the whole mind.
80 these two pass through life as friends, though not such
friends as the others, both at the time of their love and
afterwards, believing that they have exchangsd the most
binding pledges of love, and that they can never break them
and fall into emmity. And at last, when they depart fra

the body, they are not winged, to be sure, but theéir wings
Have begun to grow, %0 that the madness of love brings them
no small reward; for it is ths law that those who have once
begun their upward progress shall never again pass into
darknees and the journey under the earth, but shall live a
happy life in the light as they Journey together, and because
of their love shall bhe alike in their plumage when they
receive thz2ir wings.

These blessings, so great and so divine, the friendship
of a lover will confer upon you, dear boy; but the affection
of the non-lover, which is alloyed with mortel pxuwienmzx
prudence and follows mortal and parsimonious rules of conduct,
will beget in the beloved soul narrowness which the common
folk praise as virtue} it will cause the soul to be & wand-
arer upon the sarth for nine thousand years and a fool below
the earth at last. There, dear Love, thou hast my recanta-
tion, which I have offeréd and paid as beautifully and as
well as I gould, especially in the poetical expressions
which I was forced to employ on account of Phaedrus. DPardon,
I pray, my former words and accept these words with favour;
be kind and gracious to mey do not in anger take from me e
art of love which thou didst give me, and depriee me not of

N
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sight, but greant unto me to be even more than now

esteemed by the beautiful. And if in our former discourde
Phaedrus and I said anything harsh against thee, blame
Lysias, the father of that discourse, make him to cease fronm
-such apeeches, and turn him, as his brother Polemarchus is
turned, toward philosophy, that his lover Phaedrus may no
longer hesitate, as he does now, Ewkeam between two ways,
but may direct his life with all singleness of purpose towrd
love and philosophical discourses.

In the lignt of thuis lengthy passage, with its unnatural
romantic, poetic, efoticland mystic apﬁéal to an inexperienced youth,
?lato's”$ymposium*has been read. 1% ;s important first to state
in what light.Plato makes Boerates view thig discourse. In the

gecond part of the Dialogue he explains to Phaedrus:l

....We descrived the passion of love ingome sprt of figur-
ative manner, eﬁprewslng gome truth, perhazs, and perhaps
being led away in anothsr direction, and after composing a
somewhat plau51b1@ discourse, we chanted a sportive and
mythic hymn in meet and pious strain to the honour of your
lord and mine, Phaedrus, Love, the guardian of beautiful
boySevseee..It seems to me that the discourse was, as a
whole, really sportive jeste....

Sapientia Socratica Joco-Serial Thisg ie & xukaxtxx
puarase current among the humanists of the Renalssance. ) How are we
to understand +hls gerio-comic, Sooratic wisdom when we dlscover it
~at 1ts gource, where it is pointggtgg by name? ﬁuzn&kaxkxspﬂ&cx
| Socrates' speech to Phaedrus is written under the figure
of the myth of Ganymede, with which Plato did not agree. Plato's
gericus attitude on the question‘of xﬁ sex and love is stated in the
fi;st,book of the“Laws"{ in the foilowing manner:2

«..And whether one makes the observation in earnest or in
Jest, one certainly should not fail to observe that when

male unites with female for procreation the pleasure ex-
perienced is held to be due to nature, but contrary to

1 - Ibidem, 265 B, C, D, page 533

2 - Plato, laws, by R.G.Bury, Loeb Classical Library, ﬂaﬁbbl. pag 41
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nature when magle mates with male or female with flemale,
and that those first guilty of such encrmities were im-
pelled by their slavery to pleasure, And we all zcousa
the Cretans of concocting the story about Ganymede. Be-
cause it was the belief that they derived their laws from
Zeus, they added on this story about Zeus in order that
they might be following his example in enjoying thie
pleasure as well.

One of the most 1mportnnt problems of Plato as a law-
: safegumrdlng
glver[ is that of xxmuxxng the holiness of the conguial union, and

aﬁxmxkxmgxmxzsxpxaxxxkaxxxﬁxx for preating opportunities for the
meeting of the sexes, with the view wd their proper zxEXzskimrxxx

choice in marriage. The following passage illustrates Plato's

concern of this pro‘blem:1

++«« For, in view of the fellowship and intercourse of
marriage, it is necessary to eliminate ignorance, both on
the part of the hushand concerning the woman he marries
and the family she com g from, and on the part of the
father concerning the man to whom he gives his daughter;
for it is all-important in such matters to aveid, if poss-
ible, any mistake, To achieve this serious purpose,
gportive dances should be afrmnged for boye and girlss and
at these they should beth view and be v1ewed, in a reason-
able way and on occasions that offer & suitable pretext,
with bodies unclad, save so far as sober modesty prescribes.
Of all such matters the officers of the choire shall be the
supervisors and controllers, and also, in conjunction with
the Law-wardens, the lawgiverd of a1l that we leave unpre-
goribed.

_ But the probiem of marriage is intimately connected with
the probvlem of love. Is theré no dahger to the state if ®Blicit,
promiscuous 10ver%egins_to prevéil? In the eighth book of the
"Laws" Plate approaches this problem with the following preamble:z

++» But the things which do make ne small difference, and

of which it is hard to persuade men - these tuirm &« task
eapecx¢11y for God (were ii poussible that orders should come

p

1 - Flato, Laws, Vol. 1, page 459 27/ E 774 A
)
2 - Plato, Laws, Vol. 11, pages 147/149
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from him): as it is, they are likely t6 require a bold

man who, valuing candour above all else, will declard

¥hat he deems hest for city and citisens, and in the midst
of corrupted souls will enjoin what-is fitting and in keep~
ing with all the constitution, and gainsay the migutiest
lusts, acting alone by himeelf with no man to help him save,
as his solitary leader, Reason.

When the interlocutor Clfnims asks Wwim the Athenian:

"What is it weé are reasoning about? now, Stranger? ¥or we are still

in the davk," the Akum latter mmexsxkazkxkmxihs tells about his

scruples about the meeting of the sexes:

Athenian. Naturally: but I will try to explain myself
more clearly. When in my discourse 1 came to the subject
of eduestion, I saw young men and maidens consorting with
one ancther affectionately; and, naturally, a feeling of-.. .
alarm came upon me, as I asked myself how one is 10 manage
a State like this in which young men and maidens are well-
nourished but exempt from those severe and menial lakeurs
which are the surest means of gquensching wantonness, and where
the chief occupation of gveryone all through life congigts in
sacrifices, feasts and dances. In a State such as this, how
will the young abstain from those desires which frequently
plunge meny intoc ruin, - all those desires from which reason,
in its endeavour to bs law, enjoins abstinence? Thet the '
law previously ordained serve to repress the majority of
desires is not surprising; thue, for example, the proscrip-
tion of excessive wealth ig of ne small henefit for promot-
ing temperance, and the whole of our education-gystéem con-
taing laws useful or the same purpose; in addition to this,
there is the watchful eye of the magistrates, trained to fix
ity gare always on this point and to Xesep constant watch on
the young people., These means, then, are sufficient {so far
as any human meas suffice) to deal with the other desires.
But when we come t0 the amorous passions of children of both
sexes and of men for women and women for men,- passions wix

‘which have been the cause of countlzss woes both to indivig-

uals and to whole States, - how is one to guard against
these, or what remedy can one apply 86 as to find a way of
escape in all such cases from z danger such as this? It is
extremely difficult, Clénias. ' Y

e

1 - Plato, Llaws, Xmkxxkizrpas Book V111, Vol. 11, 835 D, &, 836 4,

B, pages 148/151
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His first‘tﬁaught in mind is thus the.danger‘of tha
promiscul+ty of the saxes. The -second tﬁ@ught is that fhe eutright
permigsion of unnatural love, és sustomary in Crete and Lacedzemon,
ig just as déngerouswto the statz. The Athenian oon.‘c,imées:1

¥ex wharszas, in regard to other matters not a few, Crate

generally and Lacedaemon furnish us (and rightiy) with no

1little azassistance in the framing of laws which differ from

those in common use,~ in regard to the passions of sex {(for

we are alone by ourselves) they contradict us absolutely.

If we were to follow in nature's steps and enact that laws !
which held good before the days of Laius, declaring that it :
right to refrain from indulging in the same kind of inter- i
courge with men and boyes as with women, and adducing as

evidence thereof the nature of wild beasts, and poipting out
how male does not touch male for this purpose, since it is
unnatural,~in all this we would probably be using an argu-
ment neither convineing nor in any way consonan§5W1th your
States. Horeover, that ohiect whlch, ag we afftirid, the
lawgiver ought always to have in view does not agree withh
these practices. ¥For the enquiry we always make is this -
which of the proposed laws tends toward virtwe and which not.,
Come then, suppose we grant that this practice is now legal-
ized, and that it is noble and in no way 1gnoble, how far
would i4 promote virtue? Will it engender in the soul of him
who 1s seduced a courageous character, or in. the soul of ths
seducer the guality of temperance? Nobody would ever belive
this; on the contrary, as all men will blame the cowardice

of the man who walways yields to pleasures and ig never able
to hold out against them, will they not likewise reproach
that man who plays the woman's part with the resenblance

he bears to his model? Ig there any man, then, whoe will
ordain by law a practice like that? Not one, I ghould say,
if he has a notion of what true law is.

1
1
i
Now the Athenian comes to a third constructive thought, i
. ‘ , - , !

permitting a "third kind of love®, based on friendship bhetween men, 3

ﬁhich in the course of the slow discussion he discloses as a device

of'making a natural use’® of reproductive intercourse -~ on the one

ﬁand, by abstaining from the mals......and oh the other hand, by

1. - Ibidem, Laws, Book vi111, 836 B, C, D, E, pages 151/15;3 |
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abstaining from every female field in which you would not desire

the seed to spring up". Rxx;xxgaxxngfo speak in modern terms, he

in order
proposes a kind of sublimated love between male friends,A@o securs

the abstinance of young men from women until they are ready to mary.

KexehakXxRakinnxr Xtk xeuR XN

We shall follow the discussion w1thout any omission, s0 that the '
continuing our guotation

text may speak for itself: Rxxxk,@he Athenzanﬁé?%és an analysisg of

‘friendship and xnxgxkxxnﬂxixming love: *

xz What then do we declare to be the truth about this
matter? It ls necessary to discern the real nature of £z
friendship and desire and love (so-called), if we are to
determine them rightly; for what causes tne utmost confusion
and obscurlty is the fact that this single term embraces g
these two things, and also a third kind compounded of thel

both.

4]

CLINIAS. How =o%

ATHENIAN. Friendship is the name we give to the affection
of like for like, in point of goodness, and of egual for
equal; and also to that of the needy for the rieh, which is
of the opposite kind; and when either of these feelings is
intense we call it "love*.

CLINIAS. True.

ATHENIAN. The friendship which occurs between opposites
is terrible and fierce and seldom reciprocal amongst men,
while that based on similarity is gentle ald reciprocal xk
throughout life. The kind which arises from a blend of
these presents difficulties,-first, to discover what the man
affected by this third kind of love really desire to obtain,
and, in the next place, hecause-the man himself is at a ls,
veing dragged in opposite directions by the two tendencies,-
of which the one bids him to enjoy the vloom of his beloved,
while the other forbids him. For he that is in love with the
body and hungering after its bloom, as it were that of a

) ripenxng peach, urges himself on to:take his fill of it, mx

. paying no respect to the disposition of the beloveds whereas
he that counts bodily desire as but segondaru, and puts long-
ing looks in place of love, with soul lusting really for soul,
regards the bodily satisfaction of the body as an outrage,
and, reverently worshipping {empe rance, courage, ndbility and

L

1 - Ibldem. Laws, Book V111, 836, 837 A, By C, D, B, pages 155/155
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wisdom, will desire to live always chastely in company wit
the chaste object of hisg love. But the love which is blemd-
ed of these two kinds is that which we have described just
now as third. Since, then, love has so many varieties, ought
the law to prohibit them all and prévent them from existing
in our midst, or shall we not plainly wish that the kknd of
love which belongs to virtues and desires the young to beas

good as possible should exist within our State, while we
shall prohivit, if possible, the other two kinds? Or what
ig our view, my dear Megillus?

MEG . Your description of the subject Strangar, ig
perfectly correct.

ATH. It secnms that, as I expected, I have gained
your mscent; so there is no need for mé to investigate your
law, and its attitude towards such matters, but simply to
accept your agreement to my statement. Later on I will try -
to charm Cllnias also into agreeing with me on the subject.
So let your joint admission stand at that, and let us by all
means proceed wita our laws.

WEG. Qulte right. _
In Plato's "Republic" the right relation of male lover

is
to male beloveqd described as the relatlon ofvfather to son'. 1 ®

Defined in this sense it is safeguarded against any misunderstanding.

Her$ in the "Laws" Plato, thinking of a device for enacting this
law oghielation of lover to beloved, attempts to safeguard it in a
similar way by placing it under the same category as that of & =
- m&x the felation'of a man to a brother or to a sister, to a son oT
to a daughter. Just as the sexual intercoursg between such near
relatives is considered generally as "hated of God and most shume-

fully shameful] just so the relation of lover and beloved ought to

- I 2
be considered by public opinioni

o.- Ipidem, Laws, Book Vill, 837E, 838 A, B, C, D, pages 157/159
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ATHENIAN. I know of a device at. present for enacting
this law, which is in one way easy, but in another quite
the hardest possible.

MEGILLUS. Explain your meaning.
. ATH.  HEven at present, as we are aware, most men, however
lawless they are, are efiectively and strictly precliided from
sexual commerce with beautiful persons,- and that not agidnst
their will, but from their own most willing consent.

HEG. On what occasions do you mean?

ATH. Whenever any man has & brother or sisterwho is

‘beautiful. Bo too in the case of & son or daughter, the same

unwritten law is most effective in guarding men from sleeping
with them, either openly or secretly, or wishing to have any
connezion with them,- nay, most men never so much as feel

any desire for such connexion.

MEG. That is true. .

ATH. Is it now,,then; by a brief sentence that all such
pleasures are guenched?

MEG What sentence do you mean?

ATH. The sentence that these acts are by no means holy,
but hated of God and most shamefully shameful. And does not
the reason lie in this, that nobody speaks of khmmxkhawizx

them otherwise, but every one of us, from the day of his
birth, hears this opinion expressed always and everywhere,
not only in comic speech, but often alsdo in serious tragedy -~
as when there is brought on to the state a Thyestes orgn

- Qedipus, or & Marcarus having secret intercourse with a

seigter, and all £ these men are seen inflicting death upon
themselves willingly as a punishment for their sins?

MEG. Thus much at least you are gquite right in|sayinmg-
that public opinion has a surprising influence, whenthere

is no attempt by anybody ever to breathe a word that con-
tradicts the law.

ATH. Then is it not true, as I said just now, that whena
lawgiver wishes 10 subdue one of those lusts which especiale
ly subdue men, it is easy for him at least to barn the method
of mastering them,-that it is by consecrating this public
epinion in the eyes of all alike-bond and free, women add
children, and the whole State-that he will effect the flrmest
security for this law.

L
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Plaio is too wise & man not to know that straight mor-
ality in matters of love is onlﬁ of partial effect in view of the
emotional nature of the young. The indirectimethod of how to
tame the y;ung colts, he had already suggested ih the second boak
of the “Laws" by carefully suggesting, in a concealed way, the
function of the Dionysiac choir. = Here, in 8 bhook destined to be
read by the young in the schools, the Odyssean master-mind of Plato
brings into the discussion an objection that is likely to encourage
the young to believe that such a law would not work. The young,
encouraged to laugh at the law-giver, are not 1ikely‘tb guess how

the mind of the law-giver is capable of outwitting them. The dis-

cussion‘continuea:l

‘MEGILLUS. Certainly; bpt how it will ever be possible
for him to bring it about that all are willing to say such
& thing -

ATHERIAN, A very proper observation. That was pre-
cisely the reason why 1 stated that in refersnce to this
law I know of a device for meking a natural use of repro-
ductive intercourse,-on the one hand, by gbstaining from
the male and not slaying of set purpose the human stock,
nor sowing seed on rocks and stones where it canpever take
root and have frutiful increase; and, on the other hadd, by
‘abstaining from every female field in which you would not
desire the seed to spring up. This law,when it has become
permanent and prevails - if it has rightly become domibant
in other cases, just as it prevails now regarding intercourse
with parents,~ is the cause of countless blessings. ¥or,
in the first place, it follows the dictates of nature, and
it serves to keep men from sexual rage and frenzy aajgll
kinds of fornieation, and. from all excess in meats drinks,
and it ensures in husbands fondness for their own wives:
cther blessings also would ensue, in infinite number, if one

- eould make sgure of this law. Possibly, however, some young

bystander, rash and of superabundant virility, on hearing of
the passing of this law, would denounce us for makln%foolish

4

1 - Ibidem, Laws, Book V111, 838 B, 839 A, B, C, D, pages 159/161
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and impossible rules, and fill all thé place with his out-
¢ries; and it was in view of this that I made the state-
ment that I knew of a device to secure the permanence of
this law when passed which is at once the easiest &f all
devices and the hardest. For while it is very easy to
perceive that thisg is possible, and how it is possible~-

gsince we affirm that this rule, when duly conspecrated, will
dominate all souls, and cause them to dread the laws enact-
ed and yield them entire obedience,-yet it has now come %o
this, that men think that, even so, it is unlikely to

come about,-just in the same way as, in the case of the in-
gtitution of public meals, people refuse to believenthat it
is possible for the whole State to be able to continmue this
practice constantly; and that, too, in spite of the evidence
of facts and the eéxistence of the practicé in your coubtries;
and even there, as applied to women, the practice is regarded
as non-natural. Thus it was thut, because of the strength
of thig unbelief, I said that it is most difficult to get
both these matters permanently legalised.

¥EG. And you were right in that.
The Athenian now brings forth the suggestion which he
REXIEXixxmakuzakxiEvkee called "a device for making a natural use of
reproductive intercourse®: Y '

ATHEEIAN. 8tiil, to show that it is not beyond the :
power of man, but possible, would you like me to try to state
an argument which is not without some plausibility?

CLINIAS. Certainly.

ATH. Would & man be more ready to abetain from sex-
indulgence, and to consent to carry out the law on this
matter soberly, if me had his body not-ill-trained, but
in good condition, than if he had it in bad condition?

CLIN. He would be much more ready if it were not ill-
trainad. _

-

ATH. Do we not know by report about Iccus of Tarentug
because of his contests at Olympia and elsewhere,-how,
spurred on by ambition and skill, and pos sessing courage
conbined with temperance in his soul, during all the priod
of his training (as the story goes) he never touched a

1 - Ibidem, Laws, Book Vill, 839 D, E, 840 A,B,C, pages 163/165
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woman, nor yet a boy? And the same story is told about
Crison and Astylus and Diopompus and very many others. And

et, Clinias, these men were not only much worse educated
¥ﬂ soul than your citigens and mine, but they also possessd
much more sexual vigour of body.

- CLIF. That this really happened in the case of these
athletes is indeed, as you say, confidently affirmed by the
ancients.

ATH. Well, then, if these men had the fortitude %o
gbstain from that which most men count bliss for the smke
of victory in wrestling, running, and the like, shall our
boys be unable to hold out in m#t order to win a much nobler
victory-that which is the noblest wikkxa of all victories,
as we shall tell them from their childhood's days, charming
them into belief, we hope, by tales and sentences and songs.

CLIE. What victory?
4TH. Victory X over pleésures,-which if they win,
they will live a life of bliss, but if they lose, the vefy
opposite. Furthermere, will notjthe dread that this is a
thing utterly unholy give them power to master those impulses
which men inferior to themselves have mastered?
CLIN. It is certainly reascnable to suppose s0. )
The example taken from the life of the athletes , teabhing
the boys to ebtain a victory over the pleasures of sex, can convince
us how close Plato isg te the spirit-of Xenophon's Sympogium in which
WEAEX intentionaily an athnlete, a winner of the pankkration, was fix

introduced into a Dionysiac wine party and charmed with kaksx an

iceal love for Cdlias, which as we see here from this text, ig a

makuxax"device for making a natural use of reproductive intercourse”,

bringing about a8 sdblzmat1on of 1ove in eng opposlte dlrectlen
until he is mature for marriesge. The tale that Socrates tellsto
Phaedrus is a similar device and charm of mystagogie nature,

e o L o
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that has in view the anagoglc goal of wedlocg} The relation of

Socrates to Phaedrus is rep egented in the bas relief, Dionysus
by the scene whmxeg
Yigiting & Poat,A?here & Silenus charms a boy who is the thyrsus-

bearer, The subsequent two other fzmmm phases inthe evolution of

thé Dionysiac prooess are not represented in the Dialogﬁe “Phascdrus”
but we must keep them in mird in order to understand the Dialogue.
That the goal of the Dionysisac khxxmﬁxanﬁxkxkxxxaﬁ&xxmggxxxkxxxxﬁx
tmxk tale with which Socrates charms Phaedrus , aﬂmzkixhkxgxkkmxxx
sxEgxzxxs thereby showing the necessity of overcoming the'pleasures'
6of love ir relation to a male lover, is eéidenced by the passage in

.Plato’s "Laws“ that nxﬁxfxkaxx-immediately follows what we have

r

N . . 1
previously quoted:

ATHENIAE. Now that we have reached this point in regard
to our regulation, but have fallen into a strait because of
the cowardice of the many, I maintain that our regulation on
this head must go forward and proclaim that our citizens must
not be worse than fowls and many other animals which are pro-
duced in large broods, and which live chaste and celibate
lives without sexual intercourse until they arrive at the age
for breeding; and when they:reach this age 4they pair off, as
instinct moves them, male with female and female with male;
and thereafter they live in a way that is holy and just, re-
maining constant to their first contracts of love; surely
our c¢itizens should at least be better than these animals.
If, however, they become corrupted by mogt of the other
Hellenes or barbarians, through seeing and hearing that among
them the *lawless Love" (as it is called) is of very great
power, and thus become unable to overcome 1%, then the Law-

. wardens, acting as lawgivers, must devise for them a second
law.

Puakxk But Plato is aware that the strict law for the

"third kind of lewe” which ought to hold true for philosophers and

Dianysiac poets, cannot hold true for public morality in general of _

1 - Ibidem, Laws, Boak v111, 840 D, B, page 105
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his oWn time. He therefore makes 31mllar xmf sensual concesszonsé\

fv
ﬁﬁa; Socrates had made to Phaedrus. He places, therefcre, dav1ations

from this strlct law under the rule of ‘privacy and shame, whlch
: when
ghould be viewed as dlshonorable«if detecteds !

CLIRIAS. What law do you recommend them to make if that
~which is now proposed slips out of their grasp?

ATHENIAN. Evidently that law Which comes next to it as
second. ,

" CLIN. What is that?

ATH. One ought to put the forece of pleasures as far as
possible out of gear, by diverting its increase and nutri-
ment to ancther part of the body by means of exercise.

This would come about if indulgence in sexual intercourse
were devoid of sghamelessness; for if, owing to shame, people
indulged in it but seldom, in consequence of this rate indul-
gence they would find it a less tyrannical mistrees. Let
them, therefore, regard privacy in such actions as honourable-~
sanctioned both by custonm and by unwritten law;i and wk want
of privacy-yet not the entire avoidance of such actions-as
dishonourable. Thus we shall hawe & second standard of what
is honourable and shameful established by law and pos sessing
a second degree of rectitude; and those people of depraved .
character, whom we describe as "self-inferior®, and who form
a single Xkind, shall be hemmed in by three klnds of force and
compelled to refraln from law—breaklng.

* CLIE. What kinds?

ATH. That of godly fear, and that of love of honour, and
that which is desirous of fair forms of soul, not fair bodies,
The things I now mention are, perhaps, like the visionary
ideals in a storys yet in very truth, if only they were real-
ized, they would prove a great bplessing in every State. Poss-
ivly, should God so grant, we might forciblyueffect one of two
things in this matter of sex-relations,-either that no one
should venture to touch any of the noble and freeborn save his

own wedded wife, nor sow any unholy and bastard seed in forn-
ication, nor any unnatural and barren seed in sodomy,-o0r &lse
we should entirely abolish love for males, and in regard to
that for women, if we enact a law that any man who has inter-
course with any woman save those who have been brought to his

1 « Ividem, Laws, Book v111, 841 A, B, ¢, D,E, pages 165/169
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under the sanction of Heaven and holy marriage, whether pur-

. chased or otherwise acquired, if detected in sudr inter course
by any man or woman, shall be disqualified from any civie com-
mendation, as being really and alien,-probably such a law would
be approved as right. So let this law--whether we ought to cal
it one law or two--be laid dowh concerning sexual commerce and
love affairs in general, ag regards right and wrong conduct in

- our mutual intercourse due to these desires.

In view of this authentic text in Plato's "Laws", we can now

return to the Dialogue “Phaedrus" with the knowledge of what Socrates.
‘ , of
had in mind when he gave such discourses on love, andAwhat Plato had.
comprehend ‘

in mind when he wrote it. We musprixx the Dialogue "“Phaedrus”,
and especially the discourse on love from the viewpoint of Socrates
and Plate, and not from the viewpoint of Phaedrus, 2s he understands
it, in his inexpérienced, emotional way.

- Xenophon tells that aﬁéa%Socrates had incurred the hatred
of Critias because he had rebuked the latter's perversien, and that
after he had c¢riticized the thifty tyrants one of whom was Critias,
who were putting highly respectable citizens to death wholesale, R
. T _ :
Socrates"was gummoned by Critias and Charicles, who proceeded to
point out the law and forbade him tomconverse with the young".
Socrates mmks# inquired whether he was permitted to eask for an ex-
planation in case he failed to understand the commands at any point.
After permission was givén to him, Socrates replied:

I am prepared to obey the laws, but 1o avoid transgression

~of the law through ignorance I ueed instruction: is it on
the supposition that the art of words tends to correctness of
statement or to incorrectness that you bid us abstzin Ffpem it?
for if the former, it is clear we must abstain from speaking

correctly, but if the latter, our endeavour should be to
%X amend our speech.

1 - Zenophon, Memorabillia, Book 1, Ch. 2 § 33-34.
2 - o " . u i, ] 2, §55
| -
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Apparently, in Plato's Phaedrus, Socrates blends with

irony,a mixture of correct statements with poetical, somewhat

fancifulystatements‘that are not strictly correct. The glowing

description of the emotional state of the lover is a poetic inven-

tion designed to arouse the imagination of Phaedrus. It does not

seem to be a true descrlptlon f Socrates' state of mind, Hig sober
A pegrrtet By '

relation to Alcibladeqjﬂan”pfﬁ?awgz.

In view of Plato s textr in the "Lawsg", experienced psychol-
ogists will be able to judze in the 1ight of their science, the psy-
chologic#l effect that Soorates intends to bring asbout, In arocusing
in the imagination of Phaedrus, the love ingtinet in the opposite
direction, giving‘him the task-to subliimate thisg insgtinct. He works
for introversien in Phaedrus where the‘hemmed;in love instinet of the
youth will break through and assert itself in the right direction:
towards a woman. This psychological mmkhad indirect effect & in-
troversion gesems to have been known to the anciéﬁts in general, and
to the Socratic school ih particular. Hvidence for this islthe very
important statement X in Plato sx"Symposium" by the physician
Erxxymachus, ) representatlveLbf the Slclllaﬂ medical school, the
very type of biology from which both Plato and Aristotle xmmghxx
draw the biological analygies which play so large a part in their
ethics.” This important statement, heretofore entirely overlooked,

rEads:3

g e e

1 - Taylor, Plato the Man and His Work, The Dial ?ress, page 217

2 - Plato Symposium, Loeb Classical Library, 186 ¢, D, page 125
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-~ +s«For the art of medicine may be summarily described
as a knowledge of the love~-matiers of the body in regard
to repletion and evacuation; and the master-physician is
he who can distingulsh there between the nobler and baser
Loves, and can xxfigrk effect sueh alteration that the
one passion is replaced by the other; and he will he deem~
ed a good practitioner who is expert in producing Love

- where it ought to flourish but exXists not, and in removing
it from where 1% should not be.....

Thus far, we trust, the mystagogic role of Socrutes as a
physicianof the soul of Phéedrus, and the gerio-comic, playful
treatment that he #mm gives to this emotional youth, has become

claar. inxxktxﬁxgmxx Bocrates sums up the theme of the two dis—

o : 1
coursés in retrospect in the second part of ths Dialogue &s follows:

...The two di soourses were opposites; for one maintained
that the lover, and the other that the non-lover, should
be favoured.......

ces.ssethere are two kinds of madness, one arising from
human diseases, and the other from 8 divine relsase from
the customary hablits.

«veAB our two discourses just now assumed one common
" principle, unreason, and then, just as the body, which
is one, ig naturally divisible into two, right and left,
with parts cslled by the same names, 50 our two discourses
conceived of madness as naturally one principle within us,
and one discourse, cutting off mm the left<hand part, con-
tinued to divide this until it found among its parts a sort
of left-handed love, which it very justly reviled, bput the
other discourse, leading us to the right-hand part of mad-
ness, found a love having the same name ag the first, but
divine, which it held up to view and praised as the suther
of our greatest blessings.

Fow two guestions afise that have a bearing on the problem
of the unity of the Diaslogus=. First, why is the Platonie SBocrates
against the un-erotic, merely intellectual relation of a teacher

to & youth and in favor of a pxxxxn erotlc, poetlc rﬂlatlon whlch

1 - Plato Phaedrus, 265 A g5, 266 A,

t [}
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he praises as philosophic and spiritual? Related to this question
is also: in what sense could Socfates state that the affection of
the non-lover, which is alloyed with‘mortai prudence and follows
mortal and parsimonous rules of conduct, will beget in the beloved
soul the narrowness which the common folk praise asg virtue?"
Becond, what conmection has the first part of the Dialogues that
leads up to three speaches on love: thet of Lysias in favor of the
non-lovar, the two of Socrates, ong in blame of the lover of the
body, the otner in praise of the lower of the soul, with the second
part of the Dialogue that deals with the problem of rhetoric?
tharough

The best approach to an answer is pe rhaps the sub-title
of the Dialogueixkaxﬁxnxﬁxxﬁﬁ “PhaedrusdiuvHOn The Beautiful,
Ethical®: It is not & dialogue likXe the "Greater Hippias {or On
The Beautiful: Refutative)"‘wﬁere the abgtract rekim idesz of the
beaatiful is discussed in a refutative manner with a self-satisfied
and somewhat conceited sophist. It is an illustration of the
ethical manner how to deal with a beautiful youth and how to leﬁd
him on througﬁ love on a pilgrim's progress to discover beauﬁy in
ever widening circies of experiences of the mind, as outlined by |
Bocrates in Plato's Symposium. |

The outward manner of the p»latonic Socrates ﬁzxikax in
relation to this male youth may be ironiec, serio-comiec, Jesting,
in contrast to Xenophdn's Socrates‘in relation to Critobulus, who i

is presented as gdxfxingxx moralizing and‘edifying. The inner
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attitude of the Platonic Socrates, however, is unguestionably Imxx

smbved by the highest ethical ideal +that draws its inspiration from
the-Divine. Is not Plato’s highest goal the mystic communion with
the Divine that can bring sbout the unification of the individual
‘soul in search of sebft knowledge and of truth,ih practice of juskkam
temperence and justice and to the attitude of reverence? Plato

is the great metaphysical philosopher whosge ﬁhilosophy ig baséd on

the mystic, metaphysical experience of the mxx mind that has attain-

ed‘the‘evidence‘of the unseen. Such én experience, which ksxeExkkaf

in the still. dim light of our modern psychology is called intro-

version, and in the glorifying light of religion, illumination, is

the presuﬁposition for Plapo‘s philosopﬁy. From this expérience

follows the relaﬁ.on'of a unified soul to the totality of s manifold

world, bridged cver by the thepry of ideas. The impelling force

to this experience is emotionél love. ﬁlato anticipdes the

.Christian teachings that the sublimation of love liﬁks-tﬁe human

and the divine. Rational idealism is the fruit that groﬁs out of

mysticism, not its bloom; it is the consequence of Plato's mysticism,

not its premise. Love is the c¢reative force, reason the instrument
L favors unerotic, -

of this force. Lysias, who kEaER=XE the pintellectuzl relation of

a teacﬁef to a youth, kXuwarkx in the viewpoint of the Platonic

Socrates thwarts the development of this youth in neglecting Jjust

this emotional fqice out of which the greatest attainments of ths

" human mind can gfow. With this conflict against the‘dry intellect

and dry morality, the Dialogue "Phaedrus" starts.
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In Qvidence of this statement we bring.a passage from
Plato’'s"Bpistle VII" to Dion's friends that contains a description

and a defencegwof the whole course of Plato's participation in

- 2 . * ! ' 1
the political affairs of Sicily, and that®containg a long digression

dealing with Plato's views on philogophy and its teaching. Rkmwyzus
His friend Dionysius, the tyrant of SByracuse, he says, was an unsai-
1sfdctory pupil, since he claimed to be already an expert in phzl-
080 PhY . Later on, it is said,he wrote a treatise on mstaphysics
hﬁmself, which he claimed to be superior to Plato's lectures. But

he and all others who make such claims sre imposters."” Plato ex-
- .

presses him elf as follows:

ssoo.-And 1 am even told that later on he himself (Dionysius)

wrote a treatise on the subjecte in which I thén instructed
him, composing it as though it were something of his own in-
vention and quite different from what he had heard; but of all
this I know nothing. - I know indeed that certain others
have written about these same subjects; but what menner of men
they are not even thembelves know. But thus much I can cer-
tainly declare concerning all these writers, or prospective
writers, who c¢lsim to know the subjects which I seriocusly
study, whether as hearers of mine of of other teachers, or
from their own discoveries; it is impossivle, in my judgment
at least. that these men should understand asnything about this
subject. Thare doeg not dxist, nor will there ever eXxist, any
treatise of mine dealing therewith. For it does net at zll
admit of verbal expression 1ike other studies, but, as a result
of continued appllcatlon to the subjecﬁrltself and communion
therewith, it is brought to birth in the soul on a sudden, as
light that is kindled by a leaping spark, and thereafter it .
nourishes itself. Fotwithstanding, of thus much I am certain,
that the est statement of these doctrines in writing or in
speech would be my own statement; and furthar, that if they
ghould be badly stated in writing, it is I who would be the
person most deeply pained. And if I had thought that these
subjects ought 1o be fully stated in writing or in speech to
the public, what nobler agtion could I have performed in my

1l - Introductlon to Eplstle VII by Rev.R. G.Bury, LoéaClasalcal
Library, page 466

2 - Ibidem, 341 B, C, D, B, pages 531/533
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life than that of writing what is of great benefit to man-

" kind and bringing forth to the light for 21 men the nature
of reality? But were I to undertake this task it would not,
as I think, prove a good thing for men, mave for some few who
are able 1o discover the truth themselves with but litle in-
structions for as to the rest, some of it would most unsézcone
ably 7111l with a mistaken contempt, and others with an over-
weefling and empty aspiration, as though they had learnt sonme
siblime szterles._ .

This passage 1s s0 much more important since in the view
of scholars Plato's "Epistle VII" has the best claim to authentic-
ity. The suddenness of the mystic vision that is brought to birth
"as light that ie kindled by a leaping spark and thereafter nourishes
itself" that Plato evidently consgiders the vre-supposition for the
understanding of his philosophy, & pre-suppesition that is in the
ever-gilent background of hig philosophy, is explained in Plato s

1o as quoting ' 1
"Symposiun" as follows: by Socrateslﬂblotlmd-
"®hen & man has been thus far tutored in the lore of |
love, pagsing from view to view ¢f beautiful things, in the |
right and regular ascent, suddenly he will have revealed to |
him, as he draws to the closd of his dealings in love, a .
wondrous v1310n, beautiful in its nature; and this, Socrates,
is the final object of 41 those prévious toils.® :

The mystic vision is brought about in one who has been !
tutored in the lore of love, ag Phaedrus is tutored by Socrates.
It is hrouzht about at the point when he draﬁS'to the close of nis
~dealinzs in love { ' ). uHow this
close of his dealings in love comes about is not'told; But our
inguiry has brouggt together that evidence that brings the concluslonn

xKKXXExaxxxxnxXKExxxgﬁxxmxxkﬂﬁxmkaaxxkxxxng
that the close of the dealings in lovqﬁcomes about at the induction

of the 1n1*1ateun ¥ into wedlock. It is 1o be notlced that Pldto

1 -« Plato Symp051um, Lo ClaBQ1cal hlbrary, 210 ﬁ, bage 205
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remarks that the truth concerning whieh he has been silent, could

be discovzred by a few men with but 1lit tle instruction. It is
thus a simple truth the inference of which iies near. The reason
for not disclosing ﬁhis truth is the same that he gives in the
second book of the “"Laws" where he speaks of the greatest benefit
that the gift of Dionysus confersl,"which g one hesitates to de-
clare to the mulgitude,since, when declared, it is misconceived and
misunderstood".

In céncordance with this passage'frém“Epistle Viitis
another one in Plato's "Epistle II",which has less claim to auth-
enticity,. But even if this letter is spurious, and supposing that 2
"the.writer of tuis letter was a rhetor of a later age and of Pythaga-
ean‘leanings“, it is interésting toe us as evidence of the point of

view that learned men of ancl»nt times had of Plato's writings.

The passage reads.3

Beware, however, lest these doctrines be ever divulged to
uneducated people., For there are hardly any doctrines, I be~
lieve, which sound more ebsurd than these to the vulgar, or,
on the other -hand, more admirable and inspired to men of fine
disposition. ¥For it is through being repeaﬁ%d and listened to
freaquently for many years that these doctrines are refined at
length, like gold, with prolonged labour. But listen now to
the most remarkable result of all. Quite a number of men
there are who have listened to these doctrines--men capable
of learning and capable also of holding them in mind and -
judging them by all sorts of tests--and who have been hearers
of mine for no less than thirty years and are now quite old;
and these men now declare that the doctrines that they oncs
held to be most incredible appear to them now the most cred-
ibvk , and what they then held most credible now appears the
op9051te, So, bearing this in mind, have a care lest one day
you should repent of what has now been divulged improperly.
The greatest safeguard is to avoid ertin” and to 1earn by

1 -~ Laws, Book II 672 A page 155
2 - Introductlonmto Epistle 11, page 398
3 - Plato's Epistle II, 314 A,B C, pages 415/417
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heart; for it is not possible that what is written down
should not get leQléed- For this reason I myself have never

. yet written anything on these subjects, and no.itreatise by
Plato exists or will exist, but those which now bear his name
belong to a Socrates become fair and young. Fare these well,
and give me credence; and now, to begin w1th read this let-
ter over repeatedly and then burn it up.

. This passage is to a great part a repetition what Plate had
written in “Epistle‘VEI"; but there is an additionalrremark of great
importance that can give us the proper view 4o Plato's writings.
This remark is that the writings which bear Plato's name"belong to a
Socrates become falr and young"., Gonsidering that Plato wrote his
YEEwsixkaxEegxrzezd his maturest work, the "Laws", to be rezd by the

e

young, and which contain passages that canndﬁ”ﬁgﬁﬁnderetood by the
young, we must view Plato's writings in a douﬁle light. Ewmkrx
They are anagogic writinns for the young and at the same time are
entities of the method and mental attitude fdr Dionysiac poets and

the young: '

hiloscphers how to lead onAﬁhnir purposeqﬁto brlng about a splrltua
and intellectual regeneration of the young, and to iead them on s0O
that they gain a Socratic attitude in 1life. They are written in a
euphemistic style with the ironic insight of the folly of youth
and with a moral insight how to bring about the wisdom.of old age.
It is 2 theme that xmag repeats itself in infiﬁite‘poetic and phil-
that are impregnated with the Platonice tradition,

osophic variations,in the post-Bocratic literature of ancient times

and in the literature of the Renaissance.

et e AR s Sen} Gr R (AR i, 2
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Without this mystic experience that has grown out

of love and has brought about a harmonious, healtuy relation to-
wards private life and public 1ife, the mind lacking unification
moves, according to Plato, mereiy among the phantoms of opinion,
not in the realm of essential ideas that leads the individual %o
truth. A ybuth thet has not been purified in tuis sense can have
no -real relation to the spoﬁen'and written word., Plato's greatest
‘educational problem is the awakening of the creative intelligence
of the individual mind.  If a creative intellect ig 4o grow, it
has to be brought to its oiﬁjgiper1ences, w1thout any super- imposed
morality or superﬁlmposed intellectual attitude. The educational
method can therefore be anagogic. The individual has to be ®E brougt
ﬁo-a consciousness that is above the dry lettersof books. Rhythm,
harmony, musical order aré elements that have to be brought o grow
in the soul of the young, not merely as elements to be‘admired in
artistic prbductions. The intellectual rationalism of Lysiass is
amusical and banausic. In this sense the second part of the Dialogue
that deals with rhetoric, is linked with the first part that deals
with love. As fhe first part édvocatesfua kb d poetic, erotic,
philosophic and spiritual relation of a teacher to a youth, so in
the second part is advocated a corresponding serio-comic, ironic,
mystagogic, poetic literature for youth,that is likely to awsken

in the final end, the creative intelligence.

We bring here the evidence of these motives from guotations

850

of the msecond part'that_isAglosely 1inked_with the first bpatt.
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The first part differentiates the psychology of Bros Paedagoglcus.
© expounds and literary attitude

¥he second partA;xInsxxazax the philosophy of the literary formAthr@mgh

which it can find expression. More than the argument itself of the

Dialogue, the artistic form of presentation is the best iDustration

for +the anagogiec, serio-comic method towards youth, which Plato made

visible to poets and philosophers of the Dionysiac type.

Phaedrus is 80 much carried away by Socerates' speech on
love, which he finds more beautiful than thgigfgcourae aRkREx that
ne is afraid Lysias will make a poor showing if he consents to com-

pete with it. Thus he has entirely forgotten the enthusiasm which

he had for it not 1ong ago0, an& remembers only that one of the pol-

jticians had been abuszng the orator by calllng him & speech writer,

go perhaps ocut of prlég}(ﬂyslas may refrdn from writing. Ars not

‘the most influential and 1mpqrtgnt men in Greece ashamed to write

speeches; and leave writings behind them?through fear of being cal-
led sophists by posterity?w‘ Socrates is of the opposite opinion.
Only those who cannot write will noarish such a view. The proudest

of the statesmen are most fond of writings and leaving them for

_posterity. They care so much for praise that'wbenvthey write a

speech they add at the beginning the names of those who praise them
in each instance. kkxke After some explanations on this point,

Socrates concludes that it is clear that writing speeches in not in

itself & disgrace, but the disgrace coneists in speaking or writing -

not well, but disgracefully and badly.Sc the question comes up what

ig the method of writing well or badly. Phazdrurxx
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Phaedrus is deiighted.‘ Being ‘a youth with literafy as-
pirations, what greater pleasure could he find than such & discussion?
Since inthe visw of Plato this problem is not intellectual, but
refers to the arts of the nine Muses, the philosopher makes Socrates

introduce a fanclful myth about the grasshoppers who would be pleasﬁ
to hear them converse about such matters. A lover of the Muses
. ‘ _ C By Jeae e '
ought to know the story about the grasshoppers, The se grasshoppers
were once men before the birth of the Muses; and when the Muses wers
born and song appeared, some of the men were s0 overcome with delignt
‘that they sang and sang, forgetting food and drink, until at last,
uneonsciously they died. From them the tribe of the grasshoppers
afterwards arose, and théy have this gift'from the HMuses, that from
the time of their birth they med no sustenance but sing continually,
witnout food or drink. until they die, when they go to the Muses
to report, who honors each of them én eartﬁh:1
SOCRATES. «+.s+They tell Terpsichore of those who have
honoured her in dances,. and make them dearer to herj they
gain the favour of Erato for the poets of love, and that of
the other Muses for their votaries, according fo. their various )
ways on honouring them; and to Calliope, the eldest of the
Musger, and to Urania who is next to her, they make report of
those who pass their lives in philosophy and who worship !
these Muses who are most concerned with heaven and with
thought divine and human and whose music is the sgweetest. 8o
far many reasons we ought to %alk and not gleep in the
noontime. . _
Is not this myth a gentle, ironic satire on an old ecivilé:n

ization that lives from its traditional inheritance of xkm the

esthetic arts of the nine Muses, incessantly repeating what was once

1 - Phaedrus, 259 C, D, page 513 _

[N
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the utterance of the creative spirit?  Is not Socrates here in

the role of the awakener of the creative spirit who brings about

@

the birth of the nine Huses?
Socrates proceeds to place the problem: 1

If a speech is to be good, must‘not the mind of the
speaker know the truth azbout the matters of which he is
to speak? '

Phaedrus repliés,#ﬁ&h h&ﬁ%learning from the s&hool of
the.orators; that persﬁasi@n comes from what seems to be true, not
from truth; an orator doe; not nsed to ynow what is reallﬁ Jjuat,
but what seems just ﬁo the multitude who are to pass judgmeht, and
not whét is really good or noble, but what seems to be so.

Socrates then brings in the following example to illustrate what he
means:® -
SOCRATES. If I should urge you to buy a horse and
- Tight against the invaders, and neither of us knew what &
horse was, but I merely knew this about you, that Phasdrus
twinks 4 horse is the one of the tame animals which has
the longest ears-- ’

PHARDRUS. It would be ridiculous, - Socrates.

SOBRATHES. Ko, not yet; but if I tried to persuade
you in all seriousness, composing a speech in praise of
the ass, which I ecalled a horse, end saying that the
beast was a mostsvalusble possession at home and in war,
that you could use him as amount in battle, and that he
"was able 1o carry baggage and was useful for many other

purposes-- :

PHAEDRUS. Then it would be supremely ridiculous.

SOCRATES. But is it not better to be ridiculous

1 ~ Phaedrus, 269 E, page 513
2 - " 260 B, C,D, pages 515/51'7‘ :
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~than to be clever and an enemy?

PHAEDRUS. To be sure.

SOCRATES. Then when the orator who idoes not know
wnat good and evil are undertakes to persuadé a state
which is equally ignorant, not by praising the "shadow
of an ass" under the name of a horse, but by praising
evil under the name of good, and having studied the
opinions of the multitude persuades them to do evil in-
stead of good, what harvest do you suppose his oratory
will reap thereafter from the seed he has sown?

PHAEDRUS. ¥o very good harvest,

The untenable position of that oratory that plays upon
thie will of the multitude without regard'to what IzxzgasfxsmdxEadx
in the conscientous, individual judgment is good or bad, is thus
made ridigulous in the eyes of Phaedrus. But the art of speaking
could reply that she does not'compel anyone 1o learn t¢ speak
wi thout knowing the truth; he should learn the truth Tirst, and
then acquire the art of sgpeaking. Here Socrates has an objections:
"oratory is not an art, butua‘créft develd of art. According to

Lacenian wisdom, a real art of speaking which does not seize hold
- of truth, doe%not exist and never will. When Phaedrus wants to
examine this argument Socrates invites the grasshoppers to persuade
the fair young Phaedrus that unless he pay proper attention to
philesophy, he will never be able to speak properly about anything.
In the name of-the graséhdppers Socrates extends the conception of
rhetoric for all situations of life. Is not rhetoric in its entire
nature an art which leads the soul by means of words, not only.in

law courts and the various other public assemblages, but in private

companies as well? Phaedrus has not acquired this idea in the
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schools, According to him, the art of speaking angd writing is
exercised chiefly in lawsuits, and that of speéking also in ptblie

assemblies. He has never heards. of any further uses:l

‘SOCﬁA bs¢_ Then you have_heard only of the treatises on
rhetoric bJ Nestor and Odjsseus, whlch thev wrote when
thejﬁﬁad nothing to do at Troy, and you have not wsgrd of
that by Palamedes? ,

PHAEDRUS. Nor of Nestor's eithsr, unless you are
disguising Gorgias under the name of Nestor and .
Thrasymachus or Theodorus under that of Odysseus.

SOCPtATi‘JL;)‘ Pel‘hapq I amo P R N R

The impression that this passage gives 1is that Phaedrus
hes derived his concpeitons of rhetorie from the sophists of the
age and that on this subject he has not cultivated hisg mind in the
school of Homer.

Socrates now starts wkkk the argument with the guestion
whether the partiee in arlgﬁ:guit do not contend in speech about
the just and the unjust. Since thies ig the case he whose speaiking
i an art will make the same thing appesr to the same persons’ at

at

one time just and another, if he wishes, unjust, and in pelitical
speaking he will make the same things seen to the state at mxmEm
one time good and at another the cppoeite. Now Socrates =ontends
the Eleatic Palamédes, mesning the disciple of Parmenides Zeno,
has such an art of speakiﬂg that the same things appear to his

' i
hearers to be allke and unlike, one and many, stationary and in
rmotion, BO that%¥ﬁé art of contention and qpeéch'% not sonfined

to courts and polittal gathering« but appartntly. it it is an art

1 - Phaedrus, 261 B, C, paze 519 - -
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at all, it would be one and the same in all kinds of speaking,
the art by which a man %111 be able to produce a resenblance be-
tween all things betwesn which it can oe vproduced, and'to bring to
the lient the reseriblances nroduced and disguised by any one else.
To exnlain it more clearly, Boecrates askséjthe ﬁﬁestién whether
éeception is easier when there is much differance between things,
or when there is little. When Phaedrus concedés the latter to
be thg case, Socrates comes %o the conclusion that he who is to
deceive anothsr, and not to be deceived himself, must know accur-
ately the similarity and dissimilarity of things. Now it is im-
pomasible that a man not knowing the truth about a given thing, will
be able to recognize in 6£her thing= the great or small degree of
likeness to thaﬁ which he does not know. In'the cage of those m
who'se opinions‘aré‘at variance with facts and who are deceived,l
this error evidently slipsvin ﬁhruugh somg resemblances. Then
" he who does not understand the real nature of things will hot
pe sess the art of making ﬁis hea?éés rass from one thing‘to its
opposite by leading them thurough the'intervening reéemblances or
of avoiding such deception himself., So that it follows that he
o does not know the truth, but pursues . opinions, will it seems
attain an art of speech which is ridiculous &nd not an art at all.
Socrates now iﬁvifes Phaedrus to .look with wim in the
spéech of Lysias and what he himself had said, to find out which =k
shows art and which the lack of art. @fxwinxawr Phaedrus con-

sents since he finds that their talk is too abstrasct, because it

B R AU IR
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lacks sufficient examples. MHaif his own two discourses Socrates
.1
remarksi

And by some special fortune, as it seems, the two dis-
courses contain an example of the way in which one whe knows
~the truth may lead his hearers on with sportive words; and I,
Phaedrus, think the divinities of the place are the cause
thereof; and perhaps, too, the prophets of the Huses, who
are singing above our h=sads, mayv have grantéed this boon to
us by inspiration; at any rate, I possess no art of speaking.

Here 8mmx Plato sﬁapes as an artist an argument that he
does nét express with words. An emotional youth like Phaedrus, who
doeﬁnot know tha aifference between XxXmkk objective +truth and
opinion and finds an argﬁmen% about it khxmmg too aﬁstract,lis‘to
ve led on with sportive words of poetic deceptions, which he has to
learn to discover for himself before he can approach such a serious
subject like rhetoric.

Socrates makes ﬁx.Phaédrus reed the beginning of ILysias'
discoursé:z '
PHABDRUS. You kndw what my condition is, and yoﬁ have
heard how Iuwthink it ie to our advantaze to arrange these
matters. And I claim thet I ought not to be refused what I
ask because I am not your lover. KFor lovers repent of=---...

Socrates elicits from Phaedrus that there are certain
matters about which p50ple zx® agres, and others about which they
are at variance. When we say“iron"or'%i;ver“ we all understand
the same thing, Wnen we say "justice® or "goodness" we disagree

-with each other and often with ourselves. Rhetoric will have the

greater power to deceiwe in things about which we are doubtful, than

i

et Tk St A

1 - Phaedrus, 262 D, page 523
2 - 262 K, pages 523/525
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: . who

sprrkxixkmgx Iin things about which we agree. Then hg«is to
develop an art of rhetoric must first make a methodical divigion
and écquire a clear impression of each class, that in which people
must be in doubt.and that of which they are in doubt. Love
. bélongs to.the doubtful things, Phaedrus finds, otherwise Socrates
could not have said that he is an injury to the beloved and to the
lover, and again that he is the greatest of blessings. Bocrates
asks Phaedrus whether he fkmdrxXmxm had defined love in the begin-
ning, for he hae gquite forgotten. Punasdrus. replies with enthusi-
asm,"Yes, by Zeus, ard wonderfully well." Whereupon Socrates eXx-~
claims:

Oh, how much morz versed the nymphs, daughters of

Achelous, and Pan, =on of Hermes, are in the art of

speech than Lysias, son of Cephalus! Or am I wrong,

and did Lysias also, in the begimning of his discouree

on Love, compel us to suprose Love t0 bs some one thing

which he chose to consider it, and did he then compose

and finish his discourse with that in view?...

The jest of serio-comic Socratic wisdom, in this explanation,
does not lie in the logical demand of the definition of love, for
we maintain that the Dialogue"Phaedrus" is just such a good comedy
as Paillerontis comedy, "Le monde' ol s'ennuie® which treats a sim-
ilar. theme with French muk¥xx native wit. The jest lies here in
this remark that Socrates urges that the theme of love ought to
. be treated for a young man in a poetic manner, in the manner of

the nymphs and Pan, the son of Hermes.

The formal discussion sbout rhetoric in which Plato

,
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brings in very pertinent prineciples , is in thie dialogue more
than‘an argumentative‘thame; it is an artistic theme intended %o
show the character of Socrates and Phaedrus and the necessity of
serio-comic, anagegic treatment which the state of mind of this
youth requires. | |
Going back to thne beginning of Lysias’ gspeech, Socrates
calls the attention of Phaedrus that Lysias does not begin at the
beginning but undertakes to swim c¢n his back up the currenﬁ of his

discourse from its end, and begine with what the lover would say

"at the end to hisg beioved. The parts of the discourse are thrown

out helter-skelter. It does not fullfil the requirements of &
good discourse that must b= orgénized like & living being, with a
body of its cwn so as not to Be headless or footless, but to have a
middie and members, ooﬁposed Zaxg in fitting relation to the whole.
Lysias' speech reminds Socrates of an inscription on the tomb of

Midas the Phrygian, where the lines are s0 arranged that it makes no

difference whether any line of it is put firset or last. BUREAENS

XkxkansxmadwskYy  Phaedrus is humbled. To Socrates' question

whether he knew any rhetorical reason why Lysias nad arranged his

topics in this order he felt moved to answer:t

Tou flatter me in thinking that I can discern
hig motives so accurately.

TRExRERamr gk xanx Ry sk s XK apaann _
Phaedrus concludes the discussion of the speech of Lysias

AL

with the remark:

You. ahe making fun of our discourse, Socrates..

1 -~ Phaedrus, 264 C, page 529
2 = " 264 B, pags 531
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By way of contrast Socrates discloses the structure of
the two discourses whid he himself gave under the inspiration of
the nymphs. Ve haye already quotegizmpoftént passages that &o6n-
tein:the analytical retrospect concerning their rhetorical arrange-
ment. He arrives at the genefal idea that in his cﬁance utterances
were invwlved two principles: that of perceiving and Wwinging togethe
in one idea the scattered particulars that one may make clear by
definition the particular thing which he wishes to explain, and
that of dividing things again by classes where the natural joints
are, and not trying to break any part aftef thd manner ¢f a bhad
CATTET . The man who is able to see things that can naturally bhs
cdllected inte one and dividedik into many, Socrates declares he
would follow after, and "walk in hié footgteps as 1f he were a god!

Phaedrus agrees that this method may be called diale&tid,'
but it seems to him that rhetéric sﬁill egcaped them. Socfates
starts enumerating the technical regquirement for a speech as orators
of “hi#. time taughts the introduction first, the'na;rative second,
with the testimony after it, third the proofs, fourth ihe‘probaﬁilr
ities, confirmation and further confirﬁation. He mentions the
orator Theodorus, who tells how refutationsand further refutation
must be accomplished, the Parian Zvenus who invented covert allu-
gion, Gorglas and Tisias who saw that probabilities are more %o be
esteemed than truth, who taught how to make small things ZERE seem

great, and invented conciseness of speech and measurelees length on

all subjects. He mentions further Prodicus who objected that dis-
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courses should be neither long nor short but of reasonsbvle length, 1

alludes to ‘ :
FRxewexknxkpexnamexud, Hippias from Elis,and to Polus who in a learned?
manner taught duplicaﬁionx angxgErsa sententiousness and furative-
nesé, Licymnius who enforced beauvtiful diﬁtion, Protagoras who
taughf correctness of diétion, the mighty &g Chalcadonian who gx&x
géve precepts concerning tearful speeches to arouée gity”mr old age
and poverty and for rousing large companyes 40 laugh, and socthing
them again by his charms when they are mxrizd angry, snd for divising
and abolishing calumnies on any grounds whatsoever. Socrates fine
ally comes t0 the last technical requirement of a good speehh, the
 conclusion which some call recapitulation whereas others give an~
-0ther mame to it but sbout which all agree. Thus is brought before
the readsr the scholastic points of rhetorié in Socrated age.

Now Socrates proceeds with the attack against this schol-
asticism. Suppose some oneé should come to Phaedrus' friend, the
physician Eryximachus, or to his father Acumenus, and should say
that he.knows how to apply various drugs ¢ people o as to make
them warm, if ve wished, cold, and he can make them vwomit if he
1ikes, or can make their bowels ™Move. Could he claim, oﬁ the
basis of this knowledge, that he is a physician and can make any
other men a physicianvto whom he imparts the knowlédgé of the se
things. Phaedrus answers that his friends would ask him whether
he knew whom he ought to cause to do these things, and when,-and how
much. iIf he could not answer these questions in the affirmitive
they would say that the man was cfazy, and imagined, becauserhé had

read something in a hook, or had stumbled upbn some medicine, that he
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was a physician when he really had no knowledge of the art. The
same would be the case if some one should go to Sophocles or
Egripides and should say thatlhe knew how to make very long.speechés
gbout a xzEY small matter and very shorf ones about a gre&t affair,
and pitiful utterances, and again terrible and threatening ones.
The poets would laugh at him if he thcught, by imparting those
‘things, he could teach the art of writing tragedies, Tor tragedy
wag anything else but ithe proper combination of these detzile in
such 2 way that theylharmonized with each other and with th whole

At this point.

composition, ,@ocrates inculcates to Phaedrus that these poets
" would not rebuke him harshly, but being musicians they woﬁld say.
;in gentler tones that he XKrows the necessary preliﬁinaries of har-
mony and not harmony iteelf. In s similar'sbirit the physician
Arumenus would reply to his maﬁ that he knew the preliminaries of

medicine and not medicine-iﬁself. The mellifluons zdExXEEEXXX
that the

Adrastus or Pericles would reply in 2 similar gentle toneagﬁﬁﬁﬁéaéggaﬁ

the ssholastic pointg of ghetoric is only a preliminary to rhetoric.

Being led thus so far, Phaedrus inguires how and from whom

‘the truly rhetorical and persuasive art is to be acquiredQ Socrates
xeplies that in order to become a perfect orator one must XaxeE be
énadwedt first with a natural gift. To this gift muét‘ﬁe added
khcwlédge and practice. But the gquest of this knowledge and
practice does not lie along the path of Lysias and Thrasymabhus.

To take the example of‘Pericles, the most perfect orator in exist-
ence, his natural abilities were aided by his contact with the

philosopher Anaxagoras, who taught him the nature of mind ad the

s

i
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lack of mind, for all great arts demand discussion and speculation
.about nature. From such pursuits i loftiness of mind anipffect-
iveness in all directions seem somehow to come. The method of
rhetoric is much the same aé the method of the art of healipg; in
both cases one must analyse X%z = nature in one that of themiyx

~ body, and the other that of the soul. One must pfoceed in a
gcisntific mannan not merely‘b& practice and routine, to impart
health and strength to the body by prescribing medicine'andﬁiet,

or by proper discourses and training to give to £he soul the desired
helief and virtue. One cannot acquire any appreciéble A
knowledge of the nature of the soul withput‘knowing the nature of
the whole man, and aé Pﬁaedrus adds, if Hiﬁpoﬁratas the Asclepiad
ig to be trusted, one cannot know the nature of the body =mklxyx
sither, except in that way; _‘Socrates suggests that in this case
they ought not to be_contenthith the authority of Hippocrates, but
to see also kg if their reason agréss with him on exémination. In
considering the nature of anything one must see'firs; whether it is
simple or multiple, and then if it is simple, énquire what power of
écting it possesses, or of béing acted upon, and by what it is_ébted
~upon. If it has many forms, one must number them, and ¥kx then
see in the case of each form, what its action is, and how it is

acted upon, and by what. Thus one can proceed scientifically. The

man whose rhetorical teaching ies a real art, will explain accurately .

the nature of that to which his words are to be addressed, and that

is the soul. The goal of all his effort is to produce conviction
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in the soul. Any one who seriously teaches the art of rhetoric
will first describe the soul with perfeft accuracy, and make us see

whether it is one and all alike, or, like the body, of multiform

zspect. Becondly, he will say what its-action.is, and tpward'what
it is directed, or how it is acted upon and by what. Thirdly, he
will classify the speeches and the souls and will'adaﬁt each to the
cther, showing the causes of the gffects produced, and why one kind
of soul is nascessarily persuaded dy certain c;asses of kzmmimrax
speeches and anothef is not. Those who write treatises on the
art of speech nowadays, are decelivers, and coneeal the nature of
the soul though they know.it very well. Until theynwrite and
gpeak by this method we cannot believe that they write by the rules
of art. When Phaedrus asks what this method is, Socrates replies
that it is nop easy to tell the exact expressions to be used, but
he will tell how one must write if one is to do it, so far as poss-
ible in a truly artistic way. | |

Examxaxma&xxxxgxkﬂkxxixxkxn;xxnxxxxukixxﬁgaxkx#hxﬁx&ﬁnxaﬁmﬁ!
atxthisxpmﬁxtxmmmkﬁxkagxxnaxﬁmﬁxiﬁkkm&xﬁxxxxxsxkamxkfknxphxxkxagx
p#ﬁxhxkmgxxxxXﬁxkamuxaxxxxkﬁaxxxxpxxxhaixgixakximxighxxxxapigﬁtiax
KuxkMkuikian

From a.moaern point of view; one would expect that

Socrates at this point would lay the foundation for some sort of
écientific psychology. What he actually does is to lay the

foundation for "psychagogia®", a method of how t0 lead the goul on.
1

‘He sums up his view in the following manner:

[P——

st

]

1 - Phaedrus, 271 D, B, 273 A, B, pages 553/555
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Since it ig the function of speech 1o lead souls by
persuasion, he who is to be a rhetorician must know the
various forms of soul. Kow they are so and so many anid
of such and such kinds, wherefore men also are of differ-
ent kinds; these we must classify. Then theye are also
various classes of speeches to one of which every s&speech
belongs. So men of a certain sort are easily persuaded
by speeches of & certain sort for & certain reasgn to
actions or beliefs of a certain sort, and men of another
sort cannot be persuaded. Thne student of rhetoric must,
accordingly, acquire a proper knowledge of these classes
and then be able to follow them accurately with hisssuses
when he sees them in the practical affairs of life; othes-

wise he can never have any profit from the lectures he may
have heard. But when he has learned to tell what sort of
man is influenced by what sort of speech, and is able, if
he comes upon such a man, to recognize him and to convince
himself that this is the man and this now actually bebre
him ig the nature spoken of in a certain lecture, to which
he must now make a practical applicstion of a certain kind
of speech in a certain way to persuade his hearer to a
certain action or belief - when he has acguired all this,
and has added thereto a knowledge of the times for speaking
and for keeping silence, and has alsc distinguished the
favourable ® occasions for brief speech or pitiful speech
or intensity and all the classes of speech which he hs
learned, then, and not till then, will his art be fully
and completely finighed; and if anyone who omits any of
these pointe in his speaking or writing claims to speak by
the rules of art, the one who disgbelieves him is the better
man. "Now then," perhaps the write of our treatise will
say, "Phesedrus and Socrates, do you agree to all. this? Or
must the art of speech be describved in some other way?"

~ PHAEDRUS.. Ko other way is possible, Socrates. But
it seems a great risk to attain to it.

Since this road to the art of ghetoric seems to

Pheedrus kre& long and kmm rough, Socrates suggests that they should

find out whether there is not a shorter and easier road to this art.

Perhaps there 1s no need, as the xRmk orators say, of treating thése

matters with such gravity and carrying them bvack so far to first

principles with many words, They say in the courts nobody cares

for truth, about what is just and good, but for that which is con-
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|

in speech, must fix his attention upon probability. For sometimés |

vincing; and that is probability, so that he who is to be an artist

one must not ever tell what.was-actually done, if it was ngf likely

to bé done, but what waS'probable.mhether in agcusation or ind@fence.%
So.that a speaker must always aim at probability, paying no atten-
tion to truth. This is the theory of the orator %k Tisias, who
suggested mxmaxm the following case: if a feeble and brave man X=
assaulted a strong coward, and robbed him of his cloak Er sonething,
antd wes brought to mxtrial for it, neither party =mkmmkm ought to

speak the truth. The coward should say that.he had not been assault-

ed by the brave man alone, whereas the other should prove that only

they twoe were present, and'use the argﬁmeﬂt: *How could & little
man like me assault such a manrés_he is?" The coward will not
acknowledge his cowardise, but will perhaps try to invent some
other lie, .and thus give his opponent a chance to confute him. But
even if one clings to the theory of prevability, one has to keep in
mind that probability is_accepted by the people because of the like=
ness t0 pxaxsm truth; bud he who knows the truth is always best able
to discover likenesses. Therefore the necessity for the orator

of taking account of the character of_his hearers, and of beihg

able to divide things'by classes and to comprehend particulars

under a general idea, is indéspeﬁsible for the art of speech. Al~
fhough such an ability df psychological adjustment and logical

training cannot be gained without much diligent toil, the wise man

will strive for it so that he may be able to speak and to att in

a manner pleasing to the gods. A man of-gense should prattice
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to please not his fellow slaves, but his good aﬁd noble masters.
Thereforg the long and difficult road ought not to be shunnéd . |
Exsrxfrmmaghmxxiawprknixafxpraxanikiky A man trained én this road
wili attain his better'ends even from the viewpo?nt of probalility
in the art of speech. .
After this conclusion of the‘discﬁésionm on rhetofic, Plato
proceeds to state the literary attitude of hie philosophy, wimx
which he has maintained during his 1ife. Socrates starts the dis-
cussion ahout the propriety and impiopriety in writing. He =mk=mx'
asks Phaedrus whether he knows how he can act and speaX best gboub
rﬁet@ric go as to pléase‘@od best . Sinée Phaedrus gives a nega-
tive anaewer, Socfates proéeeds to tell him & tale which he pretends
to have heard from the ancients, but for the truth of which he
cannot vouch.: The tale is as follows:l

I heard, then, that at Naucratis, in Egypt, was one
of the ancient gods of that country, the one whose szcred
bird is ealled the ibis, and the name.of the god himeself wgs
Theuth. He it was who invented numbers and arithmetic and
geometry and astronomy, alsgo draughts and dice, and, most
important of all, letters. Now the King of all Egypt
at that time was the god Thamus, who lived in the great ciy
of the upper region, which the Greeks call the Egyptian
Thebes, and they call the god himself Ammen. To him came
Theuth ® show his inventions, saying that they ought to be
imparted to the other Egyptians. But Thamus asked what use
there was in each, and as Theuth enumerated their uses, ex-
pressed praise or blame, according &s he approved or dis-
approved. The story goes that Thamus said many things to
Theuth in praise or blame of the various arte, which it
would take too long to repeat; but when they came to the let-
ters, $ZkExEEympxk "This invention, O king," said Theuth,
"will make the Egyptians wiser and will improve their mem-
ories; for it is an elixir of memory and wisdom that I have
discovered." But Thamusg replied, "lMost ingenious Theutl, one
man has the ability to beget sarts, but the ability to judge

1 - Phaedrus, 274 C, D, B, 275 A, B, pages 561/565




134

"of their usefulness or harmfulness to thelir usgeds belongs to
ancther; and ymr now you, who are the father of letters, have
been lead by your afféction to ascribe to them a power the op-
poeité of that which they xk really possess. For this inven-
tion will produce forgetfulness in the minds of those who
learn to use it, trust in writing, produced by external
characters which are no part of themselves, will discdurage
the use of their own memory within them. You have invented
an elixir not of memory, but of reminding; and you offer jour
pupils the appearance of wisdom, not true wisdem, for they
will read many things without instruction and will therefore
geem to know many things, when they are for the most part ig-
norant and hard to get along with, since they are not wise,
but only appear wige."® :

FHAEDRUS. Socrates, you easily make up storiss of Bgypt
or any couniry you please.

It is interesting that Plato makes Phaedrus remark that
the gddzry which Socrates.p;etends to have heard, ig one that
Socrates made up.. It is thé more interssting since he says "stories

-of Hgypt or any okhExxeEmmmkxxi b&untry you please®. The name
Thamus for Ammon points to Syria. Professgor Taylor ! asxe the
guestion, "Iw the name Thamus, which has perplexed the commenﬁa&ms,
due to a presumably wilful confusioﬁ with the Byrian Thammuz?"

'In favor of such a supposifion there 1s one undeniable fact: the
figure of the Syrian Thammuz is identical with the Greek figure of
gdonis, the symbolig figure of a youth to be initiated in the
mysteries of Aphrodite at her ghrine in Paphoé‘ Since in the
light of our inquiry thé Dialogue "Phaedrus” presents the mystag-
ovic'method how to initiate a youth into Dionysiac philosophy, and
gince in post-Socratic pastoral poetry the figure of Adonls ie the

it is not surprising that

‘Q%Ftral myth pf 1n1t1@+;op,,¢he nagme-Thamus that is identical with

e ' Lo BT

-

1 - Plato, The Man and His Work, by A. I. Tavlor, The Dial Press,
New York, 1929, footnote page 316
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the figure of Adonis, is used.

Socrates replies to thxsxghixkknatgﬁx Phaedrus,

who guesses that Socrates had made up the story, in a manner that

shows that one cannot lead on the young folks with stories that

- . 1
originated in Gxmmrawm Greece:

They used to say, my friend, thnat th=2 words of the oak
in the holy place of Zeus at Dodona were the first prophetic
utterances. The people of that time, not being as wise as
you young folks, were content in their simplicity to hear an
oak or a rock, provided only 1%t spoke the truth; but to you,
perhaps, it makes a differemcs who the speaker is and where
he comes from, for you do not consider only whether his words’
are true or not.

PHAEDRUS.  Your rebuke is just; and I think the Theban
is right in what he says about letters.

Boerates now states his attitude on writing, that is the

(=3

nresupposition for Platonic philbsqphy and the Platonic tradition

in zeneral:

2

He who thinks, then, that he has left behind nim any
art in writisng, and he whe receives it in the velief that
anything in writing will be clear and certain, would be an
utterly simple person, and in truth ignorant of the prophecy
of Ammon, if he thinks written words aré of any use except
to reming him who knows the matter about which they are
written. :

. FHAEDRUS. Very true.

S0CRATES. Writing, Phasedrus, has this strange quality,
and is wery like painting; for the creatures of painting

‘stand like living beings, but if one asks them a question,

they preserva a solemm silence. Ahd so it is with written

~ words; you might think they spoke as if they had intelligence,

but if you question them, wishing to know asbout their sayings,
they always say only one and the same thing. And every

word, when once it is written, is bandied about, alike among
those who ynderstand and those who have no interest in it,

1 - Phaedrus, 275 8, C, page H6H

2 -

" 275 ¢, b, E, pages 565/667
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4nd it knows not %o whom %o speak dr not to speak; when
ill-treated or unjustly reviled 1t always needs its father
to help it; for it has no power towmprotect or help itself.

PHAEDRUS. You are quite rignat about that, too.

The statement that writing has"this strange quallty, and
- . be the férerunner of
is very like painting®, seems to pjpavedrangkkxxyuxk the slogan

of Horace's "Ars Postica"s Ut picturs poesis (poetry is like paint-

ing). This Soeratic zttitude on writing which Horace had, is test-

0

ified to by the following lines in his "Are Postica®:”

Seribendi wecte sapere est et principium et fons.
rem tibi Socraticae poterunt ostendere chartae, .
verbaque provisam -rem non invita sequentur.

(Of good writing the source and fount 1s wisdom.
Your matier m the Socratlc pages can set forth, and
when matter is in hand words will not be loath to follow.)

(translation H. Rushton Fairclough, Loeb Classical dlbrary)

The famouu German critic, botthold mp&ramm Lessing, who
ppesis

fought against ﬁt plctunahyﬁx in his famous thesis "Laokoon oder
iiber die Grengen der Maler81 und Dichtung", from esthetic prenisss
that are in themselves incontestible, does not seem to have been
aware of the skeptical, philosophic background of thought out of
whlch this analogy arose.

In opposition to the written word, Socrates extolq the
gpoken words®

Wow tell me; is tnere not another kind of speech, or

word, which shows itself to be the legitimate brother~of
this bastard one, both in the manner of its begetting and
in ite bettel and more powerful nature?

PHEEDRUS- What is this word and how is 1T hegotten,
ag you sgj?

1 - Horace, Ans Poetica, verse 361
2 . o n Cr309,/311
3 - Puaedrus, 276 A, page 567
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SOCRATES. The word which is written with intelligénce
in the mind of the learnsr, which is able to defend itself
and knows to whom it should speak, and before whom to bhe
silent.

FHASRIRUB. You mean the living and breathing word of
him who knows, of whicn the written word may Justly be
called the image.

The strees on'%ﬁe‘living and breathing word " is 2 spir-
ituazl principle of Plato's philosophy that is shared by the greatest
teachers of humanity. As &% ie well Xnown,in Plato's "Academy"
the oral instruction was of far greater importance than the study
of Plato's writings. The strese on"the living and breathing word"
is1a spiritual principle of the entire Blatonic tradition. It is
due oniy to the devélopment of a scientific language in the age of

the printing press‘that the written word has become for modern

humanhity of gxre most important significance. But on the other

infinite misunderstandings concerning the attitude ofwriters of
former times who wrote from a religious, philosophic, ethical or
poetic polnt of view.

Yot only the esoteric, x&kxgxaszkaxk Dionysiac ba kvround,

pﬁt also the very nature of +the human mind, brought Plato to such
8 skeptical'evaluation of the writiten word. In his "Epistle VIIY
we find a p&ssage that explains this skeptical evaluation of the
written word:l

Gvery existing object has three things which are the

necessary means by which knowledge of that object 1s ac~
guired; and the knowledge itself is a fourth thing; and

1 - Epistle VII, Loeb Classicel Library, 242 B,C,D, 343 B,C,D,X, |
344 A, B,C D pages 533/541 A

7
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as a Tifth thing one must postulate the object itself

which ls cognizeble and true. First of these comeg the
name; secondly the definition; thirdly the image; fourthly
the knowledge. Tf you wish, then, to understand what I
am now saying, take a single example and learn from it what

~applies to all. There is an object called a circle, which

% has for its name the word we have just mentioned; and,
secondly, it has a fléefinition, composed of names dnd verbs
for “that which is everywhere equidistant from the extremit-
ies t0 the centre” will be the definition of that object which
has for its name "round® and “spherical® and"circle®. And

in the third place thare is that object which is in course

of being portrayed and obliterated, or of velng shaped with

a lathe, and falling into decay; but none of these affections
is suffered by the cirecle itself, whereto all these others are
relsted inasmuch as 1t is distinet therefrom. Fourth comes
knowledse and intelligence and true opigion regarding tie se
objects; which does not exist in vocal utterance or in

bodily forms but in souls; whereby it is plain that it differs
both from the nature of the circle 'itself and from the three
previously mentioned. And of those four intelligerice ap-
proaches most nearly in kinship and elmllarlty to the fifth,
and the rest are further removed.ses.cs..

es+ And none of the dbgects, we affirm, has any fixed
name, nor is there anything to prevent forms which are now
called "round" from being called "straight", and the "straightt
"tound"; and men will find the names no less firmly fixed
when they have shifted them and apply thenm in an opposite
RHEE Sense. Moreovasr, the same account holde good of the
Definition also, that, inasmuch ss it is compounded of names
and verbs, it is in no case fixed with sufficient firmness.
And s0 with each of the Four, thelr inaccuracy is an endless
topies but, as we mentioned a moment age, the main point is
this, that while there are two meparate things, the real
egesence gnd the quality, and the soul seeks to know not the
quality but the essence, each of the Four profferm to the soul
either in word or in. concrete form that which is not souglht;
and by thus causing each object which is described or exhib-
ited to be always easy of refutation by the senses, it fills
practically &1l men with all rammer of perplexity adduncsr-~
tainty. in respect, however, of those other objects the
truth of which, owing to ocur bad training, we usuzlliu do not so
much as sesk--being content with such of the imazges as are
proffered,-those of us who answer are not made to look ridicu-
lous by those who guestion, we beiriz capable of analysing
and conviecting the Four. But in all cases where we compel a
man to five the Fifth as his answer to explain i%, anyone who

i
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is able and willing to upset the arzument gaine the dayr,

and makes the person who is expounding x his view by sbeech

or writing or answers appear to most of his hearers 40 he
whelly ignorant of the subjects about which he is attempting
to write or speak; for they are ignorant sometimes of the
fact that it is not the soul of the writer or sveaker that

1s being convicted but the nature of each of the Four, which
is essentially defective. But it is the methodical study

of all these stages, passing in turn from one to another, up
and down, which with difficulty implants knowledge, when the
man himgelf, like his object, is of a fine nature; but if

hie nature is bad~~and, in fact, the condition of most men's
souls in respect of learning and of what are termed *morals"
ig either naturally vad or else corrupted,--then not even
Lynceus himself could make such folk ses. In one word,
neithdr receptivity nor memory will ever preduce knowledge in
him #ho has no affinity with the object, since it does not
germinate to start with in alien states of mindj conseguently
neither those who have no natural connexion or affinity with
things just, and all slse that is fair, although they are

both receptive and retentive ih various ways of other things,
nor ¥yet those who possess such affinitv but are unreceptive
and unretentative--none, I say, of these will ever learn to
the utmost extent the truth of wirtue nor yet of vice. For
in learning these objects it is necessary to learn at tine same
time both what is false and what is true of the whole Existencs
and that through the most diligent and prolonged investigation,
ag I salid at the commencement: and it is by means of tne exam-
ination of each of thesge objecte, comparing one with another--
names and definitions, visions and sense-perceptions,--proving
them by kindly groofs and employing questionings and answerings
that are void of envy--it is by such meansg, and herdly so, that
there bgrsts.out thg‘light,of intelligence and reason regarding
each_obsgct in the mind of him who uses every effort of which
mankind is capable. :

And this is thebreason why every serious man in dealing
with really merious subjects carefully avoids writing, lest
thereby he may possibly cast them as a prey to the envy and
stupidity of the publie. In one word, then, our conclusion
must be that whenever one sees a man's writisn compositions--
whether they bhe laws of a legislator or anything else in any
other form,--these are not his most serious works, if so be
that the writer himself is serious: rather those works abide
in the fairest region he possesses. If, however, these really
are his serious efforts, and put into writing, it is not "the
gods" but mortal men who "Then of a truth themselves have
utterly ruinsd his senses."
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This argument -of Plato prepares us to understand the 1it-

erary attifude that Soarates eXpresses to Phaedrus. This literary
) FUn _g Lk e V\A.. e - eulasd /w& ﬁa"—’ffa Fer i
attitude , in sur view, référs @ﬁ post-Sodratic poetry, 4o the lowe

poetry of Theocritus, to Virzil's "Eclogues", to Catullus, to
Horace, to Ovid, to Martial; Juvenal and Persius; tolthe great
wrkxExsxpfxkEsxRentiesannE poeﬁs and phi1050bhers of the Renalissancs
and especially to the ethos of the great HBlizabethan poetsz;

SCCRATES. .+.... Now tell me this. Would a sensible
hushandman, who has geeds which he cares for and which he
wishes to0 bear fruit, plant them with serious purpose in
the heat of summer in some garden of Adonis, and delight in
seeing them avpear in beauty in eight days, c¢r would he do that
gort of them, when he did it at all, only in play and for
amusement? Would he not, when he wanr in earnest, follow the.
rules of husbandry, plant his seeds in fitting ground, and be
pleased when those which he had sowed reached their perfection
in the eighth montw?

PHAEDRUS. les, Socrates, he would, as you sav, act in
that way when in earnest and in the other way only for amuse-
~mant .

SOCRATE S. And shall we suppose that he who has knoWledge
of the just and the good and beautiful has less sense about
‘his seeds than the husbandman?

PHAXDRUS. By rto means.

SOCRATH S. Then he will not, when in earnest, write them in
ink, sowing them through a pen with words which cannot defend
themselves by argument and cannot teach the truth effectually.

PHAEDRUS. No, at least, probably not.

SOCRATES. HNo. The gardens of letters he will, it seems,
plant for amusemsnt, and will write, when he writes, to
treasure up reminders for him elf, when he comes to the for-
getfulnegs of old@ge, and for others whoe follow the sams path,
and he will be pleased when he sees them putting forth tender
leaves. When others engage in other amusements, refreshing
themselves with banquets and kindred entertainments, he will
pasg the time in such pleasures as I have suggested.

1 - Phaedrus, 276 B, C, D, pages 567/669
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Tne garden of love letters in post-Socratic, ancient
classical litesrature, and in Renaissance literature, whether ad-
dressed %0 peautiful bOJS or to Xhm poetic mistresses, are gardens
1 "norti Adonidis
of Adonls, of which Socrates speaks. The gardens of Adonlﬁﬂyere
pots in ﬁhich'glowers were rapidly forced,to die again equally
rapidliy."
The Daalogue "Phaedrus" is an illustration both of the
love
play and amusement of poetlg&llterature that followed the Platonlc
tradition, and of the serious purpose that was behind this love
literature.  The discourse on love +that Socrates gddressed to
his love instinect
Phaedrus, arou31ngAunder proner reservations, Eksxkarexinstixgk

is & seed Xmxxk planted in the garden of Adonis, rapidly forced, to

die again equally rapidly. when Phasdrus had come to his mystic

" experiesnce "at the close of his dealings in love“. This conver-

sation on love Held in "the heat of summer" is a conversation with

Phaedrus Adonise, Wwith Phaedrus Thammuz. docrates does not expect
that Phaedrus, after this coﬁversétion, will emerge a different man
within eight days. He doesﬁnot egpect that Phaedrus, after haiing
listened to the discussion on rhetoric that has outlinedlfor him
%Hx long and difficult road, ﬁill profit immediately. But while
treating him in such a mysthOgic, sefio-comic Way s Socfates hag
aserious purpose"in mind, for seeing a long process of development
in Phaedrus, if the latter remains iﬁ erotie, poetic, spiritual
contact with hinm. With such a similar serious purpose in view,

the erotic, ancient cla351cal literature and Henailssance pasmkzyxx

1 -~ Plato, The idan and His Wﬁrk by A. B. Taylor, The Dial Press,
1929, footnote page 317
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sonnet poetry were written.

To Socrates' suggestion about the garden of letters

+ Planted for amusement, Phaedrus replies: 1

- A noble pastime, Socrates, and a contrast to those
base pleapures, the pastime of the man who can find amuse-
ment in discourse, telling stories about Justice, and the

other eubjscts of which vou speak.

Yet Socrates 1ifts him up 10 a higher level in pointing out the

' su@erierity of philegophic discourse: 2

SOCRATHES. Yes, Phaedrus, so it isj but, in my opinion,
sericus discourse about them is far nobler, when ohe enmpldyes
the dialectic method and plants &and sows in a fitting soul
.intelligent words which are able to help themselves and him
who planted them, which are not fruitlese, but yield seed
‘“from which there gpring up in other minds other words capable

~of continuing the process for ever, and which make their

possessor happy, to the farthest pogsible limit of human
happiness.

The presupposition for speech writing as an art is then

summed uyp by Socrates;3

A man must know the truth about all the particular things
of which he speaks or writes, and must be able to define ‘
everything geparately; then when he has defined them, he must
know how to divide them by classes until further division is .
impogsitle; and in the same way he musy understand the natiure
of the soul, must find out the class of speech adapted to éa2~h
nature, and must srrange to adorn his discourse accordingly,
offering to the complex soul elaborate and harmonious dig-
courses, and simple talke to the simple soul. Until he has
attained to all this, he will not be able to speak by the
method of art, s6 far ae speech can be controlled by method,
gither for purposés of instruction or of persuasion. This
has been taught by our whole preceding discussion.

Socfates‘then sume up his great literary attitude of

SR, megn b i e

1
-2
-

- Phaedrus 276 E, page 569

" 276 B, 277 A, pages 569-571
" 27" B, C, page 571

Bediagr -
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'Sapientia Socratice Jocoseriga:l

‘But the men who thinks that in the written word there is
‘necessarlily much that is playful, and that no written dige~
course, whether in metre oY in prose, desérves tote treated
very seriously (and this spplies also to the recitations of
of the rhapsodes, delivered t0 sway peuplé's minds, without,.
opportunity foxr aues*ionxng and teachlng). but that the best
of them really serve only to remind us of what we know; ad
who think& that only in words about justice and beauty and

5 h ”nﬁ§w, B goodhens spoken by témchers for the sake of instruction ahd
i . and really written in a soul is clearfiess and perfection and
£ - merious value, that such words should¥ considered thé

épeaker's own legitimate offspring, first the word within
hims21f, if it be Tound there, and secondly its descendants
“or brothers which may have sprung up in worthy manner in the
souls of others, and who pays no attention to the other words,-
that men, Phaedrus, is likely to Ye such .as you and I might
‘pray that we ourselves may become.

1

"We have amused ourselves with talk about words long

enough", Socrates continues. He sends Phasdrus with a message to

Lysias:®

P ' e It he'ﬁas‘composed his writings with knowledge of the

: truth, and is able to support them by discussion 6f that
which he has written, and has the powsr %o show by his own
gpeech that the writtar words are of little worth, such a manw
- ought not to derfve nis title from.such writings, but from the

serious pursult which underlies them.

Such a2 man would be called a philozophers, Socrates main-

 taines:d , ‘ . : : o o
| S On the other hand, he who has nothing more vyslusble
A © than the things he has compesed or written, turning his words
o C up and down &t his leisure, adding this phrase and taking that
‘ away, will you not proparly address him as poet o writer of
sneech@a or of laws? .

Socratea sends also a message t0 Phasdrus' friend, the

1ater famoua orator, Isocrates:?

“”ﬂgg ’ . PEA&DRUS. The fair Isocrates. What message will you

bR
1 - Puagdrus, 277 B, 278 A, B, pages 573/575
< - 273, G, page 575

3 - " 278, DE, pages 575/577

G: o 279,A, B, Page 57?
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give him? What shall we say & that he is?

BOCRATES. ~ Isocrates i€ young yet, Phaedrusi; however,
I am willing to say what ¥ I prophesy for him.

PHARDRUS. ‘What is it¢ ‘ i
SOCRATES. I thinkhe has a naturs. above the sPeaches of
Lysias and possesses a hobler character; 30 that T should not
- be surprised if, as he grows older, he should sd excel in his »
present studies that all who have ever treated of rhetoric
. shall seem leés than children; and I suspect that these studies.
-will not satisfy him, but a more divine impulse will lead him
- to greater things; for my friend, somethlng of philosophy is.
inborn in his mind. This is thé messary that I carty from
these deities to my favorite Isocrates, and do you carry the
other to Lysias, your favori+e.

The Tfollowing prayer brings the Dialogue Phaedrus to its
spiritual conclusionzl

SOCRATE 3. Is it not well o pray to the deitise hare '?
vefore we go?

PHAEDRUS. Of course.

- BOCRATES. 0 beloved Pan and all ye other gods of thig
place, grant to me that I ¥ Made beautiful'iﬁ"my soul'withiﬁ; g
- and that all external possessions be 1n harmony with my inner
man. May I consider the wise maw rich; and may I have such
wealth as only the gelf-restrainéed man can bear oy andure.-
Do we need anything more, Phaedrus? For me that prayer is
enough. S
- PHAEDHUS. Laet me also share in this prayer' for Xiwx
friends have all things in common. ' =

SOERATES. Let us go.

1 - &R%8xx Phaedrus, 279 B, C, pages 577/579
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